Distorted Images:
Attitudas towards the Micmac in Nova Scotia, 1788-1900

© J. Sharon Ingalls, 19%2

A thesis submitted by J. Sharon Ingalls in partial
fulfillment of the Reguirements for the Master of Arts
Degres in Atlantic Canada Studies
at faint Mary's University

September, 1992

THESIS APPROVED BY:

I
q"m:;j:;T,S&—JZ-____d

Dr. Harqid K.
{ Supervigor)

Mo MekCoron

Dr. Ken A, MacKinnon
{ Reader)

4 1

<

pr. Jggn G./Reid
{Co-ordinator)

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



i

Reproduced with permission of

Canaisn Thases Servios  Service des thises canadennss

Quzea,
KiA ONd¢

Ths suthor has granted an krevocebie non-
exclusivw Tcence aliowing the Nasional Library
of Canada to reproducs, loan, distribute or sef
coplas of his/har thesis by sny means endin
any form or format, making this thesis avaliable
to interosted persons.

The author retains ownarship of the copyright
In his/er thesis. Neither the thesis nor
substaniial extracts from it may be printed or
otherwise reproduced without histher per-

L'sistauwr a accordd une icence imévocable et
m,mimm?;uawmmn
nationala du Canada de reproduire, préter,
de quoique maniére et sous Queique forme
que oo soit pour meitre des exemplaires de

celte thése & la disposition des personnes
Intéressées.

LUstrteur consarve (a propridts du drolt deutews
qui protdge sa thdse. Nita thdse ni des extralts
substantiels de cefleci ne doivent Gtre
imprmés ou autrement reproduits sans son
autorisation.

ISBN ©-315-77242-2

Canad3

the copyright owner. Further reproduction prohibited without permission.



Table of Contents

ADSErBC .. i v enrvevatnereveasresnnsensonsessassasanssanes i
ACKNOWledgementB, c ccooressavasssecncsosssassssasenssenass 144
IntroduUCtion. . s ioirrrrorrarrrscencrsorccnccssncassasrocse 1
Part I - "Civilization” and the "Savage”

Chaptar I - "Without private property...men would
remain savages fOr ever....:vereasue g

Chapte. II -~ "“Rude Children of the Forest™......... 37

C-hﬂpter III-.,':O RDOI!'I for w.ild Meﬂﬂ.-..v.-..o;.... 69

Part 1! - Science and the "Savage”

Chapter IV - "Science aids...the onward march of
m“.'.tlt.t'l"..l.'l."..'llllhi. 102

Chapter V - "Our Stone Men”,....oeit0rses3e0rs2000e. 135
Chapter VI - "Death song of a dying race”......... 156
Chapter VII - "They and we have been strangers”.., 186
ConClusiOon. .t veerrvvessscrassnsnnesssnsseassasvancnres 206

Bibliography...-otolvol."llcqoctt.aaolln-a-p-.n-na---. 212

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



ABSTRACT
Distorted Images:
Attitudes Towards the Micmac in Nova Scotia, 1788-1800
J. Sharon Ingalls
Saptember, 1992

This paper, through an examination of Nova Scotian
literature, analyses changing attitudes towsrds the Micmac
in Nova Scotia from 1788 to 1900. The roots of stereotypes
held by non-natives are explored as well as the influence of
stereotypes on interaction between the two groups and on

public policy.

Nova Scotian literature of the periocd reveals two
contradictory imsgas of the native people, one based on the
concept of the Noble Savage, the other rooted in tales of
bestial wild men who lived outside the bounds of civil
socciety. These images, the Noble Savage and the Demonic
Savage, both with the shared quality of "savageness”, shaped
the attitudes of Nova Scotians towards the Micmac. Regarded
as "savages”, the Micmac were the “other” against which

"civilized” Nova Scotians defined themselves.

buring the first period discussed, 1788 to 1850, the
intellectual framework which justified a discriminatory
social hierarchy was based on thsories of historical, social

and moral development. During this time the image of the
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Noble Savage influenced imaginative writers and the work of
liberal humanitarians. The Demonic Savage alsc appeared as
a literary convention, but more importantly it influenced
negative attitudes towards the Micmac., The image of ths
Dagraded Savage also emerged at this time in response to the
perceivaed degeneration of the native peopls.

From 1851 to 1900, the second period examined, rapid social,
economic and political change left Nova Scotians, as part of
a wider society, feeling more uncertsain about their place in
the world. As their hierarchical society crumbled a new
justification for discrimination was provided by emerging
sciences, including archaeclogy, philology, comparativs
anatony, snthropology snd sociology. Scientific speculation
contributed to the development of ancther image, the
Vanishing Indian. The wide spread belief that the Indians

would scon disappear strengthened assimilative efforts.

ii
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Introduction

This thasis is an {nvestigation of Nova Scotians’
balief system as it related to their attitudes toward the
Micmac.' Also to be digcussed is the extent to which
attitudes influenced policies and interscticn between the
two peoples. The periocd to be covered is from 1788, when
Loyalist immigrants first expressed their vision of the
ideal society they hoped to create in their new homeland,’
t0 the end of the ninateenth century when antrenched racial
beliefs began to come under attack. Tha writings of Nova
Scotians oand s few Naw Brunswickers will be examinad, along
with materisl written by ocutsiders but published in local
journals.’ To illustrate the intellectual framework of the
time, some influential books read by Nova Scotians will also

be considered.' I have made no attempt to be compreshensive,

' 1 have used the term, Nova Scotian, to refer to Nova
Scotians o©f European ancestry. This limited meaning is
convenient for my purpose, but it does not imply that the
Micmac or other ethnic groups were not Nova Scotians.

! For a discussion of Loyalist literature see Gwendolyn
Davies, "Consclation to Distress: Loyalist Literary Activity
in the Maritimes”, Acadiensig 16(2), 1987, pp. 51-68.

! Included ars Nova Scotis Magazing (Halifax, 1789-92),
The Bee (Pictou, 1835-38), Colopisl Patriot (Pictou, 1827-
34) and The Peor] (Halifax, 1837-40). These journals include
sslected matarisl taken from British and American publications
as well as some original writing.

‘ These were deduced from the general fame of the writer,

refarences made by Nova Scotians, and from ths following
catalogues: “Catslogue of books in the library at King's
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but have gelected msterial which, I believe, raflects
representative attitudes and beliefs.’ My net has been cast
widely to include scientific writing, legislative reports,
pceatry, novels for children and adults, literary sketches,

and historical accounts.

A closs examination of this material wi{ll reveal, not
only Nova Scotians' changing attitudes towards the Micmac,
but also the rationale behind the many misguided attempts to
help native psopla. wWhy, for instance, did Eurcpean
sattlers attempt to turn the native psople into farmers and
isolate them on resarves? Racism and dire necessity, dus to
the sbsence of game, sre often given as explanations,' but
the cause is much more complex, including as it does,

centuries old concepts peculiar to Western European culture,

The insights gained through this limited study may be
applicable to other regions of Canada. To be sure,
intellectual studies of this kind will reveal little about

the indigenocus people and their way of life. However, by

College in the Univarsity of Windsor, 1803", MSS, University

of King's College Archives; Catalogue of the librarv of King's
College, Halifax, N.S., 1B93.

' It is self evident that the uss of literary materisl
limits tha analysis of attitudes to the segments of socCiety
which were literats. This does not imply that widely held
beliefs and attitudes were not also present among those who
did not express their visws in writing.

* For exaupla 8¢9 James S. Frideres, Native People in
: . {Bturborough, Ont.: Prentice-~

T
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tllustrating ths large gap between stersctypes and xeslity
and by examining the rationsle behind the sterectypes, we
should come to a grester understanding of tha relationship
betwssn the two paoples. This study will alsoc help us to
underatand changing and sometimes contradictory attitudes
axprassed by our forebears. By placing literaturs within
the contaxt of its time, we shall sae that the attitudes
expressed reflect the belief structure of tha period; they
ares not the result of a particular writer being "ahead of

his tima” nor are they due to his or her level of maturity.’

My thesis is divided into two parts; each saction
broadly defines a particular time pericd and its distinctive
world view. Part 1 begins st the end of the sighteenth
century and covers the first half of the following century.
During this period, theories of racisl suparicrity were
based on moral and rsligious values and on theories of
historical developmant. New concepts of racisl supsriority,
based on scientific "evidence” appeared in mid-century and
provide a starting point for Part II. Each of ths two
ssctions includes an introductory chapter cutlining the
intellectusl foundations of the period's belisf system as it
pertained to native pecpls, followed by chapters discussing

' For exampls, Alvin ¥, Morrison attributes Longfellow's
positive depiction of native pecples in his latsr posms to
attitudinal maturity. “The Wabanaki in Ninateenth-Century
Aaerican Litareturc Some Eaanplcl of How They Fared” in
P _ Q4 erency, ed. William Cowan
(Ottawa' Carlcton Uﬂiv.rsity Prass 1981) p. 7.
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Nova Scotian literature.

Although an examination of Nova Scotian literature will
reveal a changing climate of opinion, two contradictory
images of the Indian form a persistent, common thread
through time and shifting perceptions. These two images,
that of ths Noble Savags and the Demonic Savage,' are deaply
rcotad in Western Europoan tradition, with their sources in
ancient myth and folklore, One way of comprehending these
contradictoxy imsges is to sse in them reflections of the
positive and the negative aspects of man's freedom. Both
the Noble Savage and the Demonic Savage were free to do what
they willed as thay were subject to no authority. The
formar enjoyed a life of ease, free cof care and
responsibility. He lived in the mythical Golden Age or in a
paradise whaere all his wants were supplied by 8 bountiful
nature. This fantasy of a life where labour was unnecesssry
and all lived in harmony was reitarated in countless myths
and legends, one of the best known being the tals of Adam
and Eve in thes Garden of Eden. As we shall see many
Europeans, and soms of their well-educated North American

descendants, identifisd native North Americans with this

' Sometimes Other terms are applied to these concepts,
8.g. Monkman uses "primitivc* for the ideslized Indian and
*savage” tcr ths violent lncay' of civilizntion. Leslie
Monkmzan, ! -1e g

;gnag;;n_j&;gxg;gzg (?crcnto* univ-rlity ot Torcnto Prns-
1981). Ths problem with thess definitions is that ths
idealized Indian shares many characteristics of savagism with
the "savage”.
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idesl natural man, the Noble Savage.

Tha other side cof the coin was the Demonic Savage, also
frae but living in terror of the unknown. Freedom in his
cass led to fear and chacs, for his was 8 vorld without
control, order or suthority. Buro-Amsricans fearsd the
sesthing passions which they felt total liberty would
unleash. Thay also feared, and parhaps secretly anvied,
those who they perceived had complets license to do what
they willed. In Europs, this fear came to be smbodied in
tales of wild man who lived in the depths of dark and
mysterious forests. Thess creatures were belisved to have
qualities of cunning snd cruelty like the animels with whom
they sharsd & home.’ As nawcomers to North America,
Europeans mistaskenly believed that native pecples livaed in
complete fresdom, As well, they obsarved the Indians at ease
in the immanss forests fearsd by tha new arrivals. It was
sasy tC endow these strange beings with gqualities of the
wild man, in particular his apparsntly violent and
irrational bahavicur. A starsotype developed which painted
tha native people ss cruel, revengsful and blood-thirasty, as

avil creatures who lacked all the virtues which civilization

i Sn Richard hrmimr Nild Men in the Middle Ages:

- { d Pemonology, {(Cambridge: Harvard
Uhxvnraity Prcns, 1952) for a discussion of this belief.
Bernheimer feels that the wild man tradition, in both its
positive and negative aspscts, has bean part of Western
culture since its baginnings as it satisfies a psychological
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bestowed. Thus, the wild man of European folklore and
legand svolved into ths cunning savage of the American
wildernsss.

foth of these images were part of the cultural baggage
which Nova Scotians brought to their new homeland. Notions
of the Noble Savags and the Demonic Savage provided a
concaptual framework which helped Europesns desl with native
peoples whose lives thay found incomprehensible. But, at the
sama time, their pre-concaptions ensured that thay would not
maks sincare attempts to understand the Indians,

Stersotypes substituted for genuine understanding.

Finally, & word about terminoclogy. I have used the
traditional terms, "man®, "menkind”, "Indian”, as they were
the terms used in the paricd under discussion. However, 1
have not limited myself to these terms., At times, words are
placad in parenthesis if the contemporary meaning of the
tarme neads to ba separated from those of ths past.

The word "ssvage” warrants a separate discussion,
especially since the way it was used in the past is
fraquently misunderstood., Both "savage” and tha French

shyvace derive from the Latin, silvaticus, meaning of ths
woods, wild and untamed.'” Canadian historians have often

9 oxford English Dictionary, 2nd. ed., 14, (Oxford:
Clarsdon Press, 1989), pp. 522-3.
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Reproduce

assumed that geuvoge has fewer negative connotations than
the English term.'’ while it is true that the idealized
indian, the Noble Savage, played a greater role in the
writings of the eighteenth century French philosophes than
in English literature,'’ "iavage” meant the same in both
languages. The confusion probably arises from the word's
many different connotations. For example, the Noble Savage
and the Demonic Savage express the two extremes of the
possible meaning of "savage." Such ussges reflect,
respectively, the writer's admiration of native virtues or
contempt for their vices. These interpretations aside,
another widespread meaning was separate from the strong
feelings asscciated with the images of Noble or Demonic
Savagas. As we shall see, "savage” was used to descCribe a
class of people as well as & stage of cultural and socisal
developmeat. In the late eighteenth and esarly nineteenth
centur ies, those who were designated “savage®” were a
distinctive component of an ordered, hierarchical society.
Later in the nineteenth century as the structure of scciety
tecame more fluid, "savages" remained at the bottom of the
social ladder by being placed in the lowest stage of
progressive development. It should be remambered that the

1 A recent example 15 J.R. Hillar, ﬁgz:g;gzggg_g;ﬁg_;ﬁg

(Toronto' University of ?oronto Press, 19895. P 28.

# Davtd Galloway, "The Voyagers in Literarv History of
: g Vol. II, ed, Carl F,
xlinck (Toronto. Univarsity of Toronto Press, 1965), p. 17,

d with permission of the copyright owner. Further reproduction prohibited without permission.



use of “savage" as a class or developmental stage did not
always imply a bigoted point of view. It conjured up images
of rude, uncultivated people who had not yet acquirad the
arts of civilizetion, but it did not necessarily insinuate
that they were cruel, ferccious murderers, This negative
image was inhersnt in ths Demonic Savage, s stereotype which
gradually superceded competing images as the nineteenth

century wore on.
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Part I "Civilization” and the "Savage": 1788 - 1850
Chapter I.
"Without private property...men would remain savages for

sver. ™!

Nova Scotis settlers shared a common world view with
their British, American, and Buropean peers. Even though
the pericd from 1788 to 1850 was marked by revolutions,
vars, and great economic and social change, the mood of the
times tarded towards an optimistic belief that both man and
society were continually advancing., Western man boasted of
the new scientific and technical knowledge that he was
rapidly szccumulating, knowledge which was leading to an
increased mastery of nature, matarial prosperity, and global
domination.

Conseqguently, Euro-Americans saw themselves as the
baneficiaries of a lengthy historical process which had
producsed a superior, vital and ensergetic civilization. Of
this civilization, they were self-consciously proud.
Scholars searchad the past, seeking to identify the unique
traits which had led to EBuropsean success and dominance,
while at the same time, they assumed that the lack of thess
characteristics explained the backwardness of non-Western

' Lord Henry Home Kames, Sketches of the Historv of Manm,
{1778;: Hildesheim: Georg Olms Verlagsbuchhandlung, Anglistica
& Americana, Reprint, 1968) p. 123.
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peoples. During this period it was a common belief that
these superior traits could be imparted to lesser peoples,
thereby elsvating them close to Europesn standards. Not
evaryone believed that the blessings of civilization could
improve the lot of mankind, for a portion of the populstion
believed, with Aristotle, that some man were natural slaves.
This, however, was the minority view, the majority
optimistically believed that all humankind, no matter how

savage or barbaric, had some potential for improvement.

The characteristics which cams to be identified with
Westearn sccisty were identified as universal traits, for
Europeans saw their image reflected in the rest of the
world. As a result, they believed that their sccial and
moral values were all-encompassing and inherent in all of
mankind., These qualities wers explsined as natural laws
which, being derived from nature, were inviolate and innate.
Inavitably, ethnocentrically defined natural laws, based on
the values and beliefs of European capitalist socisties,
when applied to non-European societies led to
misundsrstanding.

It is important to understand how Westeners of the late
eighteanth and early ninsteen centuries defined
*civilization®™ and how they understood the natural laws on
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1l
which it rested.! A discussion of some of thesa concepts
will help us to understand Nova Scotians' attitudes toward
the “uncivilized" people in their midst, the Micmac. These
concepts and beliefs include particular assumptions shout
the significance of human nature, the state of nature,

propsrty, reason, progress, order, virtue, and racse.

1. Human nature and the State of Nature.

Eighteanth and early ninateanth century conceptions of
man and socisty were based on hypothetical and abstract
models, modsls which explained man's development and helped
him to comprehend a<d consequently improve his sccial,

political and economic life,

From the time they were first formulated, two
conflicting models of human naturs, articulated by Hobbes
and Roussesu, were extremely influential. Both views had
deep roots in the mythic past, for in their work we can
recognize the previously identified wild man and the ideal
natural man. Hobbes' concept of man and the state of nature
were in the same tradition as the wild man of the woods
tales while Rousseau was inspired by myths of the Golden

! In the late eighteenth century tha word was s0 new that
Samusl Johnscn was reluctant to include it in his dictionary.
Boswsll, mors in tune with the timss, argued for its inclusion
as it expressed the opposite of barbarity. Oxford English
Pictionary, 2nd. ed., (Oxford: Claredon Press, 1989), p. 257.
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12
Age. From these legendsry elements, Hobbes and Rousseau
speculatsd on the naturas of man and the origin of civil
sociaty.

As C.B. Macphesrson notes, Hobbes' theories, first
published in the middle of the seventsenth century, helped
shaps the intsllectual climate during the following two
hundred and fifty yesrs.’ According to Hobbes, humankind in
its original state was always in conflict as all men
competad with each other for power. Civilization in such a
state was impossible:

In such condition, therse is no place for Industry;

because the fruit therecof is uncertsin: and

consequantly nc Culture of the Earth; no Navigation,
no use of the commodities that may be imported by Ses;
no commodious Building:; no Instruments of moving, and
removing such things as require much force; no

Knowledge of the face of the Esrth; no account of Time:

no Axrts; no letters; no Society; and which is worst of

all, continuall fears, and danger of violent death;

And the life of man, sclitary, poore, nssty, brutish,

and shore.'

To illustrate that this state is not strictly hypothetical,
Hobbas states that this is tha condition in which many North
Amarican natives live:

For tha savags people in many places of America,

the government of small Families, the concord whereof

dapendeth on naturall lust, have no governmant

at all; and live at this day in that brutish
manner ... .°

? C¢. B. Macpherson, intro. to Thomas Hobbes, Leviathan,
{1651; Middlasex, England: Penguin, 1968), p. 24.

¢ Hobbes, p.1B6.
' Hobbes, p. 187.
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13
Hobbes believed that law, order and security were achieved
when men entered into a Social Contract, whereby some
individual rights and powers wers transferred to a soveraign
power in axchangs for security and protection. With
restraints imposed upon men and with the protection of
highsr authorities, men weare than fres to indulgs thair
natursl compatitive instincts in the mexxetplace.®

Unfortunately, Hobbes' theories were not as univsarsally
valid as his followers bslieved; for instance, native
societias lacked the values implicit in Hobbas' model.
Amgrican Indians wars not perceivead to be acquisitive,
competitive, thrifty or, sccording to European standards,
hard working. They seemed to have no codified system of law
nor did they seem inclined to willingly submit to higher
authorities. They appeared to glorify war and were
fregquantly in a state of conflict with nafighbouring tribes.
Looked at from this narrow point of view, the only place for
native Americans in Hobbes' theoretical construction was in
the pre-Socisl Contract, lawlaess gtate of nature.

Hobbes' view providad the intellectual foundation for a
stereotyps of native penples which, {n an attenuated form,

* This was one of ths factors behind the widespread
sccsptance of Hobbes' hypothstical model: it was perfectly
suited to a capitalist society based on freely competing
individuals in an open market. C.B. Macpherson, intro. to
Hobbes, p. 52. It is also important to note that Hobbes'
interpretation of man's Dass natura accorded with the
Christian doctrine of Original Sin.
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continues to this day. The myth of the wild man was
converted, using the methods of science, into fact and
natural law. Hobbes' influence is apparent in an article
published in the Nova Scotis Magazine in 1781, The explorer
Msares' descoription of the little known Nootka conforms to
Hobbes'’ intsrpretation of native life in North America.
Meares doscridbes the Nootka as s vsgrant pecple who wander
about, slseping whersver they can and have the inclination.
They make no fires for fear of their enemies and seam tu be
in a constant state of hostility. Moreover, he feels sure
that they sre cannibals.’ Mesres had to change these views
soxewhat when he learned more about the Nootka,' but his
misrepresentations were entirely due to the prevailing
Hobbesian point of view. Many Europeans' ancounters with
native people were similarly distorted by their

preconceptions.

While Hobbes' concepts were widely accepted, Rousseau
proposed contrary views which formed the basis for an
alternative intellectusl tradition. Unlike Hobbes, Rousseauy

postulated that the hypothetical social contract which

? John Maares, "Narrative of the Suffering of the Crew
of the Nootka, in Prince wWilliam's Sound, during the Winter
in 1786-7, Nova Scotia Magazine, March 1791, pp. 153-4.
Meares, & fur tradsr, encountered the Nootka in 1788 on the
west coast of Vancouver Island. John Dewhirst, "John Msares”,

The Cansdisn Encyclopedis, V. 2, p. 1318.

* John Meares, "Account of an Indian Entsrtainment”, Nova
Scotis Magazine, March 1791, p. 170.
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formed the foundation of society did not benefit mankind;
rathar the civilization that developed corrupted men, msking
them both wicked and missrable, Private proparty was
identified as ths source of all social ills;’ from it sprang

, murders and avery other kind of misfortuns and
horror.'® Rousssau, contrary to misconcsptions which arose
when his works wers first publishsd, 4did not advocate a
return to tha original state of naturs, for his firat man
Knew neithe: vice nor virtus, but lived a solitary life
based solely on instinct and sansation. He was, howsver,
naturaslly good, being sndowed with pity, an instinctive and
natural virtue which in civilized society was often blunted

by reason ond raflection.*

Rousseau, like Hobbas, looked to the native peoplas of
North America to illustrate his theories.'’ He found them
to be in the ideal condition for mankind, midway betwsen
brute sensation and the ills of modern civilization. This

' Jean-Jacques Roussesu, The Social Contract .and
Discourse on the Oxigin of Inequality, ed. Lester G. Crocker
{1762; Naw York: Washington Square Press, 1867) p. xviil,

i* Roussesau, p. 211.

B Rousseau, p. xii.

i2 Both Hobbes and Rousssau could have found ampls
evidencs tO support thesir opposing thsoriss, as the raports
of the explorers, from the fiftssnth century on, wers shaped
by two preconcaptions: ths wild cannibal or ths natural man

living 1n a 1and of plcnty. Sse ﬂugh Hanour, The New Golden

Eresent Time (New York: Pantheon, 1975).
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state was Ot the originsl stats of nature:
».»4t is for want of sufficisently diatinguishing
idaas, and obssrving at how grest a distance thase
people wers from the first state of naturs, that so
many authors have hastily concluded that man is
naturally crusl, and raguires a civil governsent to
make him more gentle; whereas nothing is mors gantle
than he in his primitive state, when placad by nature
at an squal distance from the stupidity of brutas,
and tha ’p.micim enlightennent of civilized
mt LA N ;
This primitive condition, believed Rousssau, was the best
for mankind for it represanted the youth of the world; all
so-called improvemants made since that time had only led to

man's physical, mental and moral dsterioration.'

It is important to keep in mind that Rousseasu's savages
ware as uncivilized as Hobbes’'. The essential difference in
the two modsls lies in their interpretations of the nature
of man and in the sffect which civilization has had on
mankind. Hobbes' natursl man 4s in a8 perpetual state of
conflict until a socisl contract sstablishss harmony and
order, whiles Rousseau’'s savage is content until privata
property brings digsensicn into his world. For Hobbes,
civilization brings order ocut of chaos, for Roussesu, it
destroys the frssdom, eguality and psace of ths state of

nature.

' Rousseau, p. 219.

¥ Robert A. Nisbet, :
. e _Weastern Thesorvy o DV ment, (New York: Oxford
University Press, 13959) p. 1485.
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Eurcpeans in North America wers apt to choose &
Hobbesian interpreatation of the state of naturs and human
nature. The wilderness appeared to them to be dangercus, &8s
wers its denizens, both man and beast. In fact, native
peoplen wers balievad to share gualitisx with the animals
with whom they shared a home: both wers cunning, had a keen
sense of soall, and had an innate ability to find their way
in the trackless wilds. The nawcosers felt compellesd to
inmposs order on the treachercvus forests and on the peopls
and snimals who inhabited them. The wildernsss had to be
subdued and the Indians sliminated or civilized.'

On the othar hand, Roussesu's natural man becams
further idealized by ninetssnth century romantics who tandsd
to live in urban environments far removed from the frontier,
As industry transformed both the landscape and the lives of
workers, tha appesal of simple, innocent people who lived in
harmony with naturs grew. Instead of finding terror in the
North Aserican forests, romantics percsived them to de
sanctuaries which offerad solituds, fresdom and tha
opportunity toc renew the spirit.’* In this natursl world,
whars the Noble Savags reigned, the forces of civilization

1 Roderick Nash, NWildern and t
.g., {New Haven, Conn.: Yale University
29,

- PR ySrdlss 4" Eisd »
Press, 1%82) pp. 23-

¢ Nash, p. 47.
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could only be deatructive.

2. Private Property and Agrarian Ideslism

A fundemental thecorstical assumption of ths aightsenth
and ninsetsenth centuries was that the civilized state was
founded on the institution of privats property. Property
was belisved to be inharent in nature; it was one of
natura's laws which existed befors man lived in socisties,
before laws and institutions were created. This concspt of
private property as a natural law, "unslterable as the
structurs of the universe”,’’ held sway from the time that
John Locke articulated it in the ssventasnth century until
ths middle of the ninsteanth cantury. According to Locke,
nan had the natursl right to property created by his labour.
Moraover, labour gavs value to property, for propsrty, such
as land, was almost worthless 1if it was not improved. Once
land became privately owned and was improved, men felt a
nesd to protect their investments. Accordingly, thay joined
together {n communities and created institutions which could
provide stability and order.'' From this foundation of
individusl and cosmunal effort, civilization davelcped.
Without property and the nesd to protact it thers would be

¥ R.B. Schlatter,
idea (Naw York: Russell & Russell) p. 152.

i R, B. Schlatter, pp. 154-5.
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no socisl structure, only chaos and anarchy.

Locks's thesory of natural rights and the labour thsory
of valus was admirably suited to the needs of countries with
rapidly sapanding frontiers. Nowever, in Nova Scotias,
Locks's theaOries were countsrpoised with other rights. In
the colony, utilitsrian end historical justifications for
property rights held that land was vested in thas crown.
Lagally the crown may have had distributicn rights, but some
ssttlers, while probably knowing nothing about John Locke,
ware firm adherents of his thsory. Squatters frequently
settlied on a pisce of proparty, improved it, and obtained a
licenca of occupation. Fresquently thess properties wars on
land used, and (n some case promisad by ths governmant, to
the Micmac. Howsver ths land was acquired, the labour
thsory of valus was gensrally appiied. If land was not
improved during a given period of time it ravarted to the
Crown.,

In reference to land, ths labour that gave valus to
property was almost slways related to agriculturs. Eved
though industrislisation was beginning to changs the
landscaps and the sconomy, sightsenth csntury agrarian
ideslism continusd to shape idsas of sppropriste labour and
land use. It was commonly belisved that "tha sedentary and
cultivating stets is that to which mankind is most naturally
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inclined.”’ Only agriculture could make man civilized
since it was the farmer who tamed the earth, who transformed
tha potsntial offerad .y naturs into an actuality which
sustainsd him, his family, and the wider community.”™ His
products allowed a specislization of labour, .hus freeing
creative inncvators to davalop a highsr stats of culture. A
Nova Scotian promoting locsl agriculturs claimed: “"svery
State ... will flourish and abound in the conveniences of
1ifs, in exact proportion t© the industry of its inhabitants
and their skill in agriculturs.” As proof, he claimed that
Grast Britain's weslth and powsr owed as much to agriculturs

as to manufascturing and commerce.’

Agriculture, however, did mors than benefit the state:
it slso bensfited the individual. As Roy Harvey Pearce
explains in Savagism and Civilization, the assumption that
men had a natural right to land by occupation and labour was
associatad with the belisf that men gained status and

¥ anon., "The Family Ceconomy and the Employment of the
Cypsies”, Nova _Scotiam Magazina, Sept. 1789, p. 259,

D38 _BE i WME &S A - (NS i =
Cambridge University Press, 1982) p. $1.
B anon., "Plan for a Society for Promoting Agriculture

in the Province of Nova Scotia™, Nova Scotis Magazins.
Novesber 1789, p. 399,
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dignity by exercising that right.” Their interest in their
property was assumad to i{nduce thrifty and industrious
behaviour, behaviour which led to prosperity for themsslves
as wsll as for tha stats. Property was alsc assumed to give
farmers a measure of freedom and independence, but at the
same time, their desire to protect their property made them
staunch supporters of the existing order. Their enlightened
galf-interest in stability and order qualified property
owners to participate in government. Accordingly, natives
or non-natives without proparty were also without power.

Agrarian idealism and the natural rights of property
ware united in international law by the Swiss jurist,
vattel. His Law Qf Nationg became & standard authority in
North Americs, providing legal and moral justification for
appropristing land from the native peoples.’ According to
Vattal:

The whole earth is destined to furnish sustenance for

its inhabitants; but it can not do this unless it be
cultivated. Every nation is therafore bound by
natural law to cultivate the land which has fallen
to its share .... Those who still pursue this idle

[f.e., hunting] mode of l1life occupy more land than

they would have need of under a systes of honest
iabour, and they may not coaplain if other more

i2 Roy servey Pearcs, .
i 4 2nd ed,, (Baltimore:

Johns Hopkins Press, 1965) p. 68.

3 A copy of this work is listed in "Catalogue of Books
in the Library at King's College in the University of wWindsor,
1803". See also ?aarce, pPp. 70-71 and Robin Fishgr ggnxgg;

1978-1890 (Vancouver: University of British Columbis Prese.
1977) p. 104.
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industrious Nations, too confined at home, should

come and occupy part of theair lands. Thus, while

the conquest of the civilized Empires of Peru and

Mexico was & notoricus usurpation, thoe establish-~

ment of various colonies upon the continent of

North Asmerics might, if done within just limits,

have been antiraly lawful. The pecples of those

vast tracts of land rather roamed over them than

inhabited them.™
Thus lsgsl authority and both popular and educated copinion
were united in the belief that land which was not convertsd
to agricultural purposes was of no value., It followed that

only those who would “improve" the lsnd had a right to it,

Consequently, along with other native North Americans,
the Micmac were thought to have no right to their land
because they did not enhance its utility. Hunting and
fishing had no place in the labour theory of value. Little
thought was givan to the Indian need for subsistence and the
labour it entailed. To Nove Scotians, many originally from
Great Britain, hunting and fishing were merely leisure
activities of the waslthy. Native men, because they &id not
farm, were thought to be lazy and shiftless. Native women,
it was commonly believed, “like females of all savage
countries, undergo all the laborious work."*® However, men

could be induced to labour if thay wsere instilled with a

# E. ds vattel in Pearce, op. cit. pp. 70-71.

# anon., "New Account of the Patagonians®, Nova Scotis
Magaxins, July 1790, p. 13.
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love for exclusive property.’* when settled, wandering
people would actually become more rational.” By labouring
on their privately cwnad land, the Micmac, it was believed,
would acquire the virtues of civilized wmen: self-respect,
thrift, regulazity, and industry.

As ths value of Indian labour was disregardsed, sc too
was the native concept of communal land holding.?' while it
was generally believed that private property led to
individual and community advancement, communal cwnership of
land was thought to actuslly hinder progress. This was
because Europeans belisved that holding land in common
dulled individual initiative, thersby "fostering imprudence,
parasitism and dependence".” Regarded as a retrograde
system, communal ownership was thought to be inconsistent

with human nature:;** only private property could lead to

¥ pearce, p. 68

¥ Ancn., "The Family Osconomy and Employment of the
Gypsies", Nova Scotis Magarzine, Sept. 1789, p.248

" See ‘!'hms R. Berger, L&&M.&Lﬁw

Toronta' Douglas s Mcxntyre. 1991) p. 100 for a discussion of
Indian concepts of land tanurs.

Humsp Advance. (New York: Macmiilan. 1928) p. 326,

. 8-'1'- Dickinm. Liberty and Froperty: Political
gntury E ain, (New York: Holmes

S AL )
and Meier, 1977), P. 127,
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lsad to progress, prosperity and enlightenment. As the
renownsd writer, Lord Kames, stated: "Without private
proparty, thers would be no industry: and without industry,

men would remain savages for ever."*

3. Reason and tha Ideclogy of Order

If private property and the social contract were the
foundation of civilization, reason was its law. Since the
Enlightenment had put an end to man's doubts and
superstitious fears, the entire universe was conceived to be
bagad on reason, harmony, and order. Through reason,
Western man was ssasured of comprshending and ultimately
dominating his world. God, too, was rationsl. The ordered
and wall-rsgulated world he had created was gradually
revealing its secrets under the scientific, reasoned

enquiries of man.

Underlying the assumption that Western man was a
rational creature living in an ordered, harmonicus world
lingered a fear of hiddan and potentially explosive
passions. Constant vigilance was nssded to ensure that
thess passions wsre subdued by reason. This is reflected in
an item in a Halifax paper, The Pearl. on the “Necassity of
Controlling the Passions”. Thes author states that it should

* Kames, p. 123.
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*be our esrly lesscon to subject the passions, appetites and
desiras, to the control and guidance of reason.” W#When
passicns “are allowsd to rages with unbridlaed fury, they
commit fearful ravages on the charscter....” Ruin is the

insvitable result,‘!

This ideology of reason and order provided an
intellectual framework for Western man which satisfied
personal, social and spiritual nsede. As individuals, men
and women defined themselves by their rational, virtuous
behaviour. ©On a social and spiritual level, order and faith
in reason provided structure and certainty. Everyons had
his station in the world and was expected to fulfil his duty
as God had ordained. Of course, this world view favoured
thoss in authority, those with property, those who had most
to lose {f their hiersrchical society became unbalanced.

Everything that was negatively percsived, such as
disorder, chaos, anarchy, and unbridled passion, was
projected on to uncivilized peoples. Designated as such,
native North Americans were thought to live in a state of
anarchy subject only to their feelings and desires. On to
thae wers projscted the dark side of Western man, the
passions that were submserged beneath a virtuous exterior.

“ Anon., “Necsssity of Controlling the Passions”, The
Pearl, Sept. 21, 1838, 2(38) p. 301.
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They served as sxamples of what would happen to civilized
man if order and resason did not pravail: reversion to the
condition of Hobbes' savage.'

4. Progress

Some Europeans did conceds that once, centuries ago,
their ancestors had been in the same condition as the North
American Indians. But through the centuries thay had
advanced far beyond any other known society, past or
presant., Their elevated position was attributed to
progress, interpreted to mean the gradual, cumulative
improvement of technological, social, and moral aspects of
aociety.

The idea of progress had specisl significance in the
late eighteenth and the ninetesnth centuries. Not only did
it suggest that the dominant position of Eurcpeans in the
world was inevitable, it also justified the congquest of so-
called inferior peoples. The rationale that advanced

¥ In this exrs when peopls defined themselves by their
civilized behaviour, the native pecples wers not the only ones
to be designated as savagss or barbarians, Often describod
as "wild" and “uncivilized"™ wers particular nationalities,
such as the Irish, and mexbers of the lowsr class, such as
sailors. Shared characteristics were percsived o be
drunkenness and the genaral inability to restrain their
smotions. Highlanders at Arisaig, Nova Scotia were incenssd
that Richard John Uniackes, in a public address, refsrred to
tg;a as barbarians. Colonial Patriot, March 28 1828, 1(17) p.
1 L d
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psoples must hslp their less fortunate brethren to
"progragss” served to vindicate colonizers®' efforts to

control subjsct populations.

During this period Eurcpaans intarprated their own
history as a continual prograssion from savagery to
civiligation. Other societiaes of the past or tha present
were compered to the stages that Western civilization had
already passed through. This historical appreoach, devised
in the late eighteanth century by Scottish scholars, was
called Conjectural History.‘* In the nineteenth century it
svolved into the Comparative Method, a system used by early
social scientists as well ms historians.' Both of these
methods involved arranging socisties in order of their
advancement, with hunting and gathering societies at the
bottom, succeeded by pastoral and agricultural societies,
and culminating in comsercial societies.'® Societies had to
advance through esach stags, slowly, continuously, and
gradually. Since all societiaes followed a similar pattern
of development, comparisons could be made between recorded

cultures of the past and present day "rude” societies, if

hid mm; ppr 82-89.

¢ J.W. Burrow, .
. ({(Ceombridge: Cambridge University
ms., 1966}0 pp- 11'}.‘0

“* puncan Forbes, into. to Adam Ferguson, 5

An Essay on the
, {(1767: Edinburgh: Edinburgh
Univarsity Press, 1968), p. xxii.
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they were at the same stages.'’ Another assumption was
mads: by studying hunting and gathering societies of the
present, ons could learn about ons's ancastors whan thay
wers at a similar stags.’ Societies at the lowest stags of
devaloprnent wers defined as savage. The next stage,
pastoral or agricultural societies, wers considered to bs
barbarcus." The commercial stage was that of modern

industrial societies.

It should be noted that political and social theorists
like Adam Farguson, did not intend the terms "savage” and
*barbarian” to be pejorative, rathsar these terms were
classificatory, designating particular stages of
development. They had & supplementary classificatory
function, being comparable to thas other terms used to
describe slemants in a ranked society, such as yeomen,
sechanic, gentlaman, atc.

Accaptance of the concapt of developmental higtory
meant that the Hobbesian model of human naturas must also be
sdopted. Only by assuming that man originally lived in
chaos, fear and uncertainty, could history be interpreted as

* Burrow, p. 1l.
® pearce, p. 49.
" Ths sconomic stages wers davissd by Adam Smith, the

acral stagses of savagery and barbariss by Adam Ferguson.
Forbes, into. to Adam Ferguson, p. xxiii.
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continual improvamesnt. Rousseau's interpratation had to be
rejescted as it suggested a detarioration of man's stats, not

its advancament.

This davelopmental approach sarved several purposss.
First, it provided an historical framgwork that traced the
progress of Western civilization from msvagism to
refinement. On this scaffolding, scholars defined steps in
ths process through the examination of historical records
and the study of contamporary savage socisties’?, Second,
it providsed an explanation for the superior cultural
schisvenents of particular pscples. In this regard, the
role of the environment or climate was believed to be of
primary importance.’ Warm climates were thought to cause a
population to be naturslly indolent and incapable of
industry. As & writer in the Nova Scotian Magazine put it,
pecple living in such climates have "a volatile sansibility,
or irritability” which renders tham wask.® The physical
snvironmant of North America was also beliaved to have
ratarded ths progress of its indigenous peoples. Tha

¥ Theoreticians' information was acquired second hand
from travellers’ and explorers’' accounts and froa ths records
ef colonial adsinistrators.

¥ Climats includes ths factors which today we refer to
as 1:3;. environment such as climatic conditions and geographic
location.

¥ Anon., "Character of the Moors”, Nova Scotisn Magazine,
Jan. 1790, p. 36.
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wilderness in which natives lived made life difficult, for
almost all of their time was devoted to obtaining
subsistsnce. No time was svailable for arts and lsisure,
thus ensuring that native psoples remainsd in a savage
state. Nasdless to say, the ideal snvironment was
sgricultural, ths idsal climats, temperata. Such climates
sngendered industry and rational thought.

A third function which ths comparative method served
was to create methods for comprehending and dsaling with
other cultures. It offered a solution toO the vexing guestion
of how to "slevate" uncivilized peoplas. An article in the
Nova Scotia Magazine points out the difficulties involved in
helping "rude® nations:

The highsr rates of improvement cannot, indeed

impart much of their knowledge to the lower. Qur

luxuries and improverments suit them not. In order

to arrive at thase, they must pass through csrtain

steps of 3 progress and sust learn to want, and be

gradually roused to exertions and industry.®
According to this belief, missing a stage in development
would be dangercus to & simple people. Savage societies had
to grow and develop just as children satured through stages.
Tharsfora it was sssential that they pass through thes
agricultural stags before beccoming part of sodern commercial
and industrisl socisty. If a stage was missed less advanced

societiss would suffer irraparable harm. Euro-Americans had

¥ 1bigd., p. 36.
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many examples befors them of the dsstructive influsnce thay
had had on other cultures. The concspt of progress
sxplainsd how theair supsrior valuss and customs wars sC
anoxalously harmful: psople at a lower stags of devslopaent
wers simply not ready for them.

The concept of progress on which the comparative mathod
was based served a fourth functicn. It gave direction to
ths future, for progress was not only inevitable, it was
sndlass: man would continue to advancs. Some Wasteners
applised ths concepts of parfsctibility and progress
exclusively to their own socisty and believed that thoss
peoples who were sunk in the depths of depravity or
ignorance could never advancs. It was unfortunata, but such
societies had be cast off in order for superior nations to
continue on ths path to further improcvemsnts and
refinszants. On the other hand, many believed that ths
concept Of progress meant that all men, no matter how savage
they were at pressnt, wers capable of advancemsnt, as long
as ths changas took placs at a3 slow and carsful rate without
missing any stsp Of the hierarchical ladder.

5. Virtue

According to the traditional tripartite division of
husan nature, mind, body and spirit reflectsd rationsl,
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anoticnal and moral faculties. Whils all msen had these
faculties, it was believed that the naturs of thoss who wars
uncivilized was doninated by their smotions. Only thoss who
were civilized were able tc uss the higher faculties of

reason and virtus in order to subdus their basar slensnts.

Rsason, as we have ssen, was to be attained through the
scquisition cf proparty and an agricultural way of life;
virtus, on the other hand was to be acqQuired through
religion. Christianity, as Bishop Charles Inglis claimed in
1789, i= ths "only surs basis cof virtues...[i]t inculcates
inward purity, bansveolencs [end] produces order and peace in
comsunities.™* In Nova Scotia, Christianity, for most
ssttlers and for the establishment, implied almost

saxclusively the Protestant rsligion.

A narrovw intsrpratation of Christianity left the Micmac
again outside the bounds of acceptabls behaviour and belief.
As Roman Catholics, the Micmac wers sither considered to be
adharants of an idolatrous, supsrstitiocus rsligion or, st
best, to belong to a Church that was not highly valusd. As
a Nova Scotian Fresbyterian minister wrotes about the Micaac
in 1846, “Nothing is necassary toc alevate thax toc a state of
socisl end intellectusl dignity, but the holy light of

¥ Charles Inglis, "letter from Charles Bishop of Nova
Scotia®, Nova Scotie Magasine, July 1789, p. 158.
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Christianity.” Apparently their religion was of little
significanca, for the writer is aware that "They ars all
Roman Catholics, and ... highly dsvotional in thair wey."."

6. Race

Quastionz of raca, that is the physical differences
batwsen psople, were troubleaomes during this period. This
had basn a contantious issus sver since the sixtasnth
century whan it had become necsssary to incorporate strangs,
nswly discoversd psople intc a world view bamed on Christian
theology. Suspicicns arose that thesse pscple, so unlike
Europaans, wers not men at all, but were descendants of pre-
Adamic races. Howsver, ths Christian religion insisted that
8ll humanity, rsgardless of differing physical
charscteristics, ware childran of Adam., Conssguantly,
conventional copinicn maintained the unity and common

brothsrhood of man; evan so the controversy failed to

disappear.

As new scisntific and archaeological information
appearad, it was incorporatsd intc a sultituds of thsories
which ssrved to explain the origins of diffarsnt speciss of
man. The dsbate was sssantially divided betwesn the

¥ John Sprott, "The Indians”, Nova Scotian, April 6,
1846,
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monogenists, those who advocatsd a single origin for all of
mankind, and the polygenists, who belisved that racss wers
craated ssparately and formed distinct diological units.
Polygenists often linksd their diverss races together into a
hierazchical systam, the Grest Chain of Being. According to
this concept, mankind was ranked with Nestern Eurcpesans at
the top of the chain and with the most primitive psople at
the bottom. This chain gave the thesory scientific
credibility, but in this pre-Darwinian period, use of the
great chain of being did not imply that one species evolved
into another; each speacies was a fixed, immutable type,
creatsd by God."

MonogQenists argued that all varfeties of men ware sons
of Adam, but sach type had devsloped distinct physical
characteristics as s result of living in different climatic
and gsographical locations. This environmeantal argumsnt
assumed the potantial of man to change, to adapt to new
snvironments, an ability which later rsca thsorists
rejscted. It alsc reflects the optimistic belisf that =man
is capable of change and will improve if removed from a
degrading snvironment. Until the mid-nineteenth century,
informed copinion, both scisntific and thsological, adhered
to this theory. To argus otharwiss was to bs associated

¥ John §. Haller, Jr.
- . {Uxbana:
University of 1llinois Press, 1971), p. 73.
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with atheism and blasphemy.®

All of these ideas, concepts of human nature and the
State of Nature, property, reason, progress, virtue, and
race made up the framework of European "civilization.”®
Civilization dofined ideas, knowledge, institutions, and
behaviour; it was the touchstone by which Europeans and
their North American descendants judged themselves and
others. Those who did not live up to these arbitrary

standards wers found wanting.

Even manners were defined by ideas of civilized
behaviour. The behaviocur of civilized men and women was
always refined, whereas the bahaviour of savages was
influenced by their activities. As Lord Kames states:

the daily practice of slaughtering innocent

animals for food, hardens men in cruelty: more

savage than bears or wolves, they are cruel

even to thair own kind.®

Cruelty, he continues leads to "roughness and harshness of

manners."*

The Micmac in Nova Scotia had only to become more

rational, refine their manners, settle on their own private

* Thomas F. Gossett, :
America, (New York: Schocken, 1965), pp. 40~-41.

® Kames, p. 341.
& Rames, p. 365.
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property, take up farming, and adopt the Protestant religion
in order to take the first step on the path to civilized
bshaviour. Nova Scotians felt that the doorway to progress
and improvement was open, even to the Micmac, and were
puzzled that faw native people were enticed by what the

newcomers beliesved to be an obviously superior way of life.
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Chapter II
"Rude Children of the Forest"

An examination of the literaturs that Nova Scotians
were writing and resding should illuminate their attitude
towards native people in genaral and the Micmac in
particular. This chapter deals with imaginative literature
in the form of poetry, skatches and fiction. Over the
period to be examined there is a gradual increase in the
material written by those born and raised in Nova Scotia.
During the sighteanth century, reading material was usually
taken from British or Asmerican sources, but by the 1830s and
18408, Nova Scotian poets, journalists, historians,
theologians and sclentists werrs expressing themsslves in
local newspapers and journals.! Lengthy works of ficticn
are rare, but thare is one of particular interest: a novel
by a New Brunswick author, Huyghue. Huyghue's story,

, was published in Halifax,

aftar first appearing as a ssrisl in The Amaranth, a New
Brunswick periodical.?

! See D.C. Harvey, "Intellectual Awakening of Nova
swtia-! wum- 13: 1933"3’41 pP. 1-22.

? Samusl Douglas Smith Huyghue, Argimou: A Legend of the
Micmac, Halifax, 1847. Rsprinted with an introduction by
Gwendolyn Daviss, Sackville, N.B.: R.B. Bell Library, Mount
Allison University, 1977. Originally published in The

Amaranth undsr the pseudonym "Bugens”.
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The important questions to be addressed in this chapter
are: how did thess writers, foreign and native born, depict
native pecples, in particular, the Micmac? Does the
literary evidence suggest any real concern for the
difficulties that the Micmac faced or were descriptions of
the Indians circumscribad by literary conventions of the

time?

Before addressing these questions, the ralevant
litexary conventions, that is the stereotypes of the Noble
Savage and the Demcnic Savage, naed elaboration. These
conventions, with their antecedents in tales of the wild men
of the woods and in myths of the Golden Ags, had been given
intellectual foundations by Hobbes and Rousseau. Both
conventions assumed that people denoted as savages were
wild, uncivilized, and existed in the lowest stags of
dsvelopmant. Morsover, savagery was ususlly associated with
unrestrained behavicur. 1n this context, cosparisons were
mada with childran who had not yet learned to restrain their
passions. Thus native pecples became children in two senses
-~ in dirsect compariscn to uninhibited children and in their
immature stags of historicsl development. The romantic
percaption differed slightly. Romantics also pesrceived
native pacples toc be child-like, but their interpretation
corralated Indians to ths innocance and purity of
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childhood;’ immaturity in this case implied that their
bahaviour was naturally virtucus and just. Indians had no
need for artificial constraints or for panal codes and laws
that were essential in European sociaty. Naither were they
restrained by tha social conventions which influenced the
beshaviour of Eurcpeans. Free of restraints, both sccial and
political, their natural innocence and virtue snsured
behaviour that was beyond reproach. They rapresented the
youth of the world before decay and corruption set in.

Aside from a few characteristics which the Nocbla Savage
and the Demonic Savage shared, they differed considerably.
Thase differences can be ocutlinaed through an analysis of two
articles published in Nova Scotis Magazing in 1791, 1In
April "A Gensral View of the Native Americans in their
Military Character” appeared.’ It is tempting to assume
that this gruesome dspiction of cruslty, torture and
cannibslism was criticized and that tha sketch,
"Characteristiks(sic) of the American Indisns”,® that

’ This too was a relativaly raecent concept which
paralleled the Romantics’' intersst in the Noble Savage. The
altsrnative view was that children were born with original
sin,

¢ Anon., "A Gensral View of the Native Americans in their

Military Character”, Nova Scotis Magazine, April 1791, pp.
212-216. Hereinafter refervsd to as "A General View ...".

' Anon., "Characteristiks of the American Indian", Novs

E;ﬂsiﬂ._.ﬂmim,ixov. 1781, pp. 668-9. Hereinaftar referred
as "Characteristiks...”.
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appeared seven months later describing the peace loving
Noble Savage was selected to show another point of view,
Neither the Noble Savage of "Characteristiks...®” or the
Demonic Savage of "A General View..." bears much resemblance
to reality, but both are an accurate reflection of ths
contradictory attitudes which prevailed at the tima. By
examining tham in detail we can perceive the defining
characteristics of sach image and also deduce socme of the

functicons that they servad.

The dominating characteristic of native people,
according to the anonymous author of "A General Viaw ...®
is cruelty, & crueltvy due, he claims,. to the Indians' s0le
occupation being war or preparing for it. His description
of the torture of a prisoner was bound toc horrify and
titilliate his readers. The savages begin, he says, by
pulling out the prisoner's fingernails. Then they pull off
his fingers, one of which is placed in a pipe and smoked.
Thay continue to:

cut circles ..., and gashes in the fleshy part

of his limbs, which they sear immediately with

rad hot irons ... they pull of this flesh thus

mangled and roasted bit by bit, devouring it

with greediness, and smearing their faces with

ths blood, in an enthusfasm of horror and fury.

After more torment, described with great relish, the
prisoner is finally put to death. Then the body is "put

into the kettla, snd this barbarous employment is succeed by
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a fesst as barbarous."*

It is not just an all-consuming interest in war that
accounts for these bestisl actions. The root of this
bshaviour was commonly believed to lie in the savages' close
relationship to the animal world. Instinct predominated in
those who had not learned restraint, who had not taken the
first step on the path to civilization. Evidence of this
close kinship is suggested by the author. He states that
native Americans can detect the presence of their enenias
from the smell of smoke and, from footprints, can identify
the number of peopla, the length of time since thaey passed
and, someatimes, the tribe.’ Another characteristic of
native pecple which was deemed to be instinctive rather than
learnad was their uncanny ability to negotiate their way in
a8 seemingly trackless wilderness.®

The author acknowledges savage virtues such as
vigilance, patiencs, strength, bravery, and the ability to
andure pain but these were commonly identifisd as a natural

developmant from a way of life which concentrated on war.

As Pearce states in Savagism and Civilization, savage

® Anon., Nova Scotis Megazine, April 1791, pp. 214-216.

’ Anon., Nova Scotia Magazine, April 1781, p. 213,

* This ability, of course, was learnsd. The Micmsc tale,
"A Child Nourished by a Bear” deals with the dangers of
getting lost in the forest. Silas Tertiusg Rand,
Micmac, (New York: Longmans, 1894}, pp. 259-262,
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virtuss, like savage vices, were considered to be unigualy
sevags.'

This cruesl, blocdthirsty savage embodisd all of the
qualities which civilized man abhorred. As such, he served a
useful function, becoming a "symbol for all that over which
civilization must triumph."® This function is clearly
apparent in “A General View ...." The author claims that
his description of native cruelty is morally edifying
because it points ocut the "advantages of Christian religion
{compassion), and the valus of commerce, art of civilized
life and the lights of literature."’ His readers are being
shown what they had triumphed over. The contrast between
the two ways of life, according to the author, reveals the
vast ¢ri1lf betwsen the races, an impasssble gulf created bdy
centuries of development and progress on the part of
Eurgppeans,

Dagsceriptions of Demonic Savages also served as a
warning, especially to those living on ths sdge of tha
frontier whare freedom could lead to license. The author of
"A General View ..." 1is aware of these temptations. He
smphasizes Indian cruelty in order to illustrate “what an
inconceivable dagres of barbarity the passions of men let

? pearce, p. 104.
i® pearce, p. 73.
' Anon., Nova Scotia Magszine, April 1791, p. 215.
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looss will carry them."!! Aware of their own submerged
passions, Europeans projected these fears onto the "savage.”
Because the Demcnic Savage represanted negative gualities,
his image helpsd the reader clarify ideal valuas such as

rationality, control, and compassion,

There was another dimension to the villainous savage.
He not only embodied the antithesis of civilization in
referance to the desired characteristics of the inhabitants
of a new world, hes also served as a human extension of tha
wildarnees.” For those attempting to prevail over a
hostile wilderness, the Indian was an animal-like being "hid
in the bosom of hideous, and almost boundless forests".!
He and his wilderness home had to be brought under control,

by force if nacessary.

As a litsrary convention, the concept of the Damonic
Savage served a further purposs: it provided thrills for
thoss who read captivity narratives, the pulp fiction of the
period. In thess adventure stories the Indians were always
the villains who killed and captured helpless sattlers. Dus
to the grace of God, captives inevitably sscaped and
returned to civilized society to tell their tales of horror

12 Ibid., p. 215.
13 monkman, p. 14.

" anon., Nova Scotis Magazine, April 1791, p. 213,
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and redemption.’®

Admirers of ths idealirzed Noble Savage also saw the
subduing of the wildernsss and its native inhabitants, as
wall as ths advancement of civilization, as inevitable.
Howsver, they 4id not ses this conquest in terms of a
victory over anarchy and avil, instesd the coming of
civilization inspired feslings of regret and nostalgia.
Roussssau's followers contrasted the simplicity, virtue and
natural goodness of ths native peoples to the materialism
and hypocrisy of civilized life.!* Typical of this point of
visw i8 the author of "Characteristiks of the American
Indians."” He clearly admires the native people, but his
portrait of them is no more realistic than that expressed in
"A General View ...". He begins by refuting those who cling
to the Hobbasian interpretation of the nativas’ character:
"It is a great migtake to think those pecple are barbarians,
always thirsting after human blood.” To tha claim that they
are solely desvoted to war, he responds that they are "the

greatest pesce lovers."” He does, however, acknowledge that

'  Gwendolyn Davies includss a brief discussion of
Maritime captivity tales in "Balles in the Backwoods: A Study
of Fiction in Nineteanth-Csntury Maritime Periodicals”,

, {Saint Jochn:
Atlantic Canads Institute, 1977), pp.46-47.

* Hoxie Nesle Fairchild, 3
, 2nd ed., {New York: Russsll & Russelil,
1961), p. 4.

7 anon., Nova Scotis Magazine, Nov. 1791, pp. 668-89.
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whan their country or liberty are at stake they will fight
with "heroic ardour and contempt of death."'®

The suthor links native pscples to the past, but to a
diffsxrent past than that sepoussed by those who took tha
Hobbesian point of view. Like other admirers of the Noblae
Savage, he compares the Indians to the heroic pecples of
ancisnt timen, in this instancs to the brava and noblas
Romans.' He relates ths cersmonies and acclamations on ths
raturn of a war party t© the honours of a Roman triumph. He
also finds in native customs the gsrms of thosa institutions
which characterize civilized man. He suggests that the jar
Rance with its songs, stories and rhythaic movemsnt "might
have given the first rise to tragedy."’™ Songs, stories and
pictographs ars described as being a means of transmitting
information from ons generation to another, indicating the
beginning of a sense of history. Native oratorical skills
are noted: "thsir speech forms a poetical language, or

rather a sort of divine snthusiasm,*®

¥ Ibid., p. 668.
I Alsost two hundred yesrs prsviously Marc Lescarbot
likenad the Micmac to tha Spartans.

Frgnce, ed. W.L. Grant, (3 vols; Champlain Society, Toronto,
1807~-14), passin.

™ Anon., Novs Scotia Magazine, Nov. 1791, p. 669.
B 1bid., p. 668.
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Another admirable virtua was their generous
hoapitality:

Strangers, who taks sanctuary amcng them, of

whatsver nation or coclour, they protect with

the most scrupulous sanctity of honour. Sooner

than deliver up any refugee, or violats what

they think ths laws ¢©f hospitslity, they will

pay his debts for him, or give ths valus of

him in skins to his master. Nor do they rast

»»:until they have given him lands for a

maintanancs, and naturalized him asong their

nations,™
Even prisoners ars trsated with humanity and hospitslity:
“"once they have secursd their prisoners, they never use them
111, and in times of the greatest want, they will rather
suffer thamsslves, thair wives and children, to starve, than
to ses their prisonsrs destitute of their allowancs."?
Such generosity, the suthor suggests, raflects the virtue

and simplicity of primitive ages.

Neverthseless, ths author concades that, along with all
their "shining virtuss, " native pesoples do have some vices.
Bvoking concepts of cultural relativity, hs reminds his
readers that European nations now considsred to bs civilized
were guilty of similar actions in ths past.

Anothar aspact of the Noble Savags which is implied but
is not made sxplicit in "Chsracteristiks ..." is the

i 1pid., p. 689.
¥ 1bid., p. 669.
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harmonious rslationship of the nativa to his environment,
Just as with ths Demonic Savage, the Noble Savags served as
a human sxtension of ths wildermess. But rather than being
& place of evil, to the romantics, tha wildarneass was s holy
place, resplendent with Ged's power. At thiz time
sesthatic thaories 0f the picturssque and the sublims, as
well as Deist thought, endowed naturs with spiritual
significance.’ God's powvsr was belisved to most immansnt
in isclated places where ths hand Of man was least apparent.
Just as civilization sullied the natural heauty of the
snvironment, so to did it damage those like the native

psople who lived closs to naturas.

The authoxr of "Characteristiks ..." prassents native
virtues in a way that sxposss weaknassus and failings of his
ewn socisty. Native gensrosity and caring for community
pembders, their lack of materialism, even their ideslized
love of peace, ars invoksd as characteristics "worthy of ths
imitation of politer nations."”™ For this suthor, along
with cther advocatas of primitiviss, civilization had
destroyed traditionsl virtues, replacing vigour, courage and
honour with hypocrisy, greed and decsit. Knowisdgs had not
brought happiness; that was to be found in unspoiled,

primitive socletiss whether they were located in a

3 Nash, p. 43.
® anon., Nova Scotis Msgazins, Nov. 1791, p. 668.
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romanticizod past Or in contamporary socisties ss yet
unspoiled by the svils of civilization. Conssqusntly,
roméntics projectad on to Neoble Savagss all of the “"shining
virtues" thay found wanting in their own society. Not
surprisingly. resl native peopla failed to live up toc the
perfecticn with which thay were burdenad,

The romanticized native and his wilderness homa baecame
symbols of innocence, virtue and harmony. The Nobls Savags,
in works of art and literaturs, was endowed with 8ll the
virtuss that civilized men had lost. As s literary
convention, the Noble Savage was most popular in Europe and
in long settlsd areas of North America. On the frontier, the
ssttlers who had closs contact with native peoples did not

share the literati's snthusiasm.’*

Bafore examining other litersry evidence from the
period, it must be pointsd cut that writers were often
inconsistent in thair point of view. Some switched from
depicting the Noble Savage to the Demonic Savsge in the same
work. Thess mutually contradictory positions usually
illustrats tha point the author is trying to maks, but ths
ambiguity it rsflects serves to make us conscious of two
potential difficulties. First, it suggests that ths
attitude towards natives in tha period under discussion was

#* Nash, p. 63.
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fregquantly ambivslent, with points of views shifting
according ¢to circumstances. Second, it is possible that
what {s being expresssd are simply literary conventions, not
actual beliefs. This is especially true of the concept of
the Noble Savage, which has a lengthy ancestry as a literary
convention. Just because wri.ers extol the virtues of
native people in works of litersture we cannot assume that
they acted upon thesse beliefs in everydsy life. Howsver,
Hoxie Neale Fairchild in The Noble Savage: A Study in

Romantic Naturalism suggests that the idea of the Noble
Savage is "related to sensibility, humanitarianism, and

political radicalism".?’ Writers with these characteristics
might be expected to be sympathetic to the plight of native
pecoples, but it is slsc possible that expressed admiration

might be only for the idealized indian of the nast, not the

contemporary, unhsroic Indian corrupted by the white man.

Attributes of ths Noble Savags and the Demonic Savage
are easily identified in poetry and fiction read or
published in Nova Scotia. Although authors employed
different themes and images, thsy all shared s similar
preoccupation: whether their Indian character was Noble or
malevolent, he or she was fated to die. For romantic or
santimental writers the passing of the Noble Savage was a

tragedy expressed in elegiac poems or stories sbout the

" Fairchild, p. 498.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



50
death of an individual Indian. Freguently authors linked
nostalgia for a lost way of life with romance by depicting a
loyal, devoted Indian maiden grieving for her dead lover.
Eulogies for a doomed pecple often served as a memento mori,
remindang readers that all things must pass. Authors who
regarded the impending disappearance of the Indisns as a
triumph of civilization over savagery depicted the Demonic
Savage as an antagonist to progress. They were always
vanquishad by Euro~Americans who gained heroic stature
through their valiant struggle with a cunning, treacherous
enemy.’ Triumph or tragedy, the fate of the Indians was

always the same.

Early laments for the dying Indian in Nova Scotian
publications deal with tribes other than the Micmac, due
both to a lack of interest and to the dearth of local
writers. But Nova Scotians could read about the Noble, as
well as the Demonic Savage, in local publications. The
January, 1791 edition of the Nova Scotis Magszine included
"The Dying Indian, or the Last Words of Shalum”™ by Philip
Frenesu, an American poet. This poem dascribes & Huron
Indian who goes bravely forward, meeting death alone. The

first issus of The Baeg included a sulogy to a "distinguished

#*  Monkman, passim.

¥ Philip Freneau, "The Dying Indian, or the Last Words
of Shalum®, Nova Scotias Magazine, Jan. 1791, p. S55.
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wWinnebago sachem®, "The Indian Chiaf Redbird®, who died in
prison. The poat describas the warrior languishing in a
jail cell, reflecting on his past free and wild life. But
he has been conguered by ths whits man:

.»+ his spirit was crushed by the dungeon's g}ocm,
And the chain of the ruthless stranger.

"The Indian Girl's Lament”, another American poem appearing
in The Bse in 1835, describes a loyal Indian maid's grief
for her warrior lover. Here, the white man is not blamed,
but the suggestion of mourning for a lost way of life

rexains.”

"Azakia: A Canadian Story," in the Nova Scotis Magazine
of 1791, provides us with another instance of a virtuous
indian maiden.’® 1In this story, probably adaptad from Mrs.
Morton's narrative poem, "Cuabi; or, The Virtues of Nature”,
Azakia is the loyal wife of Quabi, a Huron chief. She is

saved by Baron St, Castine when a French soldier molests

? William Pitt Palmer, “The Indian Chiaf Redbird”, The
Bes, May 27, 1835, 1(1) p. 8.

¥ Willism Cullen Brysnt, "The Indian Girl's Lament®, The
Bes, June 17, 1835, 1(4), 34.

** anon., “Azakia: A Canadian Story”, Nova Scotia
Magazine, June 1791, pp. 353-57. Monkman {p. 51) says that
the author of this story is anonymous, but it closely
§:§eables a8 pcem by Mrs. Morton descrided in Pearce {pp. 185-
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her.” Finding her attractive, the Baron makes advances,
but she repulses him as she is married. According to the
author, Indian women are always faithful to their husbands
in spite of the pernicious influence of whites: "[t]lhe
neighbourhood of the Europeans and their examples were never
able to diminish [this sense of fidelity]". Later St.
Castine finds refuge with Azakia's tribe. While fighting
alongsids his adopted tribesmen, ha is wounded and Azakia
nurses him back to health, They fall in love hut Azakia's
vigtue cannot be shaken even when her husband is believed to
have been lost in battle. She s prepared to follow the
native custom of committing suicide in order to join Ouabi
in the afterlife, after he appears to her in a dream.
Castine saves her from this fate by rescuing OCuabi from one
even more cruel: the Iroguois had tied him to a stake,
preparing to torture and burn him. On his return, Ouabi,
raaslizing that Azakia and St. Castine love each other, nobly
offers her a divorce so that she is free to marry the Baron.
This version of the story offers a happy ending: virtue is
rewarded, and Cuabi, too, finds a new mate. In Mrs, Morton's

¥ Jean Vincent, Baron de Saint-Castine, is an historical
figure who seems to have taken on mythic proportions in
romantic literature of the time. He was a French officar who
was adopted by a Pencbscot tribe, married the great chief's
daughter and eventually tcocok on his father-in-law’'s role. In
spite of being an snemy of the English, his colourful 1ife and
noble birth mads him an appealing figure of romance. Salagnac,
Gaorges Cerbelaud, "Abbadie de Saint-Castine, Jean-Vincent D’,
Baron de Saint Castine, Dictiongry of Canadian Biography II,
(Toronto: University of Toronto Press, 1969), pp. 4-6.
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posm, according to Pearce, Ouabi dies of a broken heart.™

This was the usual fate of noble-hearted Indians.

Writers with a peoetic sensibility who were also
humanitarians oftan reveal tension in their depiction of
native peoples. This ambivalence is apparent in some of
Joseph Howe's poams. In them we sea alternate depictions of
the romanticised Indian and the Indian as the cruel enemy of
progress. Howe was very familiar with the Micmac through
hig work as Indian Commissioner, but his knowledge of and
sympathy with their predicament did not often surface in his
works of imagination. Just as he followed traditional
sightsenth century literary forms,” so too did he adhere to
literary conventions of the Noble and Demonic Savage. In
part first of "Acadia®" and "Song of the Micmac” he presents
an idyllic picture of the past whan "Free sons of the
forest” lived in harmony with nature:

The Camp extends along the pebbly shore,

A sylvan city, rude as those of yore,

By Patriarch hands within the desert built,

when fresh from Eden’'s joys and Eden's guilt.

Like thosae, 'tis man's abode where round him twins

Those ties that make s wilderness divine.

No architectural piles salute the sky,

No marble column strikes the gazer's eye,

The solemn grandsur of the spacious hall,

The stuccoed ceiling and ths pictured wall,
Art's skilful hand may sedulously rear,

3 pesarce, pp. 186-87.

» Joseph Howe, Poems ond Essavs, ed. M.G. Parks,
(Toronto: University of Toronto Press) p. xv.
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The simple homes of Nature's sons are hers.™

In this context of paradise, the arts of wWestern man would
be a desecration. Accordingly, Howe descridbes the white
man's invasion of this hallowed ground with sympathy:

But, when the white man landed on the shore,

His dreams of Gods and Spirits scon was o'er,

He saw them rear their dwellings on the sod

Whaxe his fres fathers had for ages trod;

He saw them thoughtlessly remove the stones

His hands had gather'd o'er his parents' bones;

He saw them fell the trees which they had spared,
And war, aternal war, his soul declared.”

At this point Howe changes sides. In part second of
*Acadia”, and in his patriotic poems, "Our Fathers” and
"Song for the Bth June”, the Micmac become the dreaded enemy
of the colony's brave forefathers. The Noble Savage is
matamorphosed into the Demonic Savage, for Howe's purpose
was now to celebrate the present state of the colony and pay
homage to ancestors who

...vanquished the forests to make us 8 home,
Though the knifs of the savage defended each grove.’

In part second of "Acadia” Howe deacribes an attack on a
settler's family with as much gore and violencs as could be
found in captivity tales. The Micmsc are "treacherous”,
*shrieking fiends”™ motivated by feelings of hate and

**  Howe, "Acadia®", p. 13.
¥ 1bid., p. 16.
¥ Howe, "Song for the 8th June®, p. 61.
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revengs:

The wretched Mother from her babs is torn,

which on a red right hand aloft is borne,

Than dashed to earth before its Parent's eyes,

And, as itz form, daform'd and guivering lias,

Life from its fragile tenement is trod ...’
The Micmac celsbrate after thay massacre the entire family:

Around tha cot tha Indiang form a ring,

And songs of joy and triumph wildly sing

With horrid gesture and damoniac strain,

Then plunge into the forest depths again,*®

In these patriotic poems, a need to pay tribute to his
ancastors overrode the sympathy Hows had for the Micmac.
For Howe, in spite of his romantic strain which led him to
adwire wild landscapes and their proud denizens, shared his
contenmporaries’ view that savage life was rude and
uncivilized. He compares the Micmac way of life to
Britain's dark age when "rude Barbarians roved."* This
roaning way of life had to be cast aside for all the

banefits, the improvements, which the British had brought to

[ - . - - T
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the colony ~- science, religion, literature and art.** The
ideal, for Howe, was nature improved by art, naturs

controllied and domesticated.

Other writers solved the dilemma ©f depicting native

* Hows, "Acadia”, pp. 24-25.
° 1bid., p. 25.
“ 1bid., p. 16.
< Ibid., p. 17.
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pecples as sither Demonic or Neble by attridbuting the
relevant characteristics to different tribes.'” In "The
Lost Son: An Affecting Story,” published in the NOovs Scotia
Masgazine of 1731, the Algonguins are an "idolatrous nation
{with]... savage customs and manners” while the Huron,
because they have a Jesuit missicnary among them, trest the
lost child with kindness.*

This technique of attridbuting conflicting
characteristics to different tribes is evident in a novel of

%  The author,

Douglas Huyghue, may have trisd to get beyond stersotypes in
his sympathatic portrayal of the Micmac, but he was toc auch
a man of his time to succeed.‘* Adhering to literary
conventions of his day, he set his story in a romanticized

past at a time when the savage was still heroic and noble.

* probably the most famous writer to 40 s was James
Fanimore Cooper. His "good™ Indians were the hercic
Dalawms, his *bad" mdians, the Minqoas. Harran S. walker,

s, % X Al : .
:m Ycrk. Bamas & Nsoblo, 1962} pp. 46 57

“ Anon., “"The Lost Son: An Affacting Story", Nova Scotia
Magazine, March, pp. 147-150 and April, pp. 216-222, 1791.

¥ Ses p. 37, ftnt. 2.

 Janice Kulyk Keefar statss that ths novel i{s "a venturs
staggeringly ahesad of its time”, but locked at in the contaxt
of Huyghue's contemporaries, this is not s0.

i ., {Toronto:
University of Toronto Press, 1987), p. 111.
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The conflict batwean the French and the English over
Acadia in mid-sighteenth century forms the background for
Huyghue's romantic tala. It is a story of separated lovers,
an heroic pursuit and fond reconciliation. Togather,
Edward, a British officsr and Arigmou, a Micmac sachem
pursua thair respective loves, Clarence and Waswatchcul, who
are in the hands of the Milicets.' Just as the story is
convantional. so too are the characters. The Micmacs, their
chiaf, Argimou, and his father, Panasway, are Nobles
Saveages, while the Milicete and their chief, Madowakawando,
are cunning villasins. Edward is a stalwart, but sansitive
military officer and Clarence is his fragile English flower
who swoons and wesps when faced with any difficulty.
Dennis, Edward's servant is a stock coaic charactar, an

intamperate, red-haired, dim-witted Irishman.

Like othsr admirers of the primitive, Huyghus
contrasted ths superiority of the natural life to the
artificial and conventional restraints of civilized
behaviocur. A cantral theme of ths novel is Edward’s growing
appreciation of native values as he becomes better
acquainted with Argimou and Panasway. Eventually, hs
realizes that

Hers, among man unrasstrained by penal codes,

Y The Milicets, a contempory spelling of "Malecits,"
were native peopls in New Brunswick whose tarritory was
adjacent to ths Micmac.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Reproduced with

58

or chainsg, Or strong dungsons, were to be fourd

the most unflinching virtus: the elsments of a
beautiful philosophy: ... Hars were no fawning
sycophants, no slandersrs of their neighbours,

no smiling fsces with false hearts, no robbers

in the gard of honssty, no niggards that would

grasp tha scoursed gold and see their brethran
starve."

While Huyghue holds up the idealizsd Micmac to reveaal
weaknesses in his own socisty, he does concade that thair
habit cof scalping enamies is a vice. Like the author of
“Characterigks of the American Indians™, Huyghue draws on
ideas of cultural relativity to sxcuse the crusl behaviour
of an otherwise honourable people. Edward reflects that
both the British and the French encouraged scalping as they
both offered bounties on scalps. The Indian motive of
wanting a trophy is favourably compared to the European
desire to diminish "as much as possible, the numbe:r of their

opponants, ***

As individual charascters, Argimou, Panasway and
Waswetchcul have all the traits of the sterectyped Noble
Savage: bravery, stoicism and dignity. The forms of
antiquity sre evoked in ths description of Argimou:

Argimou appeared...revsaling & form moulded in the

purest contour of natural besuty, whoss natural

majsaty was not unwOrthy & comparison with the
idesls of antigue sculpture.¥

“ Huyghue, p. 93.
¥ 1bid., p. 107.
% Ipid., p. 12.

permission of the copyright owner. Further reproduction prohibited without permission.



59
The bravery and virtue of ancient tridbes are called forth
and coaparsd to the native pscple. Both lived by "rules
drawn from those subtle truths taught them through deep
cbssrvation of the natural and moral world."* Psnasway
also has a gift which was dsamed %0 be particular to the red

man and to the ancients, that of oratory.

Waswetchcul is a particularly interssting Noble Savage.
A chil@ of nature, her "unstudisd graces and unaffectad
dslicacy would have shamed ths artificial allurements of
many & fashiconable bell.” Endowed with natural beauty, she
is, nevertheless, partly Eurcpean. Like Azakia, shs is
connectsd to Baron de Saint-Castine. As a direct descendant
of the Baron, her Europeen blood gives her a beauty which is
more white than Indian:

Her complexion was exceeding clear and almost as

light as & Buropsan's; and ths pale chesk, in moments

of animation or impulsive fesling, would glow with

2 rich suffusion like the patals of the wild rose.”
At the time, ths ability to blush was thought to be a
defining, and pleasing, characteristic of the white racs.
Significantly, Waswstchcul's bshaviour conforms to ths Noble
Savags mode, but her appearancs is mors Buropean than

native.

% o1bid., p. 93,
¥ 1bid., p. 14.
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This is not the only inatance in which the Eurcpean
influeance is judged to bs beneficial. As Buyghues describes
his "bad" Indians, the Milicats:

.».their habiliments were more in keeping with

their rude, savage aspect: for occupying s territory

further removed from ths Eurcpean settlesants, they

had not csught insansibly the polite tone which was

svident in the Micmacs, from their intarcourse with

the French... .%
This is inconsistent with Huyghue's claim that imported
European luxuries, disease, and alcohol wers responsible for
ths prasant degradsd charscter of the Indians. Like Joseph
Howe, Huyghus was torn between his romantic view of the
Indians, his compassion for them, and the idea that progress
and civilization wers ingvitabls and, in a subtle way,
suparicr. This ambivalence is 2ls0 svident in Huyghue's
statement of s widely held delief of the time: Acadia's
“prograss toward cultivation and agricultural improvamant,
had been continually retarded by the successive struggles of
the French eni English....** 1In this context progress and

improvemant is seen to be beneficial.

In his story, Huyghue's villainous Indians are not
antagonists of Europsan settlers, but they are ths eneniss
of Indians who have soas of the physical characteristics and
qualities of whites. In their role as villains, the

$ 1bid., p. 6.
¥ 1bid., p. 19.
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Milicete differ significantly from the Micmac. The most
obvious 1ifferance is that the Micmac can control their
passions, whils the Milicets cennot. This is svident in
Huyghua's description of a war dance in which both tribes
take part. It is "a scens where human passion revelled in
very drunkenness of unrestraint.” Madckawandco, tha Milicets
chief, wearing deer horns on his head and a bear skin ovar
his shoulders, works the warriors into a frenzy with his
shrieks and wild, distorted dance. The "firs of madness”
within hin drives the warriors into such an "ungovsrnable
rags” that they wound each other with their knives. Only
the stoic, dignified Argimou can stop ths franzied dance.™
Ths restrainsd and cslm behaviour of the Micmac is again
contrasted to the "phreanzied” Milicits in the context of
mourning for the dead. 1In a ghastly scens tha Milicste
«+«+ threw their limbs about, and leaped into the air,
with extravagant grief, or rushed, now here, now
there, in ssarch of something upon which to wrsak
their axcited fury, for thcg ssanad frantic with
excess of passion ... .%
wWhen faced with death, admittsdly in leas dramatic
circusstancas, the Micmac react with dignity. The loss of
their patriarch
... forced the big tesrs from many an iron-hearted
warrior, who turned asids that msen sight not sse

how wsak grisf would make an Indian brave; but the
women liess regardful of appsarances, let their tears

¥ 1bid., pp. 26-27.
¥ 1bid., p. 137.
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flw ".i‘,

The Miliceste share othar gualities of the Demonic
Savage. Evil guali<ies are sharply focussd in the portrayal
of Madokawando who is variously daescribed as “avaricious",
“bastial” and "cunning.” The Milicete ambush in which they
capture Clarsnces is portraysd in the convantional tones of s
captivity tale:

..., the painted ssrpent-like head of a crawling

savags was protruded into the trail .... ... &

malignant gleanm shot from hiz eyes, while his parted

lips showsd the whita tssth in a triumphant grin..."

Even the Milicete language differs in tons from the
lsnguage of the Noble Savags. The only Milicate who spasks
with a musical inflection is Waswatchcoul, the heroine with
European ancestry. The villainous Milicetes speak with
uncouth guttural sounds, Particularly notaworthy is the
contrast between Madokawando's pidgin English and Pansaway's
and Argimou's sioguence. Madokawando spsaks in patois:

"You see that thing what go out? Him nobody. Me

kick him away, all sams like old mocassin when him

worn out - don’t be afasrt...."

Fanasway, on the other hand, speaks with rhetorical
flourishes:

"The Micmac shall be as ths wind; - you can fssl
him - you can hear his war-cry, but always with a

¥ 1bid., p. 73.
% 1did., p. 40.
 1bid., p. 64.
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powerful arm and & sound, he comes and goes - no man

knowath whence or whither R A

Huyghue, like his contemporaries, thought of the nativse
peopler as an extension of the landscaps. Thus the Noble
Savage is surrcunded by the "gorgeous mantle of primsval
nature.” Ha is an "natural adjunct to the wild majesty of
the scene."*’ But when the landscape changes Srom "the
soft, light foliage of the hardwood®™ to "scraggy, bristling”
softweood, it becomes "stern and forbidding ss the savags
people who were Known to make their home within its forest
lairs."™ The dark, fearsoms forests continued to harbour
the Villainous Savage, while the Noble Savage dwelt in airy,

luminous realms.

Huyghue was also a man of his time in lamenting the
impending loss of the native paople. The novel begins and
ands with grim warnings of thair ultimate demise and,
prophetically, it concludes with Argimou dying of a broken
heart as he stands ovar the grsves of his ancestors. With
strong, emotional language Huyghue places the blame squarely
on his compatriots:

We are the sole and only cause of their over-

whaelming mise.y, their gradual extinction; directly,
by lawless appropriation of their hunting grounds,

¥ Ibid., p. 145.
® 1bid., p. 3.
2 1bid., p. 118-119.
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to utter viclation of every principle of justice,
human or divine...: indirectly, through the propagation
of diseass in its most harrowing forms, and the
blighting introduction of that direst of all plagues
the accursed "fire-water”....*
These authorial interjecticons in which Huyghue appeals to
his readers' conscience and feelings of guilt are among the
faw aspects Of the novel which extend beyond the
conventional, but they, too, are in keeping with the

humanitarian impulsses of the time.

According to Gwendolyn Davies, Huyghue was well
acquainted with the Indian way of 1ife,* and could,
prasumably, have written a more realistic tale of the
Indisn. This is evident in the cccasional authentic note in
Arigmou, such as the scene portraying Panasway's apology to
8 slain moose:

"It grieves me, my cousin, tO s8e€e you S0 low.

Where is the fine mist gone? Where is the breath

of thy nostrils? The morning will not hear thes

call. Thy sister will listen for thy voice, in

the autumn tims; she will be very sorry when you

come to her no more ...

Moreover, his knowledge of Indian materisl culture and his
appreciation of native skills is apparent throughout the
novel. Unfortunately, Huyghus could not escape from the

literary conventions of his day and, as & result, has left

$ 1bid., p. 2.
* Gwendolyn Davies, intro. to Argimou, p. v.

® Huyghue, p. 105.
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us with a conventional romance featuring sterectypical Noble

and Demonic Savages.

In an epic poem by Andrew Shiels, a prominent Dartmouth
rasident, literary convention overrcde reality to the axtent
that he fabricated imaginary friendly and villainous Micmac
tribes. In "The Witch of the Westcot: A Tale of Nova
Scotia”, the "Waghon" tribe viciously sasttacks snd murders
Partmouth’s first settlers. On the other hand, a member of
the friendly “Wuspem” tribe saves the hercine's mother
during an earlier attack. In a footnote Shiels acknowledges
that he has divided the Micmac into tribes for "..certain
poatical purposas”:

Accordingly, I divide them into three tribes -

first, the Wuspem, or tribe of the Lake, to be

located in the neighborhood of Rosignol ... -

second, the Waghon, or tribe of the Long-Knives,

to inhabit the regions of the Shubenacadie, and

the middle division - and third, the ‘jonguash

tribe, to occupy Canseau, and the eastward.®®
For Shiels the native people of Nova Scotia served primarily
a5 a source of poetical inspirastion. As such, the reality
of their life was discounted in favour of literary

convention.

It is apparant that literary convention datermined how
native pecples were depicted in "refined” literature. Even

% Andrew Shiels,
Scotia, (Halifax: Joseph Howe, 1831), p. 62, 92-99,
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those sympathetic to the Micmac, like Howe and Huyghuse,
created stereotyped Noble and Demonic Savages. Contemporary
Indians wers ususlly ignored as not being worthy of a work
of the imagination. Howe states this position clearly in
*The Micmac". He begins by describing the native people of
the present day: outcasts, destroyed by "fire-water”,
wandering listlessly in a country where

...85Ccarce a single trace remains
0f what he was in other days.

Howe believes that it is unfortunate that "Nature's chilg”
has been dispossassad, but it is inevitable. He concludes:
Then let fair Fancy change the scene,
While gazing on the Micmac's brow,
And showing what he once has been;
Make us forget what he is now."
Evan for Howe, at lesast in literature, the contemporary
degraded Indian did not exist. "Fair fancy” placed them in
the heroic past or depicted them as 28 dying race, fated to

disappear.

There are thres plausible reasons why Nova Scotian
writers ware blinded by stereotypes. First, as previously
discussed, images of Noble and Demonic Savage were used to
define the ideal society and the ideal characteristics of a
member of that socliety. On to the Demonic Savage wers
focusaed the dark side of human naturs, while the Noble
Savage reflected an image of admirable virtues. 1In essencs,

* Howe, "Tha Micmac", pp. 89-50.
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the images of a people who were being supplanted helped to
define a new society which was striving for cohesiveness and
a sense of idantity. Second, the concept that native
peoples were savages on the lowest level of human
development justified their replacament by a superior race.
When Micmac village sites were given to white settlers, it
assuaged the conscilence to believe that the natives were
only wandering nomads who ware not using the land as
Providence had ordained. Settlers felt, with picus self-
satisfaction, that they had rescued Nova Scotfia from the
savage state. Displacement was, after all, for the good of
all humankind. Third, the nature of scholarship during the
late eighteenth and early ninateenth centuries needs to be
taken into account. At the time, theories were based on a
prigori reasoning, not on observation and analysis. There
was little interest in gathering information about native
life until the mid~ninsteenth century. Until then the
little data that was available was distorted to fit into

predsetermined sodels.

But what do these works of literature, bound as they
are by convention, reveal about Nova Scotians' attitudes
towards the Micmac? Wwhether the tone is eslegiac as
expressed by “sensitive” writers or triumphant as expressed
by patriots, the overwhelming impression is that the Indian

will soon disappear. His savegeness doomed him to
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sxtinction. With this belief firmly in place there was

iittle nead to concern oneself over the present degraded
condition of the Micmac. Even those who regarded the Micmac
with pity or were angry at their compatriots' indifference
falt that, in the long run, progress and "improvements" must
cverride the state of nature. If any of the children of the
forast were to survive they had to adhere to a Europsan way

of 1life and adopt their social and cultural values.
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Chapter IIX

*"No Room for wWild Men"!

Bacause works of the imagination are circumscribed by
l1iterary stersotypes they conly hint at Europesan attitudes
and fail to tell us how these attitudaes may have influenced
behaviour. It may be possible to get beyond stereotypes if
works other than those that reflsct the literary imagination
are examined. Documents such as historical sccounts,
newspapers, periodicals, promotional pamphlets, and
legislative records contain referencas to the Micmac which
revaal how Nova Scotians regarded tha native people. Along
with this materisl, I have included two poems by resident
writers for illustrative purposes. With sll this evidence
wa can ascertain the role that attitudes played in the
development of governmant policy, the programs of
philanthropists, and the relationship between the settlers
and the people they had displaced,

It is also necessary to consider how beliefs and
perceptions regarding the aboriginal pecple changed through
tims. From the arxrival of the lLoyalists in 1783 until the

Reproduced

! Judge Wiswall, Letter regarding the Indian Settlement
at Besar River, Oct. 22, 1828, PANS. The entire guotation is
"[the 1Indians]... must have their natursl propensities
altered, or be very shortly utterly extinguished, for we have
no roon for wild men.”
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late 1820s the documents reveal a shift in attitudes from

scornful disrsgard to, at least for a minority, concern

augmented by guilt.

Initial British response to the Micmac in Nova Scotia
was hostils as the Micmac wers allies of the French in the
continuing colonial wars. When the French were no longer
able to support thair sllies, the Micmac and the British
colonial government had to comé to terms. The British tried
to pacify the Micmac by establishing truckhouses for trade
and by signing treaties of peace and friendship. All of
these efforts were rendered unnecessary by the arrival of
the Loyalists; their settlements meant the virtual end of
the ability of the Micmac to maintain a semblance of their
traditional lifestyls. The flood of refugees quickly
asgumad possession of Micmuac village sites which were
located on desirable land at river mouths and haxbours along
the coast.! The overwhslming numbers of new arrivals
combined with the loss of coastal food gethering sites
forcad the Micmac into the interior where rescurces wers
limited., Isolated in the interior wildernaess, they were
less visible, thersby making it easier for the sattlers to

Reproduced with

? Harold F. McGes, "The Micmac Indians: The Earliest
Migrants” in Banked Fires: The Ethnice of Nova Scotia, ed.
Douglas F. Campbell, (Port Credit, Ont.: Scribblers' Press),
p. 27 and Lleslie F.S. Upton, mwm

, {Vancouvsr:
Univarsity of Oritish Columbia Prass, 19793, p. 82.
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ignore thaeam,’

It is not refarances to the Micmac, but the lack of
tham, that suggest the Loyalists’' attitudes towards ths
native peopls. Hostility engendered by memories of Indian
wars in New England, combined with fear of the still not
completely pacifisd Micmac, led to a wish simply to have the
native people disappear. Documents which touch on the kind
of society which ssttlers hoped to establish in Nova Scotia
make it abundantly clear that the Micmac were to have no
role to play. Roger Viets' Annapolis Roval: A Poem
expressas the hopes of the Loyalist refugees. As Thomas B.
vincent points out in his introduction to the poem, it:

...anchors hope in & faith based on a sophisticated

perception of order and refused to parmit the primitive

conditions of the present to undermine the sense of

civilization on which human life must be founded.®
Viets' civilization is characterized by a thriving
agricultural community with honest villagers rearing with

*careful Hands ... [a] newborn Rsce."® His new homeland was

’ Upton provides an earlier manifestation of this policy
of driving the Micmac into the interior. In 1762 after an
Indian scare at Lunsnburg, the local assembly's London agent
stated that "ths proper placs for tha savages was the
interior, where they could hunt for skins, which is their lazy
occupation”; they should be sllowed toc come to the cosst only
if they d4did not disturb ths white settlers and fishsrmen.
Upton, p. 62,

‘ Thomas B, Vincent, intrc. to Roger Viets,
H , (1788; Kingston: Loyal Colonies Press, 1979),
op. vi-vii,

} Viets, p. 4.
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to be a socisty based on stability, enterprise, and harmony;
it was a conservative world in which avery person had their
place and did not sesk to move above his appointed station.
Strikingly absent from Viets' vision are the Micmac: they do

not even appeasr as antagonists.

Fifteen ysars later, when the Micmac were no longer a
threat, thay could be safely mentioned in Nova Scotian
literature. A prologus to a play performed in Halifax in
1803 depicts the "metamorphosis” of the province from a
haunt of savages to & place of elegance and culture. Tha
"savags inmates,” "filthy squaws” and "shaggy chiefs” have
disappeared to be replaced by men and women of fashion with
their powdered wigs and perfume:

Ottexr of roses now perfumes tha fair,
Late ths sweet odours of the rancid bear.

wWith great self-satisfaction, the author continues to
chronicle the bestial life of the savage and its refined
replacement:

Whers graasy skewsres an eel-skin girdls graced,

A sparkling topaz gems tha tempting waist.

Hééoes no more, tattooed with azure powder,

Prafar fat porcupine to beaf and chowder

Esl s0up to turtle, water tc champagne.
The pos: refsrs to fifty people murdersd by Indians, but as
adversaries they wers nc longer to be feared; where the
"war-whoop” once sounded, no noise is "heard but Lucy

Campbell’s reel.” Cospletely subjugated, "Ths blood stained

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



73
Sachems ... bury ths hatchet which they fsar to use.”
Throughout this poes, the contempt and disdain the colonists
felt for thoss they had conguered is apparent.®

At this time, ths Micunac were faced with continually
dwindling resources, rampant diseass and harassment. With
no alternatives available, thay had become increasingly
depsndant on occasional provisions provided by the
legislative assenbly. From ensnies to be feared, the nativae

people were transformed into objects of pity.

As objects of pity, the image of the Micmac changed.
Gradually concepts of ths Noble and Demenic Savage merged
into a commonly held perception of the Indians as a dagraded
pecple. This perception was shared by both the conservative
slsment of colonial society, who simply wanted tha Micmac to
disappear, and by liberal humanitarians who wanted to
ameliorate their condition. 5o st first glance, it may
appsaxr strangs that philanthropists came to hold almost the
sane stersotypical image as did those who had always
belisved that native peoples weres cunning murderars with no
human feslings.

* Alexander Croke, Prologus to The Three Rivals,
Performed at the Thaatre Roysl at Balifax, Feb. 17, 1803. In
Croks's The Progress of jdolatyy, (Oxford: J.H. Parker, 1841),
PP. 105-108. I am grateful to Patrick B. O'Neill for this
refsrencs.
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The explenation lies in the previcusly discussed
ninstssnth cantury interpretations of history and progress
that definsd a savage scocisty as one in the firat stages of
man's advancament., It was generally sgrsed that hunters and
gatherers did have scme simple virtues, but 1f they became
contaminated, their purity was lost and they sank even lower

on the develcpmental scale.

Abraham Gesner's 1848 rsport as Coamissioner of Indian
Affairs Lllustrates how sven thoss who may have admired the
Noble Savage came to sse natives as a dagraded race of
pscple. Gasner compsras the Micmac's previously simple, but
happy stats, when in some ways they rssembled the Greeks and
Romans, to their present way of life. Now, "Under a series
of misfortunes the morsls of tne Micmac have declined and
ths whole raca has degenerated. The manly pride and honasty
of their forsfathers have been succeedsd by intrigue and
artifice."” An 1838 newspaper report sbout the Nova Scotia
Philanthropic Socisty slsc paints a pathstic picture of the
fall of & oncs noble psopls:

Cnce they had an abundance wharawith to supply

their wants ... they wers peacsable, sociable,

chliging, charitable, and hospivable, among

themselves .... How dark is the picturs which they

now pressnt! O©Of all missrable cbjects thay sppear

t0 ba the most aisarsble. With but few redeseming
traits, they ars sunk to ths lowest state of

7 LANSJ, 1B48, App. 24, pp. 118-19.
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degradation ....'

The cause 0f this degsnaration was assumed to be a
reasult of the contaminating influsnce of the lowast slements
of Burcopeasn society. A provincisl governmant committss
report on the condition of the Indians preasents this view:

In the presant dsgradad stats of the Indians of

this Province, we sasgily perceive that by their

intercourse with the British population of thes

Country, they have imbided many of their vices,

without any corrssponding virtues.... The noblensss

of man occasionslly seen in his savage state, has
sunk into the degradation resulting from the vicious
propansities of a civilized race; and we look in

vain amongst the Aborigines of this Province for

that indspendance of thought and action, which havae

at times distinguished many of the Indians of the

American Continent.'

Degenerate psoples ware believed to be even worse off than
savages; they became "wsaker and more abject,” so "sunk and
reduced that there ssemsd no possibility of saving tham,"'®
This created difficultiss for potential benefactors sincs
‘slevating™ a degraded pecple was considered to ba almost

impossible.

Conssquently, whather Nova Scotia's native psople were
perceived as degensrata Noble Savages or as dsfaatsd Demonic

' anon., *"The Indians®, The Pesarl, Nov. 2, 1838, 2 (44),
' LANSJ, 1844, App. 69, p. 164,

' Anon., "Character of the Moors", Ngva Scotis Magazins,
Jan. 1780, p. 36.
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Savages, the resulting image of degradation was almoat
universally shared. The Micmac continued to embody all the
vices that an aspiring colonial society shhorrad: sloth,
drunkenness, vagrancy, and dapendence. Like Rousssau's
savags they wers considersd to be child-like, howavar, most
of their charscteristics were a lsgacy from Hobbes. Nova
Scotian literatura is replete with these negative
descriptions of tha Micmac, even by those who befriend.d
thenm.

Of the vices most often identified with the aboriginal
population, the cne that most irritated white colonists was
their perceived laziness. They were belisved to bo
"naturally indolant, "'’ to the extent that any evidence of
native axertion and hard work was misinterpreted. This is
svident in Moses Parley's account of native night fishing.?
He notes, with disapproval, the excitement and energy with
which the Indians pursue what he calls "sport.” Night
f£ishing does not correspond with ths orderly, regular
industry Perley asscciates with labour. Conseguently, he
condemns the Indians for "languidly creeping off to slesp
sway anothar day in total {dlenass,” complstely
sisundsratanding that what hes had observed was work. Ths
Micmac had spent the entire night procuring food for their
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femilies.'

As we have sean, thig naturel indolence was believed to
be due to a lack of private progpar:iy’' and the irregular
habits engendered by a8 dependence on ~he hunt. But it was
not just thes men who neaded to be taught industrious habits.
A legislative committee report suggests that native women
might "be excited to industry" if local women instructed
them in spinning and knitting.!® Again, native skills are
fignored; only European handicraft skills are evicence of
industry. Even children were accused of idlenass wnd gross
ignorance becauss they chose t0 play in the woods ana on

river banks during the heat of the summer.®*

The colonial population also misinterpreted the role of
women in Micmac society, assuming that the women were ill
treated. Haliburton talls how the Micmac, like other rude
nations, trest women as inferiors:

... the female sex are the servants of the men, and

carry not only the children, but in travelling, all

the domestic utensils, provisions and other burdens.
At home they are employed in making baskets, carrying

¥ Mmoses H. Perley, "Reports on the Indian Settlements
of New Brunswick™, gquoted in Allison Mitchas,
Maritimers, {(Hantsport, N.S.: Lancelot Press, 1%85), p. 32.
¥ Ferguson, p. 97.

* monk, Report of Joint Committee, Jan. 23, 1801, RG 1,
Vol. 430, doc. 49, PANS,

'* LANSJ, 1848, App. 24, p. 119.
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water, cooking, and other drudgery. Tasks are imposed
upon them without pity, and services are received with-
out complaisance or gratitude.?’

This view of native women as degraded beasts of burden
allowed European men to congratulste themselves on their own

"enlightened” attitudes towards weomen.

One native vice which was generally acknowledged ¢o be
a direct result of European influence and a contributor to
the natives' degraded condition was intemperance.
Humanitarians, such as Walter Bromley, felt a sense of
rasponsibility for this problem as whites had introduced
alcochol to natives and continuaed to encourags its use for
monetary reasons.'® Gesner believed its use to be "one of
the principal causes of their infirmities and poverty."'®
While a few felt some guilt over the Europeans' role in
nstive alcohol abuse, Bromley was alone in pointing out
that, proportionately, the problem of intemperance was the

sane in both the white and the native populations.?®

7 Thomas Chandler Haliburton, A _General Description of
Nova Scotia, (Helifax, N.S., 1825}, pp. 50-51.

* walter Bromley, "An Appeal to the Virtue and Cood Sense
@i the Inhabitants of Great Britain and Canada in behslf of
the Indians of North America”, (Halifax, N.S.: wWard, 1820},
P. 17 and Walter Bromley, "Two Addresses on the Deplorable
State of the Indians™, (London, 1815), footnote pp. B-93.

¥ LANSJ, 1848, Apr. 24. p. 118,

* Bromley, 1820, p. 27.
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However, for the assumed native vice of vagrancy, the
settlers would take no blame. They failed to perceive that
colonial populsation pressures were responsible for the
Micmacs®' increasingly nomadic lifestyle. The concept that
the Micmac might, in the present or in ths past, reside in
anything other than temporary camps did not accord with
their ideas of ths reckless life led by wsndering "savages.”
According to European interpretations of hunting and
gethering sccleties, members of such groups wandered from
place to place despsrately searching for sustenance. The
only difference, Nova Scotians believed, was that now the
Micmac "wsnder from place to placs, and door te door,

seaking alms."¥

Vagrancy was considered to be a seriocus problem, as it
was the major drawback in any attempt to civilize tha
Micmac.?? Any such endeavour would fail if the Indians were
not permanently settled. This was necessary not only to
make native psopla available for refornation: it was assumed
that a settled existence made uncivilized peoples more

rational.

Contxibuting to the distorted image of a degraded
pacple was the belief in the Micmac's "Habits of precarious

# LANSJ, 1848, App. 24, p. 119,
# Haliburton, p. 51.
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Dependence.”? This was supposed to be a result of their
child-like nature. As children, native pecople were thought
to naed guidance fros & more mature and refined race.
Perley suggested that "They should at all times be treated
as wards of the Sovereign who possess property - as orphans
who have peculiar cleims upon the constant care and
attention of the Government." As such they were dependent
on guardians, whether they were government officials or

salf-appointed reformers.

While the preveiling stersotype of the Micmac was based
on an image of degenerscy, scme comments in the literature
suggest that characteristics of the Demonic Savage
parsisted. Haliburton states that "The Nova Scotia Indians
had the character of being more savage and cruel than the
other nations."?® As wa have seen these references to war-
like Micmacs in the past served to heighten the glory of the

*¥ who had to overcome

"solitary and peaceable settlers
trexendous odds when thay arrived in their new homeland.
But vestiges ¢ the crusl savags stersotype remeined in the

present as Mrs. Pheland notes in & letter to Walter Bromley.

Reproduced w

3 LANSJ, 1800, p. 75.
# LANSJ, 1843, App. 49, p. 130.

3 Haliburton, p. 47.
* 1bid., p. 45.
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She points out that many are disposed to view the Indians as
8 "race of Cannibals" and comments on the ladies vho
"express horror and aversion if an Indian happens to cross

their path."?

Few gualities of the Noble Sasvage remainsed in the
predominant image Of the degraded Indian, characterized by
his idleness, drunkenness and vagrancy. Haliburton does
acknowledge some native virtues as do the humanitarians who
took up the Indiesns' cause. Haliburton says that the native
people are strong, courageous, and, under the influence of
Roman Catholic priests, honest. Although Indian children
become independent at an earlier age than in “"polished
society,” he states that they are tenderly cared for when
they are “feeble and helpless.” Moreover, native
craftsmanship and woodsman skills are worthy of
admiration.?® Some romantic ideas lingered, such as Mrs,
Phelan's belief thac the native pecople were descended from
the lost tribes of Israel,” but in general, the Noble
Savage lived only in the literary imagination, and here he

was always placed in the past.

While the majority of Nova Scotians, both liberal

¥ Bromley, 1820, p. 27.
* Haliburton, pp. 49-51.
® promley, 1820, p. 33.
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reformers and conservatives, came to share the sare
stereotypical image of the Micmac, there was little cosmmon
ground on the ways in which the Indian “"problem™ should be
tackled. 1In theory, all agreed that the Indians should be
civilized and concurred on the steps that had to be taken to
accomplish this formidable task. The difference of opinion
raveived around the question of whether civilizing the
Micmac was realistic, or, on another level, whether it was
worthwhile. The problem was complicated by the assumption
that degraded people, like the Micmac, were difficult to

*alevate.”

Conservatives, comprising the establishment, the
colonial government, and the majority of the settlers,
usually took the position that the task was hopeless. They
assumed that the native people would eventually become
extinct: therefore, there was nc need to be concerned about
them, except for the occasional charitable handout to sase
thair present misery. Even these hsndouts were sometimes
disputed:

Thera are those ... who maintain that it is the

destiny of the coloured races to be corrupted and

destroyed by white people. According to such

persons, the efforts of philanthropy are putting
off for a time the day of evil things.*

Until this fateful day arrived, the Indians were to ba

* Anon., "The Indians*, The Pearl, Nov. 2, 1B38, 2{44),
p. 350,
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allowsd to carry on their traditional lifestyle, as well as
they were able, as long as they did not interfere with the

activities of the white settlers.

Humanitarian, middle-class reformers took a more
pesitive apprcach. Bromley had introduced British
humanitarian and salf-help concerns to a largely indiffarent
colonial society in the 1810s, but {t was not until the
iate 1820s that sone resident Nova Scotians took up similar
causes. The optimistic attitudes of the reformers were
constantly cpposed to the indifference of most of the
colonial population. Full of hope, they believed that it
xas possible to change both the character of the Mio -2 and

their way of life.

The argument over whether it was possible to civilize
aboriginal pecoples rested on another controversial guestion:
were some peoples naturelly inferior? Even though it was
agreed that the native people were close to the bottom of
the ladder of human and social development, conservatives
tended to believe that this position was due to naturs
inferiority, while liberals put the blame on the environment

and accidental circumstances. Neither religion, history, or

* ses Judith Fingard, "English Humanitarianism and the
Colonial Mind: wWalter Bromley in Nova Scotia, 1813-25",

Capadian Kistorical Review, 54(2), pp. 123-51 for a discussion

of Bromley.
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science endcrsed the concept ©f natural inferiority,
navertheless, it seems to have been a commonly held
perception. Intellectual support was to be found in the
work of the influential writer, Lord Kames, who claimed that
thers were different races of men, some of which were
superior to others. Moreover, he stated that there was no
hope for a degenerate nation "but to let the natives die
out, and to repeople the country with better men."’ Many
Nova Scotians seem to have identified the Micmac as one of
Kames' degraded, inferior races who should be allowed to
become extinct.

The prevalence of the idea that the Micmac were
incapable of becoming civilized and that thair extinction
was inevitable, even beneficial, is evident in the Nova
Scotian literature. A psrticularly telling book is Anthony
Lockwood's A Brief Description of Nova Scotia.’ It can be
assumsd that Lockwood's views reflect the opinion of many
colonists as it is these attitudes against which reformers
constantly argue, but it is also an extreme view which, at

least in Nova Scotia, rarely appears in the written record.

32 rord Kames, p. 45 and p. 415. Lord Kemes acknowledges
that the polygenist view that there are different races of men
is controversial. He expects cpposition "from those who are
biased against the new and uncommon.” Ibid., p. 486.

* Anthony Lockwood, A Brief Description of Nova Scotia,
{tondon: Printed for the author by G. Hayden, 1818). For
Lockwood see Peter Thomas, Strangers from s Secret land,
{Toronto: University of Toronto Press, 1986), passim.
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Lockwood bluntly states that it is hopeless to attempt to
civilizse the aboriginas as they are stupid, lazy, drunken
beggara. Even 1if given the opportunity, according to
Lockwood, they cannot be improved. He believes that their
numbers have declined because many have left the province:
furtharmore, it would be better if all of them left:

-.+ the Province would be altogether relieved of

& useless, idle, filthy race, whose disposition to

ramble, and distaste of all social comforts and

civilized life, will aver leave them in their

present degraded state.™

Charity is a wasted effort as far ss Lockwood is concerned:
.+, Attempts made to improve their condition,
have not only been abortive, but even productive
of evil, by lessening their little energy, and
teaching them to expect by begging, what they
ought to obtain by common industry.®

"Even the infants, taken from their tribe, cannot be
civilized, " according to this author.®

Bromley acknowledged that Lockwood's views reprassnted
tha "favourite opinion, " but they were ones that he and

other reformers, such as Howe, Gesner and Perley, strove to

* Lockwood, p. 8. Titus Smith also thought that many
natives had left becsuse he saw s0 few on his tours of the
province. Andrew H. Clark, "Titus Samith, Jr. and the

Gecgraphy of Nova Scotis in 1801 and 18027,
Agssociation of American Geographers, 44{4), 1954, p. 313.

¥ Lockwood, p. 7.
# 1bid., p. 7.

¥ Bromley, 1820, p. 16. This publication is, in part,
a response to Lockwood.
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rafute.’ Reformers slso fought an uphill battle trying to
gst tha government to act on their propcsals. Some
governaant rsports suggest that committes manmbars sharsed
Lockwood's critical, pessimistic attitude. A report from
1800 states that a few younger natives might be helped but:

..their natural inveterate Habits of Indolence,
and precarious Dependsnca, forbid the hope of their
haing either universslly or suddenly reclaimsd to
a State of Industry and Civilization.®
Forty-four yasars later another committee report struck the
saxme defeatist attitude:
If it were possible by such training and instruction
€0 bring up one Or mwore to the age of manhood,
capablg of pointing cut to his race the miseries
likely to ba entsiled upon thaem in their present
wratched state of degradaticn ... we might almost
fondly anticipate that the remnant still surviving
.++» would, perhaps, possibly be rescued ...,
although past experience almost shuts out and forbids
such an opinion to be well entertained.*
The attitudes reflectad in these reports suggest that the

colonial government found it easy to dismiss plans to help

¥ A1) were, at different times, Indian Commissioners.
Although M.H. Perley was Commissioner of Indian Affairs for
New Brunswick, I have included him in my discussion for two
raeasons. First, ha dealt with the Micmac in that province and
second, as Perley notas, information on Indian affairs was
shared between the two provinces., I have referred to Perley's
1842 report sent to the Nova Scotia Llegislature for their
information. Sse LANSJ, App. 49, pp. 126-31, For a
discussion of ths work of Nova Scotia's Indian Commissioners
see Helen Ralston, "Religion, public policy, and the education
of simc Indians of Nova Scotia, 1605-1872“ Revua Canadienne

= ra N £
An:h:gnnlﬂgx 18(4), 1981, pp. 470 97.
* LaNSJ, 1800, p. 75.

¥ LANSJ, 1844, App. 69, p. 164.
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the Micmac as hopeless efforts that would only waste public

funds.

Undauntaed by the negative attitude of the
establishment, liberal humanitarians continued to indulge
their passion for improvement. Rsjecting the idea that some
races were naturally inferior toc others, reformers argued
that differences between races could be overcoms by altering
the environment of the "lower"” race. By this means
aberiginal psoplea could be gradually slevated, passing
through the different developmental stages until they ware
ready to take their place in whites society as successful

farmers and mechanics.

This sanguine expectation was grounded in Christian
doctrine, in the belief "that all the human race sprang from
the name source."" At times, it was necessary to defend
this monogenist belief, as John Sparrow Thompson's addrass
to the Halifax Mechanic’s Institute suggests. Thompson
argues that the universal desire of man to record his
history indicates that the human family is descended from
ona original stock. Moreover:

The passions snd sympathies, the virtues and the

vices of uncivilized man, have besn found naarly

aliks, in tribes greatly divided by space; and in

the first steps towards rsfinesent, nations have
proceeded with little variation, except that

¥ Bromley, 1820, p. 3.
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produced by accidsntal circumstances.'!

According to Christian values, the Micmac, as human
beings, should be squal to whites and capabla of following
in their footsteps, nsvertheless, reformers hasd constantly
to convince others of the natives' capabilities,
intelligsnce and potentisl. Gesner argued that "The Indians
display much skill and {ngenuity, and they are quite equal
to the whitas in natural understanding and ability.""
Faerley claimed that "thay possess all the higher attributes:
their minds are strong: their imaginative powers are highly
fertile ....""" with thesc attributes, humanitarians had no
doubt but that the Micmac could dbe civilized. Gesner
modestly claimed that his "imperfect" efforts had reinforced
his belief "that the Aborigines of Nova-Scotia may yet be
brought into a state of civilization, and taught to enjoy

81l the blessings of modern society.™"

In spite of the disagreement over whether it was
worthwhile to spend time and meoney elevating the Micmac, the
steps that would theoretically accomplish this were agreed
upon. Consequently, the sams thames emerge throughout all

2 John S. Thompson, “History", lecture for Mechanic's
Institute, May 9, 1832, Thompson pspers, PANS,

* LANSJ, 1848, App. 24, p. 120.
Y LANSJ, 1843, App. 49, p. 128,
* LANSJ, 1848, App. 24, p. 114.
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of the proposals to improve the lot of the Micmac: the
Christian (rsad Protestant) religion, the acquisitiorn of
private propérty, agriculture, and educstion. For a few,
the franchise was also an important part of the civilizing

process.

Inculcating the *"trug principles of Christianity"' was
a difficult project for Protestants bscause the Micmacs had
slready bean converted to Roman Catholicism. Even so,
according to Bromley, the "gloom of superstition and
idolatry” had to be dispelled. Gesner, too, fslt that the
influence of the Catholics had not been beneficial: they had
not made the natives "acquainted with the arts and industry
of civilized life," nor had they improved their morsl
condition or added to their comforts of life.'* Although
the Micmacs' religion did not meet with the approbation of
the Nova Scotia establishment, the native people clung to
their adopted religion; it was now part of their self-
definition, another part of their identity which marked them
as non-English. As a result, Protestant missionary efforts
waras not successful. Fortunately, most advocates of the
native people agrsed that conversion was not ths essential

first step to civilization.

% promley, 1815, p. 7.
¥ 1bid., p. 20.
* LANSJ, 1B48, app. 24, p. 118.
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Land and a settled existence were more important.

Land, if {t was to have the proper edifying effact, had to
be privately ocwned. To this end, Joseph Howe arranged to
have some reserves divided into private lots of thirty acres
to be allocated to heads of familias. As with white
sstilers, if the land was not improved, the owner would lose
his title and the land would be given "to others of more
industrious habits."*’ This and other attempts to subdivide
resarves ended in failurse, due i{in part to native adherence

to their traditicnal, communal land holding pattern.

By farming their own piece of private property,
reformers believed that the Micmac would imbibe many
virtues. Labour, as an article in The Psarl declares, “is
heaven's great ordinance for human improvement,"*
Confirming this view, Gesner notss that Indians who
"cultivate land are regular in their habits and honorables in
their dealing” while those who wander about are
"dspraved.”® An added benefit, especially pleasing to the
establishment, was that self-sufficient native people would

no longsr raquirs public aid.

' LANSJ, Joseph Howe, Report on Indian Affairs, 1B43,
p. 7.

*® prville, Rev., "Tha True Nobility of Labour”, The
Fearl, Jan. 13, 1838, 2(2), p. 13.

81 LANSJ, 1848, App. 24, p. 119.

Réproduced with permission of the copyright owner. Further reproduction prohibited without permission.



91
The belief in the uplifting effects of a settled

agricultural life was so entrenched that Bromley's
philanthropic scciaty refused to give supplies to those who
would not settle. A gun was refused one young man because
it would not contribute to the civilizing process, but would
only 8llow him to pursue his “wild habits."® For Eromley,
no compromise was possible, although other supporters of the
Micmac, such &g Perley and Gesner, advised that the Indians
be gradually weaned from their savage life. They would
allow some fishing and hunting until an agricultural way of

life was established.®

Another bensfit of settling the Micmac on farms was
that they would be isclated from pernicipus urban
influences. It was generally accepted that native peoples’
immaturity and irregular habits made them especially
suscaptible to contamination from the lower elements of
Eurgpean society. Howaver, in rural areas, as Gesner
axpressad it, "Among the farmers in the country they are in
little danger of being corrupted."® Indeed the farmers
would serve as admirable models of virtue and industry.

Protecting the Micmac from evil influences that degraded

¥ Bromley, 1820, p. 29.

¥ LANSJ, 1842, App. 49, p. 125 and 1848, App. 24,
p. 123.

™ LANSJ, 1848, App. 24, pp. 123-24.
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instead of elevated them helped snsure thair upward
prograss. Although philanthropists argued for isclation
with the welfere of the native people in mind, for many
sattlers, isolated reserves simply served to place the

Micmac cut of sight and out of mind.

Many reformers placed grest faith in the ability of
aducaticn to elevate the Micmac. Hope was centred on the
children as it was believed to be easier to alter their
malleable minds than thoss of thelr parents. As an 1844

Committea Report states:

.-.the only sure, affectual, and permanent mode
to improve the conditions of the Indiang, and
render them fit to participate in and enjoy the
comforts of social life, can only be obtained by
the education of their youth....

Perley confidently predicted that the establishment of
schools for the native people would lead to complete
assimilation:

... they would lead to the perfect civilization of

the rising generation of Indians, who, being regularly
trained and instructed from the earliest possible
period, and associated with Schools with the Children
of the Whites, would grow up with all the habits,
thoughts and fealings, ¢f the other Inhabitants of

the Province. They would, as a matter of course,
learn to speak ths Engiish Language perfectly, and
thus all distinction between thas different races
would be at an end.®

¥ LANSJ, 1844, App. 5, p. 164.

** LANSJ, 1843, App. 49, p. 129.
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Although all humanitarians felt thst education would
help to civilize the Micmac, only of couple of their
supporters suggested that the franchise could serve the same
purpose. At the time, owning land gave proprietors certain
privileges and duties, as well as status within the
community. After reserves were settled on the Micmac, it
had to be conceded that they were property owners, even if
the land was held in trust. Crawley, Indian Commissioner of
Cape Breton, believed that the Micmac, as owners of land,
should have the right to vote. Besides helping them to
protect their rights, the franchise would "implant in the
Indians themselves a feeling of self-respect, and a desire
for progress.” Howe, although opposed to universal
suffrage, also supported the Indians' right to vote. He
pleaded in the assembly:

...when I meat an Indian on the passage to the

other world, I do not want him to tax me with not

cnly having robbed him of his broad lands, but
of having wrested from him the privilege of

voting.*

Reformers were convinced that if their proposals were
put in place the Indians would eventutlly become civilized.
Year after year, the same remedias were suggested; most of
thess initiastives failed due to lack of financial support,
and, it must be emphasized, ths Micmsac's reluctance to

%7 LANSJ, 18439, App. 45, p. 200.

* cited in J. Murray Beck, Joseph Howe., Vol. II,
{Ringston, Ont.: McGill-Queen'’s Press), ftnt. 77, p. 299.
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change their way of life.

It was easy for the government to defer, delay or deny
proposals designed to aid the Micmac. Their failure to act
reflected the attitudes of the majority of the colonial
populaticn towsyds the indigenous people of the provincs.
It ip d1fficult to ascaertain popular attitudes as they are
rarely expressed in print, but there is esnough evidence to
illustrate that attitudes ranged the full gamut from

contempt to admiration to pity.

Antipathy towards the Micmac is evident in a settler's
complaint that he and his neighbours did "not mesan to have
an Indian Town at [their] elbow.™¥ Other settlers
encroached on land granted to Indians knowing that there was
little chance that officials would evict them.® Nor did
settlers readily countenance having Indian children attend
their local schools, as Howe discovered when some parents at
Nappan responded negatively to the idea that Micmac children
attend their school.® And in 1830 settlers in Wadmacock
petiticnad the Governor because the "Inhumane Feelings of

¥ Cited in Upton, p. B2.

% 1bid., pp. 87-88.
 LANSJ, 1844, App. 50, cited in McGee, 1974, p. 93.
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these (Bra Dore) Indians” put them at risk."

However, these seem like minor problems compared to the
racial incidents cited by Bromley. It should be kept in
mind that Bromley's storiss are hesrsay and that it suited
his purposs to paint as black a picture as possible. Doing
so0 magnified his difficulties, thus creating more sympathy
among his spiritual and financial supporters. Navertheless,
scanes such as the following may have occasionally taken
place. According to a friend of Bromley’'s, some Indians at
Chedebucto Bay were

...0xpalled in the most brutal manner...by the white

people, who entered their camps, defiled their women,

abused and baeat the men, and in fact conducted them-
gsalves in such a manner as to Prevent the possibility
of their remaining any longer.®

Furthermore, Bromley claims that

-».the pessantry of this country declare in the

most undisguised manner, that they thought it no

greater sin to shoot an Indian than a Bear or a

Carrsboo(sic).*

While it is difficult to ascertain the truth of such
statements, they do reflect an attitude of disdain, as do
similar comments about shooting “"black ducks.”™ Haliburton

says that it is a "common expression among English soldiers,

¥ Josaph Howe Papers, Resl 21, Petition to Sir Peregrine
Maitland, Dec. 15, 1830. PANS.
% Bromley, 1820, p. 24.

* promley, 1815, p. 6.
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and sometimes English hunters, who, when they had Xilled an
Indian, made their boast of having killed & black duck."®

Attitudes such as thase may have baen restricted to a
small minority of the population, but at the other end of
ths =cals, another minority felt great compassion for the
native peoples. Included in this group are ths public
figures 1 have raferred to, those who tried to amslioraste
ths conditions in which the Micmac wers living. Evidence
that a portiocn of the colonial population supported them
exists in two organizations, the Pictou Indian Civilization
Society and thes Nova Scotia Philanthropic Society of
Haslifax. The former was founded solely to assist the
Micmac, the latter included the Micmac among those they
hoped to help. Although neithar of these societies actually
sccomplished their goals vis-a-vis the Micmac, their very
existence indicates some concern and goodwill on the part of
the members,

The Pictou Society was founded in 182B by a number of
lsading citizans, inspired by their "feelings of sympathy
{with])...ths destitute condition of the Indians, in this
nsighborhood, and their hopelsss prospects for the future.”
The task they sst for thamselves was to help the Indians by

# Haliburton, p. 46.
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encouraging industry in agriculture and discouraging vica."
In spite of alecting cfficers, laying out rulss and paying
fees, ths scciety folded. Perhaps the task was too daunting
or, 88 is more likely, especially if assistance was linked
to conversion, their stlicitude was not well received by the

Micmac.

Nor did the Nova Scotia Philanthropic Society, founded
in 1834, have any impact on the life of tha Micmasc. This
was tha year in which ths British humanitarian movement
achieved its goal of abolishing slavery and then turned its
attention to other oppressed peoples in the colonies."
This surge of interest in aboriginal peoples was partially
rasponsible for the founding of the Nova Scotian society.
As their constitution stated, one of their aims was to help
ths "ramnant of the aborigines."* However, their other
goals of helping their indigent white brethren and promoting
feelings of patriotism ssem to have overriddsn the members’
concern for the welfars of the native people. As a result,
their interest in the Micmac was limited to the role thsy

could play in the development of regional salf-definition.

# coloniasl Patriot, Mar. 14 1828, 1{15), p. 115. This
association was connectsd to the local Bible Society.

¥ For 10 years, beginning in 1835, the British parliasent
aade sxtensive enquiries into ths condition of aboriginal
peoples in the coloniss. Upton, p. 102.

# D.C. Harvey, "Nova Scotis Philanthropic Socisty”, The
Dalhousje Review, 1939, 19, p. 289.
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Their role, as definesd by white Nova Scotians, was to take
part in csrsmonisl occasions dresssd in appropriate
picturesqus costumes.'” The socisty dissolved in 1859,
apparently having done nothing to improve the lot of the

Micmac.”™

Navertheless, the hope that the Nova Scotia
Philanthropic Society might do somathing to alleviate the
deplorable state of the Micmac inspired at least one
journalist to haights of guilt and self-recrimination. A
writer for The Pearl. responding to the Philsnthropic
Society's call for information about the Micmac,” took up
their causs with amotional fervour. The colonists are,
after all, he points out, responsible for the present plight
of the native psoplas:

Their possessions have been intruded upon with-

out caasing. Our most vicious propensities have

bean transferred toc tham without check. And our

disssses have been introduced amongst them with-

out corresponding sfforts at prevention or curs,

To snsurs that tha readers undarstand their guilt and the

nead for action to rsmedy the situation, the reporter gquotes

* ons such celebratory occasion was Queen Victoria's
marrisge. The Nova Scotian, Halifax, May 7, 1840 guotad in
Ruth Whitahead, The Old Man Told Us, (Halifax, N.S.: Nimbus,
1891), pp. 216-17,

Harvey's article lauds the society's achiavements,
none of which involved the Micmac. Harvey, 1939, passia,

T This request may have been in response to the snguiries
of the Colonial Office regarding aboriginal pecples.
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from a Dritish work, William Howitt's Colonization and
Christionity:

.. -there is and can be no svil like that monstrous

and ssrth-sencompassing svil, which ths Europeans

have committed agasinst the Aborigines cof every

country in which they have settled.... It is often

said...that the sun never gets on the dominions of

our youthful gueen; but who dares to tell us the

more horrible truth, that it never sats on the

scanas of our injustice and opprassion!
The writer for The Pearl]l was "glad to find Nova Scotians
alive to s senss of their imperiocus duty” and felt sure that
the noble goals of the FPhilanthropic Society would gain the
"good will and assistance of sll classes of the
coamunity."’? However, there is no evidence that the
writser's enthusiasm lad to any tangible benefits for the

object of his sympathy, the Micmac,

In betwsen these two extromes of contempt and
compassion mixed with guilt, thers is 2 middle road of
apathy, indifference and neglect. Here the majority of Nova
Scotians were probably to be found., Many undoubtedly felt
soma sympathy for ths Micmac's plight, but they sccepted it
as part of Destiny’'s plan. As the Rev. John Sprott wrote,
"Thair sxistence is incompatible with a state of
civilization.... The approach of the white man, and the
sarch of isprovesant, have sasled their doom.” Sprott does

admire "Nature's gentlemen,” but, like othars of his timas

2 anon., "The Indisns”, The Paarl, Nov. 2, 1838, 2(44),
”v 350"31'
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and place, he felt that en infarior way of life was being

replaced by one that was vastly superior.”

Nova Scotians were oftsn puzsled that their "gift” of
civilization did not take hold among the Micmsc. Indeed, it
was oftan rejected. The explanation had to lie in the
character of the potantial recipients, not in the values and
beliiefs that wers proffered. Therefore, the colonists need
not feel guilty or responsible for the pitiable state of the
Indians. Haliburton admitted that thersa had baen an immense
decresse in the native population, but that thay had not
been {1]1 traatsd or anslavsd, “"conseQuently cruslty and ill
usage so abhorrent to the nature of an Englishman have had
no share in their diminution.”” Some Nova Scotians might
occasionally fael s twings of guilt, but they wsera consolesd
by the belief that a degraded peopls were fated to disappear
beafore a more virtuous, industriocus, and refined race.

Hare we see how the image of the degraded Indian was at
the root of colonial indifference, contributing to a lack of
concern and justifying the inaction of governmant. Having
sunk below ths level of simpls, but pure, hunters and

" sprott, p. 110.

™ Haliburton, p. 45. The British deplorsd tha Spanish
usage of aboriginsl peoples in Central and South Amarica.
They contrasted it to what they perceived to be their own fair
and just treatmant of na:ive pecples.
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gathers, the Micmac had become #0 corrupted that forcas of
nature would soon, mercifully, allow them tc die out. Most
agrsead that degenarate Indians ware impossibla to "alevate™:
only a minority optimistically balievad that it was
possible. Fawer still acted upon their baliefs. And in
thair attempts to help, reformers wers hindersd by the ideas
thay shared with their society: that the Micmac wera a
degensrate, ruined pecple, and, to be saved, they had to
take on their congueror's way of lifs.

In retrospect we can ses that the Micmac actually
banefitted from colonial indiffersnce. If humanitarians had
succesasfully carried out their plans to sasttls the native
people, to turn tham into farmers, to completaly assimilate
thamn, as a distinct peopla, the Micmac would have

disappeared long ago.
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Part Il

Science and t..s "Savaga”

Chapter 1V

"Scisnce aids...the onward march of man"!

During the latter half of the ninsteenth century Nova
Scotians continued to regard the Micmac as a pacple apart.
However, a rapidly changing world lsd to a new climate of
opinion and 3 differant justification for the isolation and

neglect of the indigenous pecpis.

During tha 18%0s, 50a and 70s, Nova Scotians' world
visw began to take on a diffsrent perspectiva. New ideas
wars introduced from Euxope and tha United States with some
angancdering feelings of anxiety and othsrs providing reasons
for optimism. In a consarvativs socisty like Nova Scotia,
the most troubling idsas were the scientific concepts that
threatenad to undermins Christian orthodoxy. Also
unsattling were the social and political idsas that attacked
the foundstion of Nova Scotia's traditional, hierarchical
society. But for thoss willing to incorporate nsw
scientific concepts into their belief systa=, a new, modern
way of dealing with a changing world was st hand. Many

' Charles Fenerty, Esssys on Frogress (Halifax: J. Bowss,
1866), p. 9.
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welcomaed the challengs, as Isaac Chipman, a Nova Scotian and
leading Baptist minister, revesls:

United with the most powerful enargies of Christianity,
science hae raissd the human mind from a fearful
depth of degradation; and we foresse that day as near,
when by their cooperation, united with Art, the intal
Jectual and moral powars of man shall be mightily
enlargsd and purified.?
This profound faith in science led to the acceptance of
idsas which seemed logical at the time, ideas which today's

readars find irxrational, incomprehensible and racias,

Tha idesoclogical shift that occurred in Victorian
sociaty can best be explained within the context of Thomas
Kuhn's theory of parsdigms and scientific revolutions.
According to Kuhn, when answers to problems are no longer
satisfactory, new Onas are sought out. Those that are most
successful are theories that seam better than their
competitors; simply put, they provide better answers. These
solutions become paradigms and prevail as long as new
phenosena can ba made to f£it into them. Phenomena that do
not fit are often not even sesn, as scientists attempt to
adapt thair material to the prevailing paradigm. This
continues until the paradigm can no longer incorporate
inconsistancies and, amidst argusents, svasions, and debats

! George RawlyX, "J.M. Cramp and W.C. Keiratead: the
Response of Two Late Ninetesnth~Century Bsptist Sermons to
Scisnce” in Paul A. Bogsard, ed.

. [Acadiensis

Prass/Mount Allison University, 1990), p. 120.
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a new paradigm emerges to replace the old. According to
Kuhn, these changes constitute scientifi- revolutions.’
Kuhn's theory is intandsd to explain scientific changs but
it can be applied to & broader spectrum of thought. In this
case, I am applying it to the weltanschauvung of the middle
and late Victorian era. Kuhn's theory is especially
appropriate in this regard as scientific explanations
underlay many social and political ideas of the time. In
particular, Kuhn's theory helps us to understand how ideas

we now consider racist could have becoms s0 antrenched.

There is no qQuestion that the old scientific ideas and
traditional religicus curtainties were no longer able to
explain the vastness of the Victorian world. There was &
naed for the wide diversity of humankind to be accepted and
incorporated into a satisfying framework of belief,
Moreover, an ideology was wanted to rsassure Europeans that
their domination of other groups was in everyone's bast
interasts. To be accepted, 8 new world view had to be

emotionally, as well as intellectually, satisfying.

The Victoriasn era was certainly a time whan the nesd to
understand indigenous pecples was more urgent than it had
been in the pas*. Within the immensas boundarias of

2nd ed., (Chicago' Univaraity of Chicago Press, 1970}.
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Britain’s second expire, more and more of its citizens ware
brought intoc contact with colonized peoples, sither
directly, through government or business or indirectly,
through the print media. In oxrder to govern these subject
peoples, they had to be understocd, to the axtent that this
was believed to be possible. Attention was focused on
scientists: perhaps they could explain behaviour which

ssamed irrational to most Westenars.

The new sciences held the key to this and almost every
cther dilemma. Paradoxically, science both broadened the
gap betwesn Western societies and indigenous peoples and, at
the same time, brought them together. On the one hand,
advances in scientific technology seemed to widen the
distance batween "civilized" Europeans snd "uncivilized®
indigenous pacoples. Victorians, enamoured with their
"comforts”, equated the material goods acquired through
technelogical advances with progress and civilization. On
the other hand, the new sciences which focused on the study
of man and society were bringing "savages" and Euro-
Americans together by discovering common ancestors and a
cosmon history. In sssense, science fostered a senss of
interconnectednsss at th. same time it confirmed differences
between peoples and sstablished these differances in a rigid
bioclogical and social hierarchy.
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It is difficult to chose one particular date that
signifies tha time when new ideas changed attitudes towards
native pecple. Howesver, one evant that took place in 1851

is indicative of the new currents of opinicon, that is the

publication of lawis Morgan's Leat
Iroquois. Previcus accounts of native people had been, for
the most part, recorded within the context of the belief
system discussed in Part I, with native people perceived as
sither Noble or Demonic Savages.' Accordingly, travellers
and missionaries recorded what caught their attention,
usually strange or bizarrs beahaviour and odd customs.
Colourful myths and legends also interested sarly
chroniclers, suggesting a& taste for the celourful and
romantic. Morgan, an Amarican lawyer, was the first to lock
bayond these curious customs and romantic tales in order to
examine the social and political structure of an aboriginal
society. Using the methods of science, Morgan subjected the
information he gathered from the Iroquois to a reasoned and
systematic analysis. Not surprisingly, the order Morgan
imposed on his data reflected the belief systems of his
time. But Morgan did not simply adapt his data to
contemporary idess; his 2 Juments based on emerging concepts
of progress and social sveolution helped to shape the new

‘ Paul Bohannan intro. to Lawis Morgan, Houges and
merican igines, (1881; Chicago:
Univsrsity of cnicago Fress, 1965}. P- vi.
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world view.?

The new weltanschauung that emsrged in mid-century and
prevailed well into the twentieth century had profound
implications for the native peopie. Just as it was
necessary to analy:ze thse componants of "civilization® in
order to understand late eighteenth and early nineteenth
century attitudes, so to is it useful to know what changing
beliefs maant to Nova Scotians of the last half of the
nineteenth century. Only then can we understand Nova
Scotians’' attitudes towards the Micmac. The concepts to be
considered are: svolution, Social Darwinism, the comparative
method, and race, preceded by an overview of the importance
of science in ths period. The only anti-materialistic, non-
utilitarian beliefs remaining extant were those pertaining
to traditional Christisnity and romanticism. They warrant
discussion since they still influenced attitudes towards the

indigenous peoples of Nova Scotia.

it should not be assumed that scientific concepts
raplaced the value put on civilization, Instead, the
emphasis on what it meant to be "civilized® shifted.
Civilized bahaviocur, definsd by Buro-Amsricans, remainsd tha
touchstone by which all people were judged.

* Bohannan, intro. to Morgan, p. vii.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



108

1. Scienca

The second half of the ninatesnth century saw the
emergance of biology, gaology, comparative anatoay,
palsontology, philology, anthropology, ethnology and
archaeology &8s saparats disciplines. It was discoveries in
soce of thess fields that undermined not only the received
tenets of religicon, but slso the traditional interpratation
of the original stata of man and of nature. Hypothetical,
abstract theories no longor seemed satisfactory when sean in
the light of new scientific evidence. For instance,
archaeological finds offered a vast and previcusly
unimsgined time scale on which to trace man's history.
Furthermore, information gathered from the far cormers of
colonial empires suggested that conjectural models and
Mosaic theology, both of which sssumed the originsl unity of
humankind, were inadequata to explain man's undoubted
diversity. Even the concept that man, averywhers, was
guided by the light of reason was questioned, for colonial
administrators, travellers, and sxplorers providad a great
dsal of information about institutions and customs that were
not explicable in utilitarian terms. Thess customs sesanad
to have some function since subjscted pecplas becans upsat
when attsspts were mads to alter or sbolish them, but what
that purpose was, Europsans could not fathom.®

# Burrow, p. 170.
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A naw cosmology was needed to make senss of this
changing world. Information gathaered from praviously unknown
cornars of the world and evidence discovered in the
geclogical and fossil record had to be arrangsd, ordered and
interpreted. Scientists stepped in with promises to
discover absclute and universal natural laws to replacs
those they had confounded. The new sciances would discover
the natural laws which governed man, society and the
universe. These laws would be based on scientific methods

and founded on physical avidence.

Burgecning scientific fields of study influenced each
other, but ths impetus for change was the study of geology.
Enormously influential, Sir Charles Lyell's Principles of
Geology, published in 1830, provided the mathods and theory
that were later applied to ths study of men and sociaty.
Lyell popularized the theory of uniformitarianism which
postulated gradual change through a previously unimagined
time scale. Changes observable in the geclogicsl record
were interpreted to bs ¢operating as universal laws in
procasses that were slow, gradual and causally determined.
Since thess processas wers universal, it was assumed that
they would continue to act in the future as they had in the

past.’

? Burrow, pp. 110-113.
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Othear fields of study, including anthropology, rorrowed
from these principles and applied them to the study of
humankind., It was speculated that man, too, had changed
gradually and slowly through eons of time. 1If man’'s
development was causally determined, then it would be
posaible, when the appropriste data were collscted and
arranged, for scientists to trace man's development from his
primitive origins to his present high state of civilization.
Theories of causality and uniformitarianism allowad students
of man and society to link ths past to the present, as well
as to predict tha futures.

2. Evolution

Darwin's On_the Origin of Species, published in 1859,
did not, as is commonly balisved, singlehandedly shatter

orthodox Christian beliefs. Ths currents of thought evidant
in Darwin's thesories of biclogical change wers apparant in
earlier workRs such as Lyell’s Principles of GeQlogy. Like
Lyell, Darwin postulated that change through time had been
uniform, continuous and slow. Biological life forms,
including humankind, had svolved through a process that was
unchanging and would continus into ths future.

The aspect ol Parwin's work that had the most profound
influence on his contsmporariss was the idaa that man shared
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kinship with the animals. For the first time man was placed
fully in nature, with a direct link to lowsr animals.® Just
as controversial was Darwin's theory of natural sslection
which proposed that in the struggle for existence only the
bast adapted survived. Animals and plants that were less
wall suited to the environment failed to raproduce and
eventually died out.’

Darwin's theory of svolution ended ths monogenist-
polygenist debate; multiple origins were no longer required
t0 sxplain the diversity of man. Polygenists abandoned the
great chain of being, a concept that linked races together
in a hierarchical system, with Europeans at the top and
blacks at ths bottom.'® This theory was held in some
disdain becauss it distorted ths Mosaic account of creation.
Now tha theory of svolution could be applied to the social,
cultural and biclogical development of man. In the process,
Darwin's hypothesis was distorted, however, the final result
was 8 modern, scientific, socially accaptable theory in

which races could continue to be rankad.'*

' Burxrow, p. 114.

' Murray J. Leaf, Map, Mind ond Science: A History of
Anthropology, (New York, N.Y.: Columbis University Press,
1979), p. 99.

¥ Nancy Stapan, :
N ., {(London: Macmillan, 1982), p. 1S5.

1 J.R. Miller, p. 97.
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The idea of rsmoving God from creation frightened some
Christians. Yet many wers abls to reconcile their religious
bsliefs with Darwin's hypothases about man and nature:
others rejected his ideas outright.

3. Social Darwinisas

It was the challengs of the new socisl scientists -
sthnologists, anthropologists, and sociologists - to
construct thsories of human developsent based on Darwin's
and Lyell's principlas and methods. Their aim was to
discover laws which axplainad husan society, and the
processas which had brought man to his present position of
ascandancy, As J.S. Mill put it:

The fundamentsl problam ... i3 to £ind the laws

scoording to which any stats of society produces

the state which succesds it and takses its place.

This opens the great and vexad quastian of the
progressiveness of man and society ...

Cf all who addresssad this problems, the most influsntial
was Herbert Spencer., Spencer devissd a universsl systam,
his "Synthetic Philosophy®, which provided many Victorians
with & satisfying interpretation of their world. Using an
organic analogy of growth and dsvelopment, he explained how
the esarth and sverything on it had svolved. The cosmon
principls was ths dsvelopment from the hosogsnecus to the

¥ J.8. Mill, A Systesm of Logic., II, in Burrow, p. 108.
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heterogenecus. Just as the earth evelved from s nsbular
mass, just as sesds grow into tress and embryos into animals
and humans, so0 did societies develop from tha simple to the
conplex.? According to Spancer this evolutionary process
was nature's law which caused mankind and societies, through
a process of adaptation, to becoams increasing differsntiated

and complex.

Darwin's thsory of natural sslection became Spencer’s
*survival of the fittest”. If humankind was sllowed to
follow the law of social evolution, the weaker slements,
that is the less differentiatsed, would be sliminated,
thareby making room for the superior, more complex types to
edvanca. Ths ultimate goal was perfection, but this could
only be achisved if the natural process of svolution was
allowed to follow its course. Competition and conflict
played an essential role in this procass. According to
Spancer, conflict betwesn individuals, betwesn classes,
nations, and races was naturs's way of wesding out inferior

slsments and bringing forth superior elements.’*

Spancear's notions of what constituted complex or

3 Richard Hofstadter, $Social Darwiniss in Americsn
Thought, 2nd ed., (New York: Georgs Braziller, 1955), p. 37
and Roberxrt A. Nisbet, H

, (New York: Oxford
University Prass, 1963), p. 124.

% Gossstt, p. 12.
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hsterogenscus societias and simple or homogensous socisties
wers pradicatad on the valuas and beliefs of his Victorian
world. Charactaristics of an advanced socisty clearly
matched his cwn, while he draw examples of lower, simpler
socisties from colonized peoples who were littls understood
by Eurcopeans. According to Spencer's univarsal systas, all
contamporary soclieties and their antscedents could be
classified and placed in a chronological segquence which
would rsvesl ths dsvslopment of Wastarn civilization.

In this grand schame of esvolutionary progress,
similaritiss to sarlisr thsories of conjectuval history are
svident. But now the system was no longer bassd on
conjscture and hypothesss; it was derived from scientific
methods and universal lsw. Lyell and Darwin hsad proven that
8 uniform mechaniss of changs acted in the universe; this
mechaniss snsured that the sams processes occurrsd in the
past, the pressnt and the futurs.!® As conceived by Spencer
and his contaspcraries, a similar gradual, continuous,
natural, and dirscticnal pattarn was evident in man’'s social
and cultural davelopment. As a result, svery stage in the
davelopmant of civilization could be sequentially placed on

this linsar continuum.

The concept of socisl evolution became imsensely

% Nisbet, p. 184.
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popular, providing an idesology which satisfisd most Buro-
Anericans well into the twentisth century. Spencer
integrated the rapidly sccumulating, but inchoate,
informaticon about strange, alisn peoples; hs imposed a
pattern on all societiss, past and pressnt, which msds them
intelligible and meaningful to his Victorian paers. Euro-
Americans could now lock at indigencus pecples and rscognite
in thex elemsants ©f their own ancestry. This 4id not bring
them any closer, but at laast thay could bs sxplained and
undsrstood.

Victorians alsc found comfort in Spencar's Synthetic
Philoscphy becauss it gave & purpose and dirsction to tha
rapid social and economic changes which were transforming
their society. NOt only did it provide an explsnation of
change, it also promised a batter future.'’ Thers was sven
hops for some simple socisties: for those not fated to
disasppear, ths direction of thair progress was clearly laid
out in tha pattern of Wastern devslopment. This optimistic
cutlock was an isportant factor in Social Darwinism becoming
ths prevailing parsdigm. It matisfisd ths nsed to bDelisvse
in a continually improving society, while it also placatsd
undsrlying anxieties and fears.

Another reascn for the rsady accsptance nf ths idsa of

* Hofstadsr, p. 45.
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social svolution was that it validated the status quo. It
seamed salf-svidant to Westensrs that their ascendancy wes a
result of their natursl superiority.!’ Henca, thair success
was sxplained and justified by the theory of social
svolution which proffered that their almost world-wide
hagemony was dus to their advanced state of svolution.

While thess theoriss of socisl dsvelopment enhancead
British and American self-estesm by placing their societias
at the top of an updatad laddsxr of progress, ths position of
indigenous peoples, such as ths Micmac, continued to be
denigrated. Long standing prsjudices towards native psople
now had A naw validation with social svolutionary theories
continuing to place tham nesr ths bottom of the

developmental ladder.

Further validstion for tha idea that native pecples
wers imsature and child-liks was at hand in the popular
theory of recapitulation. This theory, a refinement of
Spencsr's modsal of organic growth, was ussd to axplain both
the devslopment of children and of indigencus pecpls. The
concspt stipulatad that just as the sabryo recapitulates the
atages of svoluticn, 80 the mind of the child recapitulatass
the develcopmant of the human race from savagery to

¥ Gossstt, p. 140.
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civilization.'® The child must learn reason and self-
rsatraint before he can become an independent adult. The
parallel to imdigentus pecple was self-svidant to the
Victorisns. Scisnce had oncs sgain proven what they had
always assumed: gavages were like children, they could not
control their passions, they had no sense of purpose and
they had vclatile tempers.’' The explanation for this
childighness was that indigenous peoples had become
sidstracked in thes svoluticnary process and wera therafors
in an arrested state of either childhood or adolescence.™

Again this was an old idea in new, modern, scientific dress.

Theories of socisl evolution and progress had other
implications for the way native peoples were regarded,
Since the concept of linear development assumed continusl
improvement, indigencus peoples continued to be identifisd
with Hobbes' rude, wild savage. The Noble Savage all but
disappeared with only a few romantics lamenting his demise.

The Hobbesian savage continued to play his traditional
role within the revissd thaory of man and socisty. He still
represanted the dark mirror imags of sverything that EBuro-
Americans held daar, that is civilized bshaviour, rational

* Gossett, p. 13.
¥ to0dd, p. 89.
¥ Hofstader, p. 193.
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values, material comforts, and love of family. Rationality,
as Victorians defined it, was sconomically driven,
utilitarian behaviour which inavitably led to self-
improvement. The corollary was that behaviour which ssemed
to have no utility or purpose, which consequently did not
lead to advancssment or improvement, was irraticnal and
meaningless.? Euro-Americans perceived that there was
littls hope for people who had no interest in improving
their condition. Furthermore, according to Scocial
Parwinism, if cutsiders interfered with the natural
desvalopment of the evolutionary process, indigenocus people
would be irreparably harmed. Native people were used to
being regarded with indifference, but now the apathy of the

dominant sociaty was sanctioned by science.

Consarvatives found in Social Darwinism another
rational for discounting the uncertsin futurs of many native
peoplas. The balisf that they would eventually become
extinct was affirmad by evolutionary theory. In the battle
for survival, the fittest wera fated to overcome inferior
races. It was unfortunate, but, most Euro-Amsricans
believed, it was necessary that inferior races disappear in
order for stronger, mors advanced nstions to take their
place and continue the insvitable improvement of humankind.
Extinction was the fate of any group which becams

3 Tﬂd{!, ppo 88-89-
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sidetracked or arrested on the evolutionary path. Their own
inherent flaws and weaknesses meant thay would inevitably
perish. Conssguently, a large segment of the populstion
believed that humanitarian gestures, although well-
intenticned, were doomed to failure.¥

Not everyone approved of this deterministic point of
view. For instance, libersl humanitarians accepted the
concepts of social svolution and progress, but not Spencer's
idea that the environment shaped and controlled man.
Instead, they believed that man had some measure of freedom
as wall as soms control over his environment.?® They
modified other Social Darwinist ideas to accord with their
optinistic outlook. They argusd that, indeed, inferior
paoplas were in grave danger of extinction, but they could
be saved if they got back on the right evolutionary track.
The process, of course, would have to take place naturally
and slowly. All that humanitarians could do was to treat
native people kindly, and encourage and protect them until
they ware ready to advance on their own. The environment
was a crucial factor in the "advancament” of indigenous
peoples and was ons element over which those trying to help

had some control.

¥ Haller, p. 207.
 yofstader, p. 125.
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Tha idea that rapid and sudden eveluticnary change was
harmful to races that ware not ready for it {8 a refinement
of the degredation theory which prevailed in the first half
of tha nineteenth century. Science had explained progress,
now it expleined the inexplicable: why contact with superior
white races harmed indigenous pacples. Ths explanation that
contact with the inferior elements of Euro-American scciety
resulted {n degradation had not been entirsly satisfying, as
the lower classes, were in the final analysis, part of the
dominant society. A new explanation was found in the
evolutionary process. The Caucasian race had advanced
through its own innate abilities, its own consciocusness and
ssnse of purpose. The only way uncivilirxed racas could
ascend the ladder was by acquiring the same characteristics
and by evolving in & similar manner. Humanitarian efforts
to assist indigenous peoples to advance were entirely
nisplaced for the civilized values and bshaviocur they scught
to teach would be learned through compulsion or imitation.
Soth methods might lead to superficial assimilation, but
this would actually bs harmful to the people they were
trying to help. Change had to be achieved through a natural
process of sslf-development; it had to come from within the
pecple themselves, If advancemsnt was imposed, the process
would be artificisl and would result in moral, physical and
social degensration.?* Conssquently, determinists believed

¥ Hsller, pp. 143-144.
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that there were many races who could never progress because

of their inherent weaknesses.

Evoluticnary theories justified what was already taking
place. Native peoples ware being isolated, arguably for
their own benefit. Isclaticon, it was argued, would protect
them from the unhealthy influences of white society and
would sllow them to "advance” thrcugh the essential gradual
stages. Governments took & paternalistic appraach,
ostensibly treating immature native people kindly, while, at
the same time, setting them on the right rcad to progress.

3. Comparative Method

A direct descendant of conjectural history, the
comparative method has to be seen within the larger context
of social development and progress. Like its predecessor,
the comperative mathod arranged cultures in s series with
the lsast advanced at the bottom snd the most advanced at
the top. But the new scientific method produced & more
systematic result. The standard of evaluation, as befors,
was civilization as defined by Western values. Using thess
standards, social sciantists were able to arrangs their data
in a pattern which showed linear progress from savagery to
civilization. Moreover, evolution showed that prograss was
uniform through time and arcund the world. By comparing
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contemporary socisties at a particular stage to those from
the past at a similar stage, it was possible to reconstruct
ths ssgquencs of cultures which rasulted in modern

civilization.®

Civilization was divided into stages as the conjectural
historiens had dons, but the stages wars more Clearly
defined. 1In this area, Lewis Morgan's work was influential.
Hs dividsd what he termed ethnical periods, or stages of
culture, into thres subperiods. Thus, the stages of
savagery and barbarity were separated into older, middle and
later stages. Each stsge was defined by "some important
invention or discovery which materially influenced human
progress, and inaugurated an improved condition,"’*
According to Morgan's categorization, most North American
Indiang had advanced to the later stage of savagery as they
had acquirsd the bow and arrow. The acquisition of further
*arts of life" were necessary if they were to progress any

furthear.?

It was as represantatives of a people at the lowest

* Nisbet, p. 192
¥ Bohannan, intro. to Morgan, p. xxv.

= Hnrgan. p. 42. Ses Brian ﬁ. Dippis, The Vanishing
- ‘ . sn F ey, {Middlaton,
Conn U.tloyan Univnrsity Pross 1982), pp. 103-06 for a
Giscuanicn of Morgen and evolutionary progress.
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stage of savolutionary development that scientists, such as
Lewis Morgan, became interssted in native pecple. By
studying aboriginal peopls, scientists, both professional
and amatsur, believed that they wers sxamining psopls who
ware at the same stage as their own, recently discovered,
palaeclithic ancestors. Conssguently, by studying native
people who had pressrved the sarlier stagses of human
developmant, Wastansrs could learn about their own pre-
history. Thsy could learn, among other things, how
civilization progressed, how institutions evolved, and why
some soCieties stagnated. Thera was amuch to learn from
native groups, but little time to do it, as it was still
assumed that they would soon become extinct. Time was of
the essence as anthropologists undertcok what came to be

known as galvage anthropology.

Attempts to defins and classify different races became
an obsassion of the ers. Scilantists attampted to dafine and
categorize racial differences with tha goal of arranging
races on a linsar scale. Eventually, they hoped to place
all of humankind in a framework based on theories of
svolutionary develcopment. While this research recognized
the wide diversity of humankind, as always, Westensrs were
given the prs-eminent position.
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This task was undertaken by spacialists in the new
fields of anthropology and athnology, beoth of which focused
on the study of man and his culture. Classifying races by
their physical differences bscams the major interest of
physical anthropologists. The goal of finding pure races,
becane, according to Todd, their "Holy Grail."* C(Criteria
for dascribing and dafining racial differences were sought,
with cranial measurements, human pigmentation, and hair

colour becoming the most widely used.

The use of crania to datermine racial types was not
neaw. Skulls wers obviocus markers of raca as they ware
readily availabls, providsd a measurable unit of comparison,
and contained the brain, an organ correlated with
intelligence. Early in the ninetsenth ceantury, some
scientists had used crania to classify different races and
phrenclogists had used them to illustrate ths relationship
between the contours of the skull and mental and moral
characteristics.®

Johann Friedrich Blumanbach, a famous comparative

* Todd, p. 314.

® The “"scisnce® of phranology became very popular in the
first half of tha century, esventually degenerating into a
parlour game. In spite of its frivolous nature, phrenclogy
was influsntisl in that it spread the idea that physical
characteristics could be squatsd with intellectual abilities

and moral qualities. Stepan, p. 25.
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anatomist active in the early nineteenth century, davized a
system of race classification using cranial measuramants as
his criteria. It is of interest to note that his racial
thecries wers initially not widely accepted as ths climate
of opinion was not rsady for the ides that there wers
differant races of man. Indeed, a ssries of articles called
"The Ristory of Man" which appeared in The Bee in 1838,
suggests that Blumenbach's arguments wers rejected at that
tims with the same arguments that would be used in the early
twantieth century to challenge similar systems of raciasl
classification. The author of "The History of Man" responds
to Blumenbach's claim that there are five varieties of man:
But the truth is, that this and all other divisions
are perfectly arbitrary, and we doubt much whather
thay should be raeceived. The differences so
established depand principally on the diffarent
configurations of the skull: but the truth is, that
thera is almoat as much difference between the skull
of an Irishman and that of s Scotchman, as there is
betwaen the skull of a Circassian and that of a
Mongolian: nay, not only in the same country, and
among the same inhabitants, but svan in the same
familias, the most rexarkable differences, in the
form of the haasd ... are observabls: yvet wa do not
draesns of classifying them into any definite order of
varieties.
Furthermorse, the author argues, Blumenbach's
*...Obsarvations wers... founded on individusl skulls, which
can nsver bs relied on as representing correctly thoss of
ths bulk of any nation.” A final argument attacks
Blusenbach's five varieties. Why fiva, the suthor argues,

when it is possibls to make fifty or a hundred with s littls
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ingsnuity.® Similar arguments, including the infinite
variations in skull shape, and arbitrary racial divigions
wers ussd by Franz Boas in 1912 to countar the by than
sntranched study of craniology.’” Between the criticism of
thase two sceptics, a pariod of over seventy years, the
foundation that Blumenbach had built continued to grovw.
Using crania, scisntists built complex and elaborate systems
of racial divisions, their research contributing tc the

prevailing racist paradiga.

The appeal of skulls was simply overwhelming, as was
the tamptation to fit them into evolutionary patterns.
Morsover, thers was a new dimension to the study of crania
not available to sarlier scisntists. Ths discovary of
fossil skulls gave Victorian sciantists the means to compars
contamporary races to those of Stone Agas peoples.

Scientists arranged the ancient skulls in s linsar ssaguence,
correlating them to a similar pattern of contemporary
"primitiva” skulls.

Physical characteristics of crania wers used to gauge
both mental and moral qualitiss, the sssumption being that

37” *The History of Mankind”, The Beas, June 24, 1835, 1(5),
p. [ ]

B Stepan, p. 104. For a summary of Boas and his influence

sse Bruce G. Trigger, Natives and Newcomers, (Kingston &
Montreal: McGill-Queen's University Press, 1985), pp. 112-14,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



127
one explained the Oother. The dimansions and shape of ths
skull and the size of the brain wers measured using precise
criteria. Ons method usad to determine intslligsnce was
asasuring crsnial capacity. Another widely used
classificatory gauge was the cephalic index. This method
involved "dividing ths length of the skull into the breadth
and multiplying ths guotient by 100 to sliminate decimals”.
A long skull was called dolichocephalic sand a round one,
brachycsphalic. These skull shapes, including an
intermediats mesocephalic type, were ussd to defins racial
varieties. Another classification technigue was ths
messuremant of facial angles. The ideal angle, based on
Greek statues, was 100°. A facial angls of 60 to 70°
indicated & sloping forehead, assuming a closes association
with apes and low intslligance. The terms used for facisl
angles were, rsspactivaly, prognathous and orthognsthous.’
A complex system, indeed,

Such ccncepts wsre not limited to the scientific
community: thay becans widsspresd and popular. By ths and
of the nineteanth century the skull had becoma tha arbiter
of racial theory.” This scientific resesrch led to the
widaly hald balisf that human physiology, aespecially the
skull, reflectsd intallectual and moral charactsristics of

2 gossett, pp. 69-76.
¥ gtepan, p. xviii.
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individuals snd of races., C{raniomatry did more than
estadblish hisrarchies of physiceally differsnt races; it also
offarsd a sciantific explanation of the i{nability of mome
races to svolve. Spencer and scme of his followers belisved
that inferior racas were small-brained. The study of brasin
weight and convolutions sxplatined why thess races would
nsver svolve any further than their current condition. They
wers ocutsida the process of svolution and would naver be

able to prograss.™

The work of physical anthropoclogists had a profound
sffect on attitudes towards the native people. Sciencs was
"proving”, what many had always bslisvsd, that the "lower™
racas were, indesd, inferior; morsover, this inferiority was
raflected in their physical appearsnce., This naw attitude
is apparent in Nove Scotia in 1862 when & traveller
commantad on the "dsgensrate” Micmac "squawe and children”
ha cbserved: “thes low forehsads denote a lack of that higher
order of intellect which designates ths superior mind."*

If temperament and intslligsnce wers inborn, then thers was
iittle chance that thase charasctsristics could be changed.
Tha physical appearancs of savages confirmed that they wers
stuck in an svolutionary backwater, with almost no chance of

¥ Naller, p. 137.

¥ andrew L. Speden, Ram
{Montreal: Lovell, 1863), p. 133.
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sscaps. For them evolution was at an end.

Amongst the most sxtrame ©f the racial theories which
devaloped in the ninstsenth century was the concep: of the
Aryan or Teutonic race, 8 race which was supposad to have
been the carrier of all civiliszed traits. This race was
inventive, adaptsble, sxpansivs, the only ons able to live
in any climats and the only one suited for democracy. An
Anglo-Saxon/Celtic variant most influsnced Nova Scotisans.
For Nova Scotians, connectad politically, economically and
socially with Great Britain it seemed sslf-avident that
Britain's dominant position in tha worl: wAs a rasult of its
citizens' inherent sbilitiss and intelligence. It was
Britain's destiny to rule much of the known world. In this

circular argument Britain's success proved its superiority,

The idsa that the abilities and talenta of this
privilsged race alsc entailed responsibilities was
widespread. It was the duty of civilized peopls to govern
those less fortunats than themselvas. Each race wes
govarnsd according to ths stage of evolution that thesy had
reached, ons practical reascn that racisl dsfinitions wers
needed. Most subject pscplas, it was bslievad, were not
raady for liberty and required a psternalistic governsent.
This was ths "whits man's burdsn®, the daunting, but
inescapable challenge facing sspirs builders.
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5. Christian Views

Sy the latter decades of the ninstsanth century,
theories of social evolution, progress and inherited racial
diffarences wers taken for granted. Thay wers the essential
coaponants of the way Eurc-Anmericans percsived their world,
but tha accaptance of the naw ideoclogy was not without
variability. While some accsptsd a completaly materislistic
and scientific intsrprstation of tha cosmos which the naw
baliefs implied, many mors adhersd to traditional religicus

views.

Most Christians had no problem reconciling concapts of
race and progress into their balief systam, but evolutionary
theory was another matter. Evolution sliminated the rols of
tha Creator and made man an integral part of naturs,
concepts too blasphasous for many Christisns to accapt.
Howsver, Christians had little trouble with the ides that
races wers unequsl becauss of ths stage of devslopment they
had reachsd. The concept of the brotherhood of men had
almost always, in practics, incorporated the idea that some

groups weres more advanced than others.
Folygenism was no longer necsssary, sc ths guarrel

betwsen it and monogeniss dissppaared, to be replaced by
dabates about avolution snd Mosaic creation. William
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Dawson, a prominent Nova Scotian, becams the leading
sciantific opponent of Darwin's ideas. In saveral books, he
showad how it was possible to reconcils modsrn scisntific
knowledge with traditional belief in the Divine origin of
humankind. But his works also illustrate that thosa who
believed in thes brotharhood of man did not necessarily
belisve that differant races were sgual in ability.*

Christianity also influenced the dominant sociaty's
sense of duty. Christians' sense of mission, their desire
to "save” savages in every part of the world paralleled and
somatimes sxceeded the imperialistic drive of politicians
and businesszen. Morscver, Christianity reinforced the
self-rightecusness of Eurc-Amaricans., They believed that
God had ordainad that mankind should control the material
world and if the white races were most successfully
following his Divine plan, it followsd that He favoured
them, that they wers his chosen people. Some Britons and
their dssceandants in America took this idea so literally
that they fostersd the belief that they were ths true
descendants of the ten tribes of Israel.”

{Montreal: Dawson

¥ Rev. James Christie, ed., Anglo-Saxon Ensign, V. 1,
No. 1, Aug 1, 1880 (Truro, Nova Scotia: John Ross). The
frontispiece of this journal states that it is "Devoted to
the Idantification of the British Nation with the Lost 10
Tribes of Isrssl and Kindred Subjescts”.
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6. Romanticism

Industrialization and urbanization drove romantics, at
laast meataphorically, to find solace in spolitary, pure
nature, far from the contaminating influence of man. Thas
image of the Aserican native had once been part of this
vision, but by the latter half of the nineteenth century, it
was belleved that most Indians had become tainted by the
evils of Western civilization. As such, they were no longer
viabls symbols of virtus and inncocence, except when placed
in the past. Here, they continued to represent the idsal

relaticnship between man and nature.

Writars continusd to find images of nostalgia, death
and disintegration in the anticipated extinction of the
native peoples. Their passing served as a memento mori, a
reminder that all things must pass., As heroic figures in
the past they repraesented a time when men lived in peace and
harmony with his environmsnt. #Writers also used
stersotypical Indians characters to provide atmosphers in
adventure stories or historical fiction. Indian myths,
legends and place-namas provided s sanse of colour and drama
to landscapes, which to Euro-Americans, ware devoid of

asgociation,
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A shift in idaology does not necessarily mean that the
way aboriginal people were regarded and treated changed to
any great extent. Rather, new ideologies offered s new
Justification for a social structure which continued to
favour certain races and classes and oppress others. Old
ideas, the need for hierarchy and order, the essential unity
of man, conjectural history, the influence of the
environment, all had sexved the interests of Euro-Americans.
A shift in ideclogy also advanced their cause, but the new
Justification for oppressing subject races was, in their
eyas, more authoritative. Western superiority was now
validated by scientific theories which proved that their

high status and position was just,

Scientists whose work on race was responsible for
changing attitudes were not consciocusly racist. Nor did
they lead public opinion on the guestion of race.’® Their
role was to organize masses of new and puzzling data,
thereby giving order to potential chaos. However, it cannot
be denied that the consequence of their ressarch was a
racist psradigm that was used to legitimate the status quo.
A further conssguence was the belisf, fraguently put into
practice, that inferior races could be justifiably neglected
as they were fated for extinction.

¥ stepan, p. x.
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Science had an profound impact on late ninsteenth
cantury thought. By “proving™ that races were separate and
discrete according to their placa on the evolutionary
ladder, scientists chsllenged the Christian concept of the
unity of man. Prograss, too, in the early part of the
nineteanth century had bean assumed by reformers and
rhilanthropists to include the less advanced races. Now,
social scientists equated progress with Social Darwinism.
This meant a harsh fate for thoss, like the native peopla,

who wera not "fit",

By the end of the ninateanth century, a racist
paradigm, fostered by science, was so pervasive that few
escaped its influence. History was interpreted from a
racist point of view, literature extolled the virtuss of the
blond Nordic type, and legislation was enacted based on the
assumption of the inferiority of particular races.
Scientists upheld the belief in biological and racial
determinants, rejecting cultural and snvironmental
influences. It was not until tha esarly twentieth century
that paradigms based on racial concepts began to be
questioned and decades latsr, that they were discarded.
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Chapter V
"Our Stone Men"!

Most literate Nova Scotians were interested in at least
some aspects of the scientific debates current in their
society. Many wore familiar with the publications of
scientists whose work influsnced the debate, works by famous
scientists and social scientists such as lLouis Agassiz,
Samusl G. Morton, Josiah G. Nott and G.R. Gliddan, Herbert
Spancer and, of coursa, Darwin.’?

By 1862 the interest in science had resched the point
that local scientists, both amateur and professional, felt
the nead for an organization as a focus for their
enthusiasm. The Nova Scotia Institute of Natural Science
was ths rasult.’ At meetings members read papers and
subseqguantly publighed them in the Institutes' Transactigons

o s. Gilpen 'cm the Stone m of scva SCOtia , Nova

.53, 1871-78, p. 225.

?  Morton, Agassiz, Nott and Glidden influenced the
development of rsce science. Their studies provided a basa
for polygenist theories as they argusd that different races
were distinct and had separats origins. Curtis M. Hinsley,
Jr., Saveges and Scientists, (Washington, D.C.: Smithaonian
Institution Press, 1981), pp. 27-28,

} p.C. Harvey says that the Nova Scotia Institute of
Natural Scisnce grew out of s Litarary and Scientific Society
founded in 1859. "The Age of Fasith in Novs Scotia”, Roysl

Socisty of Canada. Trans., Series I1II, 15, Sect. 1I, 1946, p.
14.
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and Froceedings. Topics were wide ranging, reflecting the
non-specislist interests of the participants. They were
also up to date, indicating a familiarity with contemporary
topice, such as evolution, craniology and Social Darwinism,

Although not the major interest of members, a few
papars dealt, directly or indirectly, with aboriginal
people. The content and motivations of these papers varied,
but all reflected the need to discover and record
information about the Micmac before they became extinct.
Thers was an awaraness that little was Rnown about the
aboriginal pecple of Nova Scotia and that what was known had
not been acqQuired according to scientific methods. Another
contributing factor was the desire to keep up with the
archasological and snthropological work being done aelsewhers
in American and in Europe. In 1888 Rev. Pattarson pointad
cut the drawbacks of investigative resesrch in Nova Scotia.
He pointed ocut that Nova Scotis had no caves or lake
dwellings as had recently been discovered in Europe;
navertheless, there were sufficient resourcss to discover
the history of ths "primitive state of society found among

us."*

‘ Rev. George Patterson, "The Stone Age in Nova Scotia,
as Illustrated by a COllection of Ralics Prasanted to
Dalhousie College”, Nova ScCt - : el

Transactions. 3, 1868-1889. p. 231.
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Nova Scotian gentlemen scholars contributed to the
expansion of knowledge by giving papers on contemporary
topics such as archaesclogy, cranjometry, philology,
prehistory and evelution. Some publications were
spaculativs, but others wers based on research and ths
collection and analysis of artifacts.® They alsoc continued
the ¢cld debate botween monogenism and polygenisam,
buttressing their arguments with new scilentific data.

More than just abstract intellectual debates are
reprasented in this scientific literature. The ideas
expraessed and argued were those that gradually cams to
influance Nova Scotians changing attitudes toward the
Micmac. The idea that ths Micmac were equivalent to Nova
Scotians’' Europesn ancestors when they were at the same
stags Oof development made them a new focus of scientific
curiosity. However, for many Nova Scotians, this interest
was limited, as distant stone age ancestors and savage
Indians ware equally far ramoved from "civilizaed" Euro-
Americans. Ths idasas that had a greater impact on rslations
batwaen the two pecples werse those relating to Social

' Thres articles which suggest serious archseological
invn:tigation, but are not discussed, are Henry Piars,
Aboriginal Rsuainl of uova Scotig' Nova Scotis Institute of
anceg. § 3_Tran: 7, Part I1I, 1888-89, pp.
276-90 'Ealic: of the Stona Agc in Nova Scotia”,
;n;;;;ng_g:_gg;gg;g, 9, 1894-98, pp. 26-58, and G. Patterson,
"Antiguitias of Novs Scotis',
Baport, 1881, (Washington: Government Printing Office, 1BB3).
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Darwinism. The theory of social evolution and the concept
of biological determinism were widely adoptad, along with
the bslief that physical charscteristics reflected a raca’s
meantal and moral qualities. Gradually, the idsa that native
peoples had become degraded through their weaknesses and
inability to withstand temptations was transformad into the
belief that dsgradation was genatic, predetermined,
irraversible, and recognizable in the body's structura.

Thess new beliefs about aboriginal people did not
completely nullify old ones. Modern scientific ideas
incorporated many old concspts, giving them & new
authenticity. The result was a paradigm which provided a
modified rationalization for neglect and paternalism. A
change in ideclogy meant little to the Micmacs as their
lives weres not altered, but from the point of view of the
doainant society, the new concepts would have been very
satisfying. Now Nova Scotians' belief system, their
attitudes and thair actions, were justified by the

authoritative evidence of science.

A faw Nova Scotians contributed to literature linking
the North American Indian to the recently discovered
palasolithic man in Europs. The ususl procsdurs was to
compare tha two peoples in such as way as to reveal the
brutal charsctsr of uarly man as he was both in the stone
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ages and in the New World. According to this interpretation,
=an began as Hobbea' fearful savage, and then progressed
according to the linear development of Social Darwinism.
Occasionally, a scientist reversed the process, assuming a
fall from an original state of graca. In this case, "stone
men” and aboriginal pecple weras proven to be pure and noble
creatures, at least in their original state befors
degradation took place.

The latter was the argument advocated by J. William
Dawson, one of Nova Scotia's most illustrious sons.®
Dawson, a highly respectad geologist and educator,
sndeavoursd to reconcile religion and science by combining
the Mosaic account of creation with up to date
anthropological and archasological information.’ Dawson
argusd that primitive man, in particular the indigenous
peoples of North Americans, shared the same impulses, ths
same intellectual abilities, and the same skills as
Eurcpeans' palasolithic ancestors. To suppoxrt his argument,
ha provides illustrations of artifacts that signify that the

* For more on Dawson see Susan Shests-Pyenson, *Sir
William Dawson: ¢ths Rova, Scotia Rootl of a Goologist'
Worldview”™ in Pro 3" :

prior to 1913 ed. by Paul A. Bogaard (Mount Allison
University: Acadiensis Press), pp. 83-99.

’ Ses J. Willian Dswson, The Opigin of the World...’
Nature and the Bible, {Ntw Yo:k: Robart Carter, 1875) and
' A1] . - ante - {Montreal:

4% o, ¥ s &
Dawson, 1880).
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"handiwork of the red man ... is of similar character to
that of pre-historic man in Burocpe."' In physical
appearance too, Dawson found similarities betwsen ruds
hunting tribes like the Micmac and recently discoversd Cro-
Magnon man. He concluded that "the God and the demon were
combinsd in thess races, but there was nothing of the nere

brute. "

This conclusion might lead one tO assume that Dawson
held a highsr opinion of native people than he, in fact,
did. Dawson did not sscape ths pravailing paradigm which
ranked races from the lowest to the highest. Dawson's
insistence on the original goodness and innate capability of
native pscples rested on his belief in the Biblical version
of creation. It was simply incompatible with this belief
that man’s progenitors coculd havs been cruel, inhuman
brutes, as Social Darwinists were making them out to be.
Instead, Dawson argued, pressnt day savagss, such as the
indigenous peoples of North Assrica, had bscome degraded
after the fall of Eden. A hard and difficult lifs had
reduced him to savagary, but his *.,.sarliex state was ths
best, ... he had basn & good and noble creasturs before he
became s savags.”'’

' pawson, 1880, p. 16,
' Ibid., p. 198.
1 1bid., p. 202.
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Throughout Dawson’'s work, we can see how thoss who
advocated the unity of humankind shared the same beliefs as
thoss who balisved in distinct racss. Whethar the Micmac
ware savages near the bottom of ths evolutionary scale or
savages who had sunk into this condition from an earlier,
noble state made little difforencs to the way they were
rsgarded. In both their character and their physigue, the
Micmac cams to be defined by their biclogical inheritanca.

Thers was considerabls intersst in physical
anthropology and craniomatry in Nova Scotis, and it is in
thes. fields that saveral contradictions appear in Dawson's
work. He rejected the idea that races could be
distinguished by different skull forms, however, thay could
be used to measure low and high culture in individuals and
societies. Moreover, he concesded that if esnough skulls were
availables the gensral character of a race could be
determined.? His criteria wers thoss acceptsd at the time:

... the small developmant of the frontal and

suparior regions of the skull, and the largs size

of the jaws and facial bonss, are marks of low type.

.»» long heads with low frental region gsnerally

belong to ths lowest racs; short and broad hesads

often to an intermediats stags of culture; and

regulsar oval heads to the highest type.’

Dawson dxrew on the work of Dr. Daniel Wilson of the

1 Ibid., p. 180

2 1pid., p. 180.
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University of Toronto who studied the skulls of North
American Indians. Algonguin tribes, Wilson had concluded,
are long-hesded. Dawson accepted this classification
modified by his assuamption that hsad-shapes changed through
the process of degradation. As he stated: "... civilized
peoplas had sore dslicats and refined forms of facs and Laad
than the ruder tribes."?

Unlike Dr. Wilson, Nova Scotians did not appesr to have
access to the skulls of native peopls, so their
participation in this field of rasaearch was limited.
However, ons such sndsavour took place in the 1850s when
W.H. Prest pressnted the evidsnce of his craniocmetric study
of two Beothuk skulls to the members of the Nova Scotia
Institute of Scisnce. In the St. John's Museum Prest had
bean able to measure two skulls and to observe anothsr that
"showed features of s decidedly lowsr type than ths othars,
particularly in ths anormous supsrcilliary ridges and narrow
retreating forshead."!* From his cursory examination, Prest
determined that ons Bsothuk skull was meso-csphalic and one
was brachy-csphalic verging on the seso-csphalic. Therefors
he concluded that ths Bsothuks wers intermediate batween the
inferior long-headed (dolicho-caphalic) races and the

12 1bid., p. 184.

M W .H. Prest, "Msas

uremants of two Beothuk Skulls”, Nova
1894-98, ‘

R FIoOCESd 100 [0

i- Ong., 9.
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pP. laxxix.
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superior round-headsd (brachy-cephalic) races. Prest
admitted that his study could not lead to the establishment
of 8 tribal index as more skulls nesded to be sxaminsd. In
order to continue this scientific endeavour, Prest suggested

the further exploration of Bsothuk buriasl grounds.'®

As an amatsur scisntist, Prest was contributing to the
sccumulation of knowledge, but he realired that this type of
work was better loft O experte. In ignorance, he had made
an srror in measuring from the bregma to the occipital
condyle instead of to the basion, an error he frsely
sdmitted.

One Micmac skull did have to suffer the indignity of
cranial analysis at a date beyond the scops of this study
snd as wsll, at a times when the validity of craniometry was
questionsd by scientists. However, the fact that tha skull
of a fiftssn yesr old Micmac boy, Mike Mitchell, ended up in
the Provincial Mussum in 1872 is in itself significant.'
The assumption can be made that when the boy was killed in s
railway accident in 1854 the corcner kept ths skull, likely
agsinst the family's wishes. Eightsen years latsr thas skull
was passed on t0 the Mussum whers it probably sat gathsring

¥ 1bid,

i Nova Scotis Provincial Museum Library, File Card,
Micmac.
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dust until Dr, John Cameron analyzed it in 1919, At this
time, it is apparsnt from Dr, Cameron's study that scholars
ware still trying to define grades of races on an
svoluticnary scale. As ha expactad, his thorough analysis
of the skull showsd it to be "...midway batwsen the highest
and the lowast races of modern Homimidas".'” Like Prest,
Cameron daplored the lack of availabls skulla for ths study
of physical anthropology and callsd for ths sxploration of
burial sites to rectify the situation.’® Obviously, in sonme

circles craniology was slow to disappear.

While it was the prevailing paradigm, dats derived from
craniological studies was used tO support many diffsrent
aspacts of scisnce. Angus Ross, another Novs Scotiesn
scientist, used physical anthropology to support his
argusant that different racas of nen had diffsrant origins,
In his article, "Evolution®, Ross ussd sasasurements of
facial angles to illustrats ths svolutionary procsss,
pointing ocut thsat ths highest races and lowest races have

¥ John Cameron. "A Craniometric Study of thae Micmac Skull
in the Provincial Mugseum of Nova Scotia*,

Institute of Science, V. 15, Part I, 1918-22, p. 25.

# It is interesting to contrast this attituds towards
Micmac burial sites t0 the sttitudes held Dy Gesner in the
first half of tha ninetsenth cantury. While travelling in
Prince Edward Island Gesner found a burial site esxposed by
arosion. Instesd ©of collecting ths bones for study he
gatheresd tham together and reaburied tham. Charles Elliot,
*The Pictou Indians, an Original Posm”, (Pictou: Eastern
Chronicle Office, 1847), p. 14.
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widely differing facial angles. To slucidate, Ross
sxplainsd that the most developed races hava a faciasl angle
"sade by & ling passing from the forshesd covar ths upper
jaw, meeting another line passing along the base of the
skull".!' This near right angle is contrasted to the facial
angless of lowser races with their sloping forsheads and

protruding jaws.

It im readily epparant that these kind of data could be
interpretsd to suit slmost any argument. Whereas Ross used
physical anthropolegy to further his polygenic argument,
Dawson ussed the sama evidence to argue for the unity of man.
Williex Gossip, anpther Nova Scotian scientist, also used
craniology to support his cass for monogenism in "The
Affinity of Races™. He claimed "an affinity of races”
becauss:

++s in most instances the skulls of the remots

stone age man, both in Burope and Amesrica, bear

to each other strong rttamblance:. They are

dolichocsphalic or long headed.®

It is to bs expscted that this scientific study of
crania and physical structurs spilled over into tha social

and political world where Eurc-Americans interacted with

* Angus Ross, ’Bvclution ,
L : RC 1 ¢ -3

1871 1374 P. 300
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native pecple. The scientific studies coloured the way
native people were perceived, with Nova Scotians now sharply
aware of the significance of the Micmacs' bodily form.

Since physical form was now belisved to raflect levels of
davelopment, Nova Scotians thought that by observing the
Micmacs' physiognomy, they could find in it traces of native
morality, intelligence and character. J. Bernard Gilpen
takes this approach in "Ths Indians of Nova Scotia”. He
begins by identifying the Micmac as a racial type, the

Mongolian:

He wears his hair cropped now which brings still
more in relief the small and narrowsd skull, high
and broad cheek bona, high frontal ridges, and
squarg heavy jaw bone of ths rsd man, or Mongolian

type.
Other aspects of raciasl typing are discussed, such as eye
and nose shape, skin colour and facisl hair. Gilpen

explains how the physical characteristics of "the Stone Man

of two hundrad and fifty years ago” have changed since tha
EBurcopesns arrived. Evolutionary forces have been working on
them, softening their savage features:

The ceaseless influences of civilization, of different
food and sltaered habits, have worn down and scftened
his contour. The high cheak bone is lessaned, the
strong jaw is less square, and the wild aspect of
savage lifs is softened. He has ceased to tear his
meat like a dog, therefore the sguare jaw is more

3 gernard J. Gilpen, "Indians of Nova Scotia”, Novs

~"-&. b &3 t‘: 1_ L) & - 15 o
Transactions, 4, 1875-78, in The Native Peoples of Atlantic
, ed. H.F. McGee, {Toronto: McClelland and Stawart,

1974), p. 1l12.
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pointed, and the cheek bone ... has fallen; nor has he
the wild utterance or startled looks of ona always
fearing his enemy.?®

Gilpen admits that thesa "advances" would be cbliterated (f
ths Micmac returned to their old environment, since *a
strong cohasivenesas of raca has kept him so little

unaltered®,®

Not everyone considersd that the physiocgnomy of the
Micmac reflected a rude and harsh life. There continued to
be pecple who admired both the appearance and way of life of
the Micmac, but their admiration was also influenced by
contemporary attitudes. This is apparent in the following
note by Dr, Edward Breck describing a photo of Mattio
Jeremy, a Micmac hunter and trapper:

The head ssems to me so fine a type of its race,

that I venture to send you a print. The race is

dateriorating in type, owing no doubt to inter-

marrying, so a pure specimen may be valuable

later.*

Dbr. Breck's interest in racial types, pure rsces, and hesad
shapes was & result of the prevailing paradigm, which shaped

thas way he saw the Micmac, a pecople he appesrs to admire.

While scientific ideas taken from physical anthropology

camg to permaaste most of Nova Scotian society, the

# jbid., p. 113,
2 rpid., p. 113.
¥ Nova Scotia Provincial Museum, Acc. 13.23 (4061).
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scientific study of langusge had s less powerful impact.
Philclogy was, however, of great interest to those, educated
or self-educated, who were fascinated by language, history,
and ethnology. It was widely belisved that the study of
language was the kay to discovering the diffusion of mankind
from his original place of origin. Through language, it was
hoped that the patterns of tribal movement could be
discerned and the relationships of different races
discovered.

The Micmacs too had to be accounted for. How had they
cozms to be in the Maritimes? Parhaps theay wa:e part of an
sarly migration of pre-Aryan peoples, such as the Basgues.
Basgque words were identified in the Micmac vocabulary, as
ware words that resembled Greek, Gselic and Anglo-Saxon.
Gsntleman scholars, like George Patterscn, dabblad in this
kind of linguistic study, always looking for some way to
connect the Micmac to ancient pecples of the past.®®

Ancother Nova Scotian, William Gossip, used language as
part of his argumant to prove that ths Indians of North
America wars ths originsl, pre-Noachite peoples. In "On the
Antiquity of Man in America”, hs arguss that the aboriginal
peoples spoks the original Aryan language which philologists

# see George Patterson's
Nova Scotia, (Montreal: Dawson Brothers, 1877).
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are sesking. Gossip claims that Indian languages are
dirgctly connscted to the original, basal language spoken
before the flood:
It is derived from the language spoksn in the old
world some aight hundred years before the Noachian
Delugse, when the ancestors of the Micmac may have
been wending their way to this continent.

This connection, ha continues, explains why some Micmac

words are similar to ancient Greek.®®

Intellectual detective work of this kind was popular in
the nineteenth century, but it contributed little to thae
understanding of the language and history of aboriginal
peoples. However, there was one scholar in Nova Scotia
whose interest in philology and study of the Micmac language
had lasting benefits. Silas Tertius Rand spent the better
part of his life working with the Micmac, collecting their
stories and translating religious texts into tha native
tongue. He did not succumb to philological trends, but
studied Micmac and other languasges, motivated by a perceived
social nesd and a genuine love and fascination with

language.

wWhils Rand did not relats his work to speculative
theorias, others sometimes used it for this purpose. 1In

b wnnm Gonip, 'On the Antiquity of Man in mnca ,

2, 1867-70, p. 50.
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fact, most of his papers were purchassd by Prof. Horsford
for the Library of American Linguistics at Wellesley College
becauss the Professor thought that a study of Rand's Micmac

papers would reveal svidence of a Norse connection.?

Rand was not above comparing Micmac to other languages
such as Greek and Hebrew. But his compariscns resulted from
a8 interest in langusgs, not from a need to support a
diffusion theory. When he compared Greek to Micmac it was
to illustrate that the two languagas "have a remarkable

« 23

facility for compounding words”.

Bafore Rand began his work, it is probable that the
ganaeral consensus in Nova Scotia was that the Micmac
language, like other savage languages, was simple and crude.
Rand implies that this is the common assumption when he
states:

Ons would think [the Indian language] must be

excaeadingly barren, limited in inflection, and

cruda; but just the reverse is the fact, - it
is copious, flexible, and expressive.”

¥ H.L. Webster, intro. to Rand, 1894, p. vi, Charles
Leland, anthor of The Algo i 15 W Engls

,. 3rd.” od. (Boston_ New ~ﬁmﬂ::

G.

E!Bﬁhlﬁgi_lkih!! Houghton,
Mifflin & Co., 1884) also parceived s Norss influsnce. Ibid,
pl vil

¥ Rand, 1894, p. xxxvi.
? 1bid., p. xxxiv,
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Rand's work did much to dispel misconceaptions, but it
probably did little to gesin the Micmac new raspect at the
time, for his rassarch is an example of information that
does not fit into the prevailing paradigm and conssguently
is ignored. Nothing could shake the conviction that nativa
pecple had a simple culture and & simple language that
corresponded with their rude state. Typical is the author
of a history of Cape Breton who claimed in 1869 that all the
native pecple from the land of the Eskimo to Virginis,
including the Micmac shared one primitive language.

Phileclogy was sometimes used to buttress theories of
race, as was rasearch in craniology and physical
anthropology. However, the most powerful factor behind
theories of race, in Nova Scotia, as elsewhere, was Social
Darwinism. Whilae there was controversy over Darwin’'s
theories, there was little argument with Spencer's
application of them to social theory. His theory, or a
modification of it, combined with an always present faith in
progress became part of the fabric of belief. This paradigm
perssated society becoming almost unchallenged for a period
of several decadss.

A few articles in the Nova Scotias Ingtitute of Science

% Richard Brown, A Hist _
{London: Sampson, Low, Son, and Hartton, 1859) P 15‘
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reveal ths influance of Social Darwinism. In Angus Ross’
"Evolution®, the direct influence of Spencer's complex
synthetic philosophy is apparent. A polygenist, Angus Ross
argues that the diffsrences between races of smen are so
profound that they must have had indspendent origins. Whilas
rejecting the Darwinian notion that man sharsd an common
origin with monkeys, he does accept the idea of evolution av
identified with progress and the notion of natural
selection. He explains how the process works:
«»+ in Man as in the lower animals, ... the inferior
and more synthatic types will be successively ex-
tarminated, the higher and more differentiated types
will be continually expanding....”
The assumption is that the higher types will prevail over
the inferior types as part of a natural process that will
ultimately produce perfect human beings in a perfect

sociaty.

Gilpen's two articles on the Micmac in the Nova Scotia
Iinstitute of Sclence aslso reveal the influence of Social
Darwinism. 1In "On the Stone Age of Nova Scotia” Gilpen's
topic is the comparison of “our stons men” to the
prehistoric men of Europe. Hs statas that since the Micmac
had never taken the "...first great stap towards
civilization ... by sccumulating capital or agriculture..."

% Angus Ross, “"Evolution®,
gcience, 3, (Sec. Series), 1874, p. 435.
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they are fated to disappear.’® For Gilpen the reason is
obvious:

. ..thers is no recordsd instances of an infarior
race improved by a dominant ona. They disappsar before
thsm. Many asssrt that thay are unable, but it is
batter to lag the progress is s0 slow that it cannot
be maasured.
In discussing ths fate of the Micmac, Gilpan claims that
there was no viclence involvad in their extinction: "the

doom was velvety; if it was inesvitable™.’*

In a subsequent article, "Indians of Nova Scotia”,
Gilpen does concede that & few Micmac may survive by
becoming assimilated. In the interest of science, Gilpen
gathers together information about the Micmac, describing
their "stone period” and their contemporary conditions.
Even though Gilpen notas that their numbers are increasing,
he insists that thay are a doomed race unless they
assimilate. Gilpen presents & contradictory portrayal of
the Micmac as influenced by a civilization that
sinmultanecusly advances and dagrades them. Banefits of
European civilization, he claims, includes dry housing and
Western dress, “English boots and trowsers”, both of which
have improved Micmac health. On the othsr hand, the and of
the Micsacs' wild lifs means that thsir hsreditary skills,

* 3.8, Gilpen, 1871-74, p. 225.
¥ 1bid., p. 224.
¥ 1bid., p. 226.
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poiss, and balance are gons, bacause these characteristics
depend on their vanished way of 1ife.*

Gilpen also touches con ths controversy cover whether
different races could intarbresd. Gilpan admits that this
has occurred among a few white and native individuals,
howsver, & mixture of black and native is not successful:

1 saw one negro, wvhose half-breed child showsd so

many signs of unconformability of races: and I have

naver met her afterwards, or but a single trace of
har descandants since, I think the cast has died out.

The Indians themselves renarked it, "Me tink,” said

old Molly toc me, "Indian sguaws with wool, nasty,

nasty.”
Gilpen comments that "The bioclogist would have besn sgually
disgusted, but would not haves failed to note ths Mongolian

and Caucasian wers mors nearly allied than the negro."’*

The idea that the natives' designated race, the
Mongolian, was superior to the blacks was probably small
comfort to the Micmac. The concepts of racs that shaped
attitudes towards them are cbvious in Gilpen's articles. In
then wa sse how idsas of bioclogical determinism and socisal
developsent axplained the Micamacs' inhersnt inferiority and
their ultimate denise. Thass attitudes led to the
conclusion that it is a waste of time and monsy to civilizs
the Micmac. According to Gilpsn, not only was the sffo-t

¥ Gilpen, 1875-78, pp. 113-114.
¥ 1bid., p. 113,
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vorthless, humanitarians ran the risk of "...injuring the
race thesy sincersly sought to besnefit."”

By drawing parallsls from the Micmac to "men of the
stons ags™, Nova Scotians sxpresssd their belisf that the
native peopls would soon ba as extinct as Cro-Magnon man.

In North America as in Europe, a civilized race was fatsd to
raplace one that was rude and savags. This meant that Nova
Scotians did not nead to fesl guilty over ths impanding
disappearancs of the Micmac, Eurcopsan coleonizers had had no
role to play in this drama; diseases, displacsment and
neglect did not count. Biology was at fault. This was
clearly visible in the physical characteristics of the
Micmac which identified tham as "less evolved.” Their
demise was necessary, sven beneficial, if mankind was to
advanca. Many Nova Scotian scientists accepted this
paradigm, confirming it with their studies of ths Micmac,

their own "men of the stona age.”

¥ Ibid., p. 115.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



156
CHAPTER VI
*Death song of a dying race"!

Many of the themes and imagas discussed in Chapter III
continued to bs used by Nova Scotian writers in tha sesoond
half of the century. Nritsrs persisted in depicting native
pscple as Noble or Demsonic Savages, as part of ths natural
landscape, Oor as 81 imags of pesento moOri, reminding
humankind of its mortality. Even though thase litsrary
conventions continued to be amployed, thair uss was
graduslly modifisd. Images altered according to new idsas
of sciences and race but, more importantly, thess images were
conceived in a social context in which the Micmac wers an

increasingly marginalized pacpla.

Changing literary tastes also influenced how native
peopls wers depicted in Nova Scotian literature. Romantic
literatuxe gasined in popularity and snveloped the defesated
Indian into its realm. In mid-century the Nobls Savags
still served as the ideal rosantic hero and heroine: they
wers ths victims of fate, were powerless to ovarcome their
adversities, and met their inevitable end with courage,
honour and dignity. Readers found satisfying santiment, and

parhaps, for some, a feeling of smugness as thay

! Pierce Stevens Hamilton, The Feast of $t. Anne and
Q;ngg_fgggg, 2nd. sd. (1878; Montreal: Lovell & Son, 1890),
P. 1 >
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contssplated the decline of what they regarded as an
inferior race. Gradually interest in tha Nobls Savags
wanad, but tha passing of indigenous racas still arcused tha
ssntimental feslings of suthors and their rsadsrs. The
Demonic Savags alsc continued to play & rols in romantic
tales of adventurs for hs addsd a sense of terror which

Eurcpean ensinias could not match,

Changing attitudaes towards the natural landscape also
altared the way that native pscple were incorporated into
it. No longar a place of fsar and foreboding, the forests
cave to be depicted, visually and in literature, in the
tradition of the picturesque. Adhsrents of this sesthstic
admired aspscts of nature which offered roughnass of
texture, irregular lines, strong contrasts of light and
dark, and a hint of wildness.’ In Europe, the most
appropriaste human inhabitants of ths picturssque landscape
wars gypsies and bandits; i{p North America, the native
people served a similar purpose. Suitably dighevellsd and
unkempt, idsntified as part of untamed nature, Indians wore
the ideal picturssqus subject.

Azxide frow these general trends, thare was One

particular literary event which profoundly affectsd Nova

! See Christophsr Hussay,
Point of View, (London: Archon, 1967).
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Scotian literature and the interpretation of rsgional
history. Longfellow's Evangelins. published in 1847,
thrasatened to destroy Nova Scotians' carefully constructsd
vision of their past. As M. Brook Taylor points cut the
legitimacy of British colonial domination was put into
question by the famous posn.’ Longfallow's version of the
Acsdian expulsion suggested it was not & justifiable
military manosuvre, a necessary preluds to the progress of
the province: instead, it was a crime against humanity. In
Longfellow's hand ths Acadians wers transformed into
romantic hsross and haroines, halpless victisos of British
cruslty. Inextricably associated with the Acadians were
their allies, the Micmac. If ths Acadians wers dapicted as
sympathetic charscters, ths Micmac also had to be sesn in a
different light. As allies of ths French wers thsy alsoc to
bes perceaivad as victims of British injustice?

Questions such as thess were troubling to Nova
Scotians, but writers rose to the challange, justifying the
actions of their pradscsssors and rsinterprsting their past.
Novelists and poets devised many inganious characters and
plots which allowed them to include the romanticized Acadian
while still adhering to dominant British valuss. Ons devics

’ Ses M. Brook Taylor, "Tha Postry and Prosa Of History:
Evangeline and the Historians of Nova Scotia”, Journal of
! ’ 23(1 & 2),

Spring/Summsr 1988, pp. 46-67.
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was to make the heroes or hercines Huguenots, thus enabling
tham to uphold Protastant values, be ensmiss of the Franch,
and alliss and friends of the English,

Changing interpretations of history were central to
writers of the tims since a great deal of literaturs dealt
with the past. The historisn whoss image of the native
people most influenced other higtorians as well as creative
writers was Francis Parkman.' Parkman's view of the
indigencus pecplas both reflected and influanced
contemporary attitudes. The image of the Red Man that
appesarad in his works was based on his experience with the
Oglals Bioux in the Amarican West, a visit inspired by his
desire to ses "the Indian under his most fearful and
characteristic aspsct”, that is preparing for war.’® He
recounted his adventurss in Tha QOragon Trail, & book so
popular {t has gones through many editions and is still in
princ.*

Parkman’'s sxperiences were filtersd through tha usual
stersotypas--ths Noble and Demonic Savage. For Parkman, ths

‘ For Parkman‘s influsnce on Canadian historians see
Trigger, pp. 10-20,

* Francis Parkman, The Oregon Trail (New York: Doubleday,
1946), p. 113.

' Howard Doughty, Francis Parkman, (Cambridge, Mass.:
Harvard University Press, 1983}, p. 150.
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attractive charactaristics of native people weare thoss that
linked them to ancient peoples such as tha Greeks and the
Teutons. Liks many North Americans, Parkman grudgingly
admired tha warlike characteristics of the "wild" Indians
because incidents of war inspired valour and bravery. This
fierce spirit raised thsm above ths level of unwarlike
tribes who hava "little of humsnity except form."  While
this ferocious spirit prevented them from being dsbassd, it
also had a deleterious effect: war caused them to become
mercilass, treacherous and capable of "devilish cruelties.™
¥hile Parkman pays lip service to the Noble Savage
convention, he scorns young warriors who like to joks and
laugh, as this bshaviour does not accord with the ideal.
Parkman concludes that the Indians' fatal flaw is their
"wild ides of liberty and utter intolerance for restraint.”
Thay are "thorough savages," “"living representstives of ths
‘stone age’'."? They will naver changs, will never "learn
the arts of civilization”, conssguently, "hs and his forest
must perish together."' Once again the influence of
gtareotypes led a writer o deny full humanity to native

T Ibid., p. 124.
' 1bid., p. 199.
' ipid., p. 197.
¥ Ibid., p. 163.

1 parkman, The

-, V. I, (ibsf:rwaw York: 8;5.
Dutton, n.d.) p. 32.
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psopla. Furtharmore, Parkman's sxperisnces among the Oglala
provided him with an image of native people which he never
altared or abandoned. He believed, as did his
contamporaries, that since all Indians sharsd the same basic

nature, ona example could sarve for all.??

Parkman's Indians are typicsl of those who appsar in
Nova Scotian literature and history, although comparisons to
the classical era common in the first half of the nineteenth
century were gradually replaced by comparisons to brutal
"stone man"™ of the prehistoric past. Alternately reviled
and admired, native peoples played a distinctive role in
regional literature. Their use in literature can be
categorized as follows: they ware included as part of a
picturesque background; they were depicted according to
Noble or Demonic Savage conventions or as a degraded savage;
thay alsc were described as dependent children or as part of
a2 disappearing race. Filling these various roles, the
Micaac appeared in historical romances, children's adventure
stories, poetry, and sketches composed by Nova Scotian

writers.

By including the Micmac as part Of a picturesque
landscape, regional authors were able to give a8 distinctive

character to their works. Nova Scotians, like other North

2 pippie, p. 85.
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Americans, regrettad that, as nswcomers, their ancestral
record was not visible in the landscapea. As the
introduction to John McPharson's Poem, Dascriptive snd Moral
puts it: "In lands of ancisnt refinesent and rencwn, the
elaborately rich landscaps has castle and palacs and
csthedral, as marks of wealth and progress”.'’ All Nova
Scotia had to take the place of anciant ruins was a unigus
wild scenary and the native people who inhabitsed it.
Indians had always been regarded as part of the landscape
but as the wildarness grew less thrasatening, so too did its
denizens. Gradually, the Demonic Savags and the heroic, but
dying, Indian wers reduced to being part of the picturssguae
scenary. As such, the Micmac appeared in Bartlett prints

and in their literary egquivalents.’*

Typical is a scene from Mary E. Herbert's novel,

It is one of two incidents involving tha Micmac, nsither of
which is relevant to her story. Herbert's description of a

picturesgus Micmac camp is weakly integrated into the plot.

¥ John McPherson, Poams., Descriptive and Moral (Helifax,
N.S.: T. Chamberlsin, 1862), p. ii.

* One axauple of 8 picturesgus Micmac cacxp is Bartlatt's
print, "Ths General's Bridge, near Annapolis Basin”, Charles
P. DevVolpi, : -
{Sherbrooke, Que.: Longman, 1974), p. 96.

* Mary E. Herbert, Belindas Dsa S in the Lifs
of & Halifex Belle (Halifax, N.S., 1859). r a discussion
of the writer and the novel see Gwsndolyn Davies, 1977.

i~2
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Fortuitously, her protagonists are having a "pic-nic" nesr
an Indian settlsment outsids Dartmouth. They decides to
vigit ths nearby camp and arrive just as a marriage
celsbration is about to take placa. This affords Herbert an
opportunity to describe the Micmac in their finast array.
Their “gay and singular costume” is described, ths brides
declared to be "vary plessing” in har form snd faeatures: the
groom is also worthy of admiration: "He was a tall, fine-
iloocking man, whose dignified appearance would have been
creditable in a civilized community."'* The Indians appear
in front of a charming backdrop:

The white tents that dotted the slightly undulating

ground, forming a fine contrast to the dsep gresn

of ths unbroken fotests that lay behind the figures

of the Indians....?
All of this forms "a highly picturesque scene, and one on
which a lover of the beautiful would gaze with great
delight."* Herbert follows this touch of local colour with
an equally irrelsvant episode in which ths Micmac sppear as
ferocious savages (see p. 159-160). Wwhile Herbert's Micmac
scanss serve noO raal purpose in her novel, they do add a
note of distinctiveness. They root her novel in the
Maritimes, in contrast to the plot that could take place

anywhere and to the characters who have no gualities that

% 1bid., p. 34.
7 Ibid., p. 34.
* Ibid., p. 35.
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identify thea ar uniquely Nova Scotian.

Othar writers fsatured the Micmac as a colourful
background to the more important action betwean white
characters. Pisrce Stevens Hamilton, in a lengthy posa,
"The Feast of St. Anne”, uses the Micmac's St. Anns’s Day
festivities on Chapel Island for a setting.'’ Unlike
Herbert's picturssqus, but totally irrelsvant scens,
Hanilton's setting has some purpcss. 1t gervas as a
background agsainst which Hamilton's friends zompose and
recite poems embalming tha "high, heroic®" deeds and
“"thrilling tales™ of his country's past.”® The "rude and
semi-barbarous revelry” of the "fading Indian race" is
deliberately chosan to contrast with ancestrsl tales of

romance and glory.*

Some writers allowsd the native people to step out of
the background and take part in the dsvelopment of the
action, but usually they emerge only as disembodied,
namaless, and voiceless figures. Such are the Micmac in De

Mille's The Lily and the Crogs: A Taje of Acadis, a novel of

* Hamilton, pp. 7-35,
® 1bid., p. 18.

¥ 1bid., p. 14 & p. 17.
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romance and adventurs.? paMille‘'s story is set in
sightesnth century Acadis, a favourite time and place for
writers and poets inspired by lLongfellow's example. DeMille
describes Acadia as &8 wildernass which harbours “wild and
warliks Indians,” who willingly submit theaselves to their
French allies.” Obviocusly the subordinate partners in this
alliance, ths Micmac sarve the Franch as loyal and faithful
guides, trackera, lookouts, and messengers.

Tha plot of Lily and the Cross hinges on the conflict
between the haro, Claude, a French Huguenot, and the
villain, Cazensau, & French Catholic. Both Claude and
Cazenesu have a band of devotad Indian followers who they
refer to as “my Indians.”™ “"Their” Indians dutifully follow
orders until Cazeneau orders "his"” Indians to seize Claude.
They refuse to do so as “"Clauda's Indians" are their
friends. Except for this action, integral to the plot, the
Indians, although almost always present, remsin in the
shadows. Silent, csutiocus figures, they move in and out of
their wilderness home, part Of the landscape which acts as a

background for the dramatic action and romance f the story.

Occasionally, sn Indian will emerge from the background

# James De Mille, 1 :
Acadis {Boston: Lee & Shepard, 1890).

? Ipid., p. 128.
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sufficiently to be given a nams. Such is Jos Takouchsn in
J. MacDonald Oxley's ln Paths of Pexdl: A Boy's Adventuros
in Nova Scotia, a children's story set in the Acadia of La
Tour and Charnace (sic).?* But Joe's role is minor and
conventional; his skills ss a tracker mean that he is the
only "man alive™ who can carry a messsge through eneny
lines. With amazing dexterity, stepping over tha ground “"as
silently as & serpent,” hs carries out his mission, briefly
emerging from the background to fulfil his mission.™

Characters like Joe appear to represent vestiges of the
Noble Savage conventions., By ths end of the century
indigancus peoplas wers no longar compared tO Grask gods.

At best, like Joe, they were stoical, taciturn, loyal, and
brave. Ths weakening of the tradition can best be
illuatrated by comparing Joe to his counterparts who
appeared in & novel published in 1850. William Charles

iton flaunts the

Nobls Savage convention.? The two native characters in the
book, Castine and Frantzwa, are magnificant specimens,

# 3, Macbonald Oxley, In Paths of Peril: A Bov's
Adventures ip Novs Scotia, (London: S.W. Partridgs, n.d.)

¥ 1bid., pp. 75-79.

* william Charles M'Kinnon, St., Castine: A lLegend of
Cape-Breton (Cape Breston Herald Office) 1850. For M'Kinnon
see G. Davis, “Hilliaa Charlcs M Kinnon Cape Brntnn's 8ir
Waltor Scott”, Coll 8 R - . (e
Society, 41, 1982, pp 21-46.
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glorying in their strength, valour, and senss of honour.
Castine, one of Baron Castine'’s numerous half-brsed progsny
who fired the imagination of many writers, is compared to
ancient gladiators and to Gods: [he appsared) "the complete
impersonification (sic) of the Minstrel-god whose mighty
Aegis hurled back Patroclus' spear when threatening the wall
of 'heavan-defendsd’ Troy."? Frantzwa, Castine's
sidekick/aide is also a brave warrior who is rewarded at the
end of the novel by being taken into Genaral Wolfa's

ssrvice.

0f all the snnobling characteristics of M'Kinnon's
Indians, the only trait which continuad to endure was the
"stern Roman stoicism®™ customarily attributed to native
people.?® But this virtus, it must be noted, was ona common
to both Noble and Ignoble Savagas. A typical portraysl of
the "stoic Indian® is Hamilton's description of the Micmac
in his poem, "The Rendezous of D'Anville."” Ths Micmac
became 1.1 through contact with the men of D'Anville’s fleat
as they sheltered in the Bedford basin. Hamilton describes

¥ M'Kinnon, p. 68. Writers had grsat license with
Castine's offspring because the names of goze of tham were
unknown. In M'Kinnon's novel the French born, but English
raised, hearo turns out to bes Castina’s half-brothsr. This
device puts Castine on the English side where he aids Wolfe
in the capture of Louisboury.

¥ 1bid., p. 36,
® Hamilton, pp. 27-35.
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how the plagus

... marked them for his prey.

Confusad they crawl to savage lair

And crouching yleld tham to despair, -

Not to lament, Or mOan, Or orys

But - Stoic to the last - to die.®
In contrast to this calm accaptance of dsath ars the French
who dis with "shrisks of anguish”™ and "moans of dull

despair."™

Associated with ths alleged stoicism of the nativs
peoples wers oOthsr Qualities which helped to esxplsin their
lack of volubility in the pressence of whites. Thesy were
considered to bs impassive, taciturn, inscrutable. Sooe
believed that ths Indians' inexpressive demsanour masked
fealings and esotions, an incongrucus belief as Buro-
Americans also thought that the Indians' major flaw was
their inability to restrain their passions. Another
explanation for their silence was exprassed by the
historian, James Hannay: "Unlike civilized men, they know
nothing of the news of the world, [of] the businsss of
life." 1In other words, thay ars silant because of the
limited range of subjects on which they can converse.”

¥ 1pid., p. 30.
H o Ibid., p. 29.

(St. John's. N.B : Printed by 3. & A: MMiilen. 1879) p. 49
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While the convantions surrounding tha Noble Savags
diminished, thoss reflscting the Damcnic Savage continued to
flourish. The villainous Indisn playsd too useful s role in
creating dramatic conflict and a sensa of terror to be
abandoned. Ha also continued to serve as 8 justification
for conquest; he was the eneay who had to be overcoms for
psace, prosperity and prograss to triumph. Most often these
two designated roles, titillation and vindication, wsre
combined, usually in the form of Indian attacks on hslpless

white sattlers.

Herbert includes such & tale in Bglinda Dalton even
though it has no point in her plot. Fellowing her
description of the picturesque Micmsc camp, an slderly lady
recounts how in her youth her grandparents and other
settlers living in & community near Halifax were massacred
by Indians. She describes how the Indians burned down the
ssttlers' homss, killing with thair tomahawks those who
tried to escape from the flames:

The vivid glare of the fire, the heart rending

aspesct of the wrstched settlers, as they rushed

from the raging slement within, to savags fury

without, the painted visages of ths Indians, as

they flitted about, dsmon-like, in their work

of destruction; and, above sll, thes mingled

scunds of horror, the shrieks of woman and

children, the pisrcing war-whoop ... will never
pass from my memory.”

This tale of horror may have besan based on the Micmac attack

3 Herbert, p. 37.
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on the fledgling ssttlement ©f Dartmouth in 1751, but
Herbert does not specifically identify it as such.’® Many
writers were inspired by this incidant, usually embellishing
it in order to heighten the difficultias thair ancestors
fsced. The story appsars in poems, histories and novels,
sventually aaking its way into tourist literature and school

taxts.”

Even writars sansitive to the situation of the Micmac
succumbad to the tamptation to paint the Micmac as fisndish
devils in thsirx accounts of this incident. One such writer,
Elizabeth Frame, was able to maintain her sympathy for the
Micaac by transferring the rssponsibility for their alleged
atrocities to the influance of the French, in particular the

unscrupulous migsionary, Le Loutre.’® It was the priest,

¥  Monkman, p. 168, says thst this Indian massacrs is
based on those that took place in New England a generation
before, but Herbert clearly statas that it happansd in a
settlsment adjacent to Halifax.

** shiels' "Witch of the Westcot"™ is an sarly axample.
An account of the “"massscrs”™ appssrs in a book of Notman
photos, Jllustrated Halifax,., by Norbert Metzler, (Montrsal:
J. McConniff, 1891), p. 22. Ths story continusd to bs part
of Dartmouth mythology until fairly recsntly. Ses John

Patrick Martin, The Storv of Dartmoyth, (Dartmouth, N.S.,
195?)' pps 83-8‘0

# Jean-louis Le loutre, & missionary active in military
activitiss, was a convenient villain. It was a commonplacs
of Nova Scotian history to hold him responsible for the Micmac
ravages. This in turn mads his rosponsible for the Expulsion.
If he had not "stirred up the Acadians and savages to mischief
and bloodshed™ the British would not have mistrusted the
Neutrals. Adams G. Archibald, "The Expulsion of ths Acadians”,

Nova Scotia Historical Societv, V. 5, 1886-87, p. 50.
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she claims, who by proaises of gold, artful praise, and
support from tha neutral Acadians, incited the Micmac to
attack the defancsless villags. The sttack itself is
described in subdued langusgs with ths Micmac scalping two
sen and firing their house. Frame places a greater amphasis
on the Indien warrior who is killsd and the subssqguent
funaral cerasoniss. Thess soshss reveal Frama's
anthropological interest as does her description of a Micmac
camp. Unlike Herbert's picturssque camp with its gaily
dresssd denizens, Frame's casp scane rings with thes truth of

careful obsarvation.?

Frans's point 0f view was not the ons ususlly adoptad
by novelists and authors of triumphal histories. The
Demonic Savage was msuch too useful to be jsttisoned in
favour of Machiavellian French priests. Only the “"red
devils™ could inspire a sense of horror, for the French,
when all things were considered, had to be acknowledgsd as
civilized men. Writers could cast the Indians in the
villainous role whils allowing thas French to abjurs any
rasponsibility for their atrocities as does Oxley in Fifs

and Drum a% Louisbourg.’ In this boy's sdventurs story,
the native psopls ars given a much larger role in the

¥ Elizabeth Frame,
(a’lifax, Hls. H A.‘ w' mwmay' 186‘)} pp' 1&6-197'

** oxley, Fife and Drums at Louisbourg, (Boston: Little,
Brown, 1899).
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defenss of Louisbourg than history accords tham. Their role
was heightsned becauss they could bs depicted as colourful
villains who would inspire a sanse of horror in the readsr.
The csntral incident of the novsl involves ths capture of
ons of the youthful protagonists by "skulking red devils."”
Be is thrsatensd but another party of New Englanders who
surrsndersd to ths Indians are killed in cold blood or are
*fiendishly tortured."® Conflict with native people, not
that bstwsen the French and tha English, forms tha cors of

this novel.

Obviously, Nova Scotian history was a rich sourcs for
writers. It allowed imaginative writers to create a variety
of heroas or villains, depanding on their point of viaw,

The only certainty was that tha British vers slways
righteous and honourabls. In particular, writers toock care
to explain that Britain had not acted unjustly by expslling
the Acadians. Wwhile Frame and others blamed French
interfersnce for the violence which sparked the axpulsion,
others blamed the Micmac. The latter is the approach taken

by Maude Alma in her short story Nhite Rose in Acadia.®
Shs modsls her Acadians after Longfellow, but rejects the

¥ 1bid., p. 247.
¥ 1pid., p. 267.

' Mauds Alma [Clotilds Jennings), White Rose in Acsdias
{Halifax, N.S.: Bowss, 1855),.
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notion that the British were responsible for their plight.
The villains are ths Micmac who havs carried on "unprovoksd
and intolersble warfare."'! The Acadians are dspicted as a
simpls pacple of good faith caught in the middle of a
conflict in which they have no direct interest. Tragically,
they are forcad to leave because tha British are
"sxasperated by ths continued treachery and violance of the
Indians."’ For no fault of their own, but becauss ths
British associats them with the Micmac thay are forced into
sxils.

The Indian playsd a useful, as well as an adaptable
role, in stories set in the past. But could the Micmac be
depicted as Damonic Savages in contemporary litaratura? It
was possible if the writer believed, as most did, that ths
Indian, by naturs, was inhesrently violent. This violant
natura was still svident as Hamilton notes in his poem, "The
Feast of St. Anne." He observes the Micmac "reproduce”:

The wild, fierce movemsnt of tha dance of braves,

With brandishing of knife and tomahawk,

And savags bounds, and fierce, scul-thrilling yells

Which waken echoing terror on the hills, -

As wont their fsthexrs when, in demon guise,
They sallied forth upon the path of war.*

# 1bid., p. 11.
¢ 1bid., p. 22.
“ Hﬂﬁiltc’n, ppc 13-1‘-
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The Micmac displaysd this ferocious behaviour as part
of a performante, but ‘r "ssvage" nature could slso
manifest itself under othar conditions. De Mille, in a
children's story, Fire {n ths Woodg, shows how the Indian's
savage nature is exposed through alcchol. In the novel a
namaless Indian ju‘de gets drunk while he is taking a group
of boys and their eldarly black servant, Solomon, through
the New Brunswick forests. The boys are terrified by the
Indian’'s transformation:

Every moment he grew worsae and worse. ... he might

grow violent snough to maks an attack upon tham.

Already he looked far mors like a wild beast than

a human being. The mnaddening fumas of the liquor

might excite the natural fe.ocity of his race, and

urge him to deeds of horror.”

Solomon comes to the rescus of the oys with the auvthor
suggesting that his ire is arcused by simila:, but uvsually
repressed, savage feslings. Obviously, DeMille included the
incident to add draasatic tension to his story. WwWhile he
titillates his resders he does not allow tham to believe
that Indians could actuslly do them harm, Later in the
novel the boys encounter the same, but now sober, Indian.

He is Introduced as "Sam™ and it is explained that he is
usually "sll that a chief should be" except when he gets his
hands on alcohol. He "can't resist temptation” even though

"it makes him simply insans."™* As a result, DeMille's

** DeMille, Fire in the Woods, (Boston: Lee & Shepard,
1872), p. B8.

¥ 1bid., p. 321.

L1
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Damonic Savage is roduced to an almost pathetic charscter,
degraded by a weakness for alcohol.

This brings us to the degansrate Indian, another imsgs
of the nativa people used in literatura. Less useful in
fiction and poatry than tha two traditional sterasotypes, tha
dagraded Indian appears more often in sketches and
historical sccounts. He makes an appearance in Uniacke's
Sketches of Cape Breton and Hannay's History of Acadia.’ In
the chapter of his book devoted to the native peopls,
Richard John Uniacke finds few traces of the Ncble Savage.
Occasionally, he seses & face that reminds nim of "the lofty
and anduring savage,”™ but most display a "degenerate

countenance. "

He fears that “"their nature appesars now to
be hopelessly sunk" becausa "his contact with the white man
has infected his nature with vicicus habits."*® In spite of
their degradation Uniacke acknowledges that the Micmac still
have typical savage virtues: fortitude and andurance.

Hannay presents a similar picture in his History of Acadis.
According to Hannay, the native people of the Maritimes are

demoralized and degraded. Wwhen they are exposed to

¥ Richard John vniecke, thm
2 2 Bre agd. C. Bruce

Fergusson, (Halifa:,'ﬂ 5.: Public Archives of Nova Scotia,
1958). Orig. published in New Penny Magazine in the 1860's.

¢ 1bid., p. 106.

¥ 1bid., p. 106 & 112.
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tanptaticn they have no power to resist; thus thsy bacome

snervated and sventually mest a miserable death.®

The inability to resist temptation suggests an inheraont
woakness in the Indian chsracter. Socisl Darwinists would
interprat this as a racial deficiency, but Nova Scotian
writers of fiction and poetry ware slow to adopt ideas of
inherent racial differences. Indeed, Uniacke, in the 1860s,
still adheres to the theory that anvironmental or climatic
conditions axplain different "traditions and habits,*™
Howaver, DaMille's account of the fight betwsan the "brother
savage(z]”, Sam, the Indian guide, and Solomon, the dblack
servant, in Firg in the Woods suggests a racial inheritance
of savagery.® Other writers sometimes indicate that certain
characteristics of native people are "in the blood", as does
Marshall Ssunders in her contaemporary Acadian story, Rose &
Charlitte. She describes an Acadian character who has Indian
ancestry:

Very littla of the Indian strain had entered her

vains, except a few drops that ware exhibited in

& passion for rambling in the woods, but her
aunt had the lazy, careless blood ....%

* Hannay, p. 58.

* Uniacke, p. 105.
* pa Mille, 1872. pp. 89-90.

** Marshall Ssunders, Roge a Charlitte: An Acadisn Romance
{(Boston: L.C. Page, 1898), p. 373.
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The growing interest in race is apparent in Nova
Scotian litersture, but most often unigue racial
characteristics are attributad to the English and their
inveterats ensmy, the French. For instance, Claude, the
Huguenot hero of De Mille's The Lilv and the Cross, is
called the "hope of the final redemption of your race,"™
Writers most likely ignored the racial characteristics of
Indians bscause they were only accessories to the major

conflict between the French and the English.

A further role £ native people in literature was as
dependent children. Ai. of the native people in Oxley's
adventure story, In Paths of Peril, fit into this category.
The noval is very loosely based on Constance La Tour’'s life
in Acadia, with a fictional nephew scting as the youthful
protagonist.® Constance La Tour is depicted as a ssintly
womsn desply internsted in the native people of Acadia. She
strives "to reach the hearts of the pagans, and help them to
better things." She teaches her "dusky pupils” practicasl
skills as well as the Christian religion. She shows then
how to bake bread,...

how to raise corn, pumpkins and melons, the mode of
preserving the fruit that was so plentiful in the

* pe Mille, 1890, p. 188.

¥ The story of Madsme La Tour was another source for
tales of romance and adventure. Shs was renowned for
valiantly attempting to defend her husband’'s fort at the mouth
of the §t. John River.
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autumn, and the art of making mapla-sugar, all of
which helped to banefit thsm, no ilass than ths Gospel
message she never failed to give algo.™
This picture of a Suropean bensfactrass trying to

uplift her banightsd charges runs completely counter to tha
reality of Micmac life as we know it. At the time ths novel
wBs sat, it was the native peoplie who were teaching the
Eurcopeans the essantial skills they needed to survive in tha
wilderness. But novelists are not handicapped by facts or a
sense of reality. Ozxley's portrait of Madame La Tour is
designed to create a good deal of sympathy for her, thareby
heightening the tragedy of her death. Morsover, his
portrait of the native pecple would not be guestioned, based
as it was on an accepted stersotype, the "wild childran of
the forest.” Few, if any, of Oxley's readers would think it
strange that skilled and experienced native people would
look up to a European woman, newly arrivaed in the
wilderness, as if she were divine.

The idea that native people were in the earliest stage
of development meant that it was appropriate to picture them
as immature and untutored. As one of thaese simple and
ignorant peoples, the Micmac, some Nova Scotians argued,
could not be responsible for the pictographs found at
various places arcund the province. John McPherscon's poenm,

* Oxley, n.d., pp. 15-16.
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*Fairy Falls", axprasses this point of view. He admits that
Indian lagends claim ownership of tha rock carvings
But less romantic annuals show
That when Acadians fled their foe
Some loitered on their way,
Depicting thus, by lake and grove,
Mamorials with which exiles love
To socth the darker day."
Apparantly, scoe Nova Scotians were not svan able to credit
the Micmac with the ability or desire to commemorate

important events in their lives.®

The last image to be considered was the most widespread
angd pervasive, the vanishing Indian. As part of the
praevailing paradigm, the idea that the Indians would soon
becoma Bxtinct had beccme s0 commonplace that evidence that
contradicted it was ignored. Evolutionary theories,
sentiment and convenience demanded that the Indian
disappear.®® Poets continued to express their sorrow over
this impending loss in elegies. Images from nature, of
which the Indian was an natural extension, were often used.

Sunsets, falling, withered leaves, Indian summer, and dying

s7

McPherson, p. 36.

* Two letters to George Patterson suggest the controvarsy
surrounding the rock inscriptions at Fairy Lake. George Creed
{(Apr. 27, 1885) believed that thsy were carved by the Micmac
from semi-~-hieroglyphic characters taught them by the Jasuits.
Another correspondent, W.A. Calnek, claimed the inscriptions
ware a fraud (May 25, 1885). PANS, George Patterson
Scrapbook.

¥ See Dippie for a discussion of this idea in an American
context.
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nature in autumn were some of tha metaphors ussd for ths

dsath of ths Indian race.

Ths Nova Scotiasn posts, Elizabsth Frame, Mary Jane
Lawson, and Ada A. Desbrisay used these images and themes in
their poams about the Micmac. Their poams are couched in
tarmg of sentimental) regret but they also reflect some

guilt. Frame goes s0 far as to blame the whites for the
demige of the Micmac:

Your vacant plains the white ssn scan;
Reversing all the dread command,

They covet, take your native land.

In vain to them does scripturs bring
The tale that moved Israel's king,

But o'er the land they bear ths sway,
Plant deep the sesads of your decay,
With niggard hand you food dany -
Acadia’s children fade and die.*

Dosbrisay's "The Micmac's Wish” contrasts the contented life
of the Micmac before the arrivel ot iae Europeans with that
after they were displaced. Har native character lamsnts:

But alas, what a changs! now the white man is hers,

He has taken cur lands, all our forests so dear;

His axes has demolished our sheltsring pines,

And hig mill-dams havae frightened the fish from our
lines.

Now our people are scattered, our chiefs ars all poor,

And pur little ones bsg at the whita stranger's door:

Oh! we wsep for ths days whan Acadia was ours,

And when plenty and happiness reigned i{n her bowers.®

® Frame, pp. 78-78.

% Ada A. Desbrisay, "The Micnac g Wish” in M. B,
Pasbrisay, Hi he Co Lunenbuy 2nd. ed.
{ Toronto: W. Briqgs 1895). PP 350-51.
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Lawson expresses a similar sentiment in her pasan to the
LaHave River:
wWhers ars those dusky warriors? A failing, feable
Nanderers end almost exiles in their own fatherland.®
Thase poets seam to feel & genuine sanse of loss: thay
regard the extinction of the Micmac as inevitable, but

consider it to be truly unfortunate.

Not all poets regrettaed the fate of the Micmac. For
instance, Hamilton sxults in their dsfeat and their
replacemant by a superior race. He ends his romantic poem,
"Bartram and Madeleins" with the defeat of the Micmac and
the victory of the English:

Another race have spread - another tongue -

Unlike as from another planet flung:

And peaceful arts and labour's busy hand

have spread s brightening glory ¢'er the land.®
Even the ever sympathetic Frame felt that the British
conquast was justified since the English had improved Nova

Scotia beyond tha abilities of the earlier inhabitants."

Some poetic laments for the fate of the Micmac wars

expressed in the form of memorials. Tha last vestiges of

8 Mary Jane Lawson (Katzman), “The LaHave River® in
Desbrisay, pp. 230-32.

® Hamilton, p. 78.

¥ Prame, p. 246,
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thae Micmac prassnce, the melodicus names they gave to Nove
Scotian landmarks, wars to be treasured as mamentos of the

i ML L, e PSR A SRR

past. They were alsc to ssrve another purpose, providing
the landscape with svocativs associations. These could

serva as & substituts for tha much regretted memorials of
human higtory left behind in Europe. Frame wrots a posam,
"Micmac Names” on this theme, but ths most well known wes

RTINSO A T WL i

"The Indian Names of Acadia® by Richard Huntington.*® This
poem must have struck a responsives chord ag it was included
in several books and anthologized in Songs of the Grest
Dominion. However, ons of the authors who included the
poem, quelifies his sdmiration. Bourinot in his history of
Cape Breton cautions: the Micmac are "far from being ’'the
gentle race' here described”™ and they have not passed away,
but "do not increase.”® For Huntington's poem laaps shead

to the day when "the gentle race ... has passed away

e L VP SR R TIPS,

foraver.”® His poes contemplates their fate:

Tha memory of the Red Man

How can it pass away
While their names of music linger

Cn sach mount and stream and bay:
While Mysquodoboit's wsters

Roll sparkling to the main;

LR T Tyt .

* Frame's untitled poem is in

(Cambridgs: John Wilson & Son University Press, 1892).
Richard Huntington's poem can be found in Uniacks, p. 116 in
John G. Bourinot, : and Degcoxd '@ _Account o he
mmmm (Montml' Brown, 1892), p- 95, and in
Lighthall's anthology, &GML!!&MMB. 1889.
According to Bourinot the anthology incorrectly attributes the
poam to De Mille.

* Bourinot, p. 96.
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While falls the laughing sunbsam
On Chegogin's fields of grain,V

Just as Micmac place names embellished a raw landscape,
$0 too did their myths and legends. The intesrest in native
mythology was widesprsad but it was Glooscap, the Micmac and
Malecite cultural hero who most influsnced Euro-American
writers during the latter half of the century. A discussion
of Micmac legends and their impact on ragional writers is
beyond tha scope of this paper, but it is worthy of note as
it reflects an interest in and appreciation of this aspesct

of native culture,”

Nova Scotian authors were not innovative., Thay used
the same formats, thames, and images as did those in oOther
parts of Canada, Great Britain and the United States;
however, they 4id adapt these conventions to a regional
consciousness. The works 1 have discussed are rooted in the
Nova Scotian landscape; they take place in identifiable
locations such as Chaspel Island, Louisbourg, the Bedford
Bagin, Fairy Falls and ths La Have River. Local settings

provided 8 unique sense of place as did the inclusion of the

¥ Uniske, p. 116.

¥ For s discussion of the uss of native myths and
legends in English-Cansdian literature see Monkman, pp. 128~
132. Influential publications of the time includs Rand's
and Leland's The Algonquin [egends of

New England ... leland called Glooscap "the most Arysn-like
of any ever svolved from a savage mind” in Rand, 1894, p. xxi.
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Micmac, the original inhabitants. Unfortunately, ths latter
ars always depictasd according to popular stersotypas.

Nor did thase isages changs significantly as the
ninetesnth century prograsssd. Trus, tha Noble Savage
gredually disappesred, aslways dying with dignity and valour,
Evantually, ha was supearsedsed by his rivals, ths Degraded
and tha Demonic Savage. But at the same tima, all thres
stereotypes merged and blended into the dominant, overriding
image--the Vanishing Indian. That literary convantion
supprassed reality was recognized by Rand: "we havae deamed
them capital subjects for romancs, fiction, and all kinds of

exaggeration."*

The material evidence provided by anthropological
research appears to have had little impact on Nova Scota's
imaginative writers. There are some exceptions, such as
Framea, whose work includes perceptive descriptions of Micmac
life although her themes remain convantional. An intersst
in archasological data is also apparent in ths concise

descriptions of Micmac material culture which appear in

local histories, such as Wilson's A Geography and History of

©® Rand, "An Indian Legend", New Dominion Monthly, July
1870, 6, p. 27.
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the County of Digby Countv. Nova Scotis.” Wilson's
dascription of stons implexents and ornaments made from
feathers and porcupines can be seen as a kind of memorial to
ths Micmac.

Fressed by tha certainty that ths Micmac weare soon to
disappeasr, information was gathered, artifacts collected,
and stories recorded so that Nova Scotians would have a
mamory of their vanished Red Man, It was this shadowy image
that writers sulogized or condemned in their sketchas,
novels, poestry and histories. Most often, the image of the
Micmac fadsd to the point where they only appearsd in order
to provide a touch of local colour: they formed a
picturesqus background for the more important action batween
white protagonists. Tha small role played by indigenous
people in literature mirrored thoir position in Nova Scotian
scciety: their influance in both was nsgligibls.

* 1saish W. Wilson,

A_Gsography and History of the County
of Dighy. Nova Scotis (Halifax, N.S5.: Holloway Bros., 1900),
p. 22,
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Chapter VIl
*They and we have baen strangers™:

The imags of ths degraded Indian that shaped public
policy and humanitarian sfforts in the first half of the
nineteenth century continued its dominuting influsnce into
the latter half of the century. The assimilative policy
bassd on the precepts of civilization, private property and
agriculture, also continued unchanged. However, there were
a fsw modifications in policy including a gresater stress
upon the role of education in assimilating native children.
This coincidad with the growing importance of education in
society as universal schooling came to be regarded as an
agent of social change.

The notion that the nativa psople would soon become
extinct also played a role in the development of government
policy and the sttitudes of the public. Devslopmental
theories, such as Social Darwinism, now confirmed popular
prejudices. Common opinion held that it was only & matter

of time before most native peopls would disappesar in tha

face of a superior race; the remnant would disappear through

assimilation. 1In anticipation of this svent soms Nova

Scotians speculated on the date pf the Micmac's final

! Rand, 1850, p. 3.
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extinction.? This wes not just wishful thinking: dissase,
poverty, and dsplated rssources had led to a drastic decline
in the Micmag population. By mid-century the Micmac
numbared just over a thousand,’ a statistic that contributed
to the beliaf that they ware soon to disappear. Thersafter,
their population bsgan & slow, but stsady incresase, a fact
noted by their supporters but dismissed by most Nova
Scotians.

Tha idea that the Micmac would conveniantly disappear
contributed to their neglect and justified taking reserve
land. As Hendry, an Indiasn agent, rsported to the
provincial government in 1862: thers is "melancholy evidencs
of the gradual wasting away of the race.”™ Therefore, he
suggested, thay do not require as much land as before so
there was no harm in allowing squatters who had settled on
the Middle River reserve keep the land they had improved.®
Entranched as this theory of a doomed race may have been,
sympathizers continued tc contradict it; the l4th Annual
Report of the Micmac Missionary Society asks "where is the
inexorable law that the Indian tribes alone must pass away

! Micmac Missionary Society, First Annual Report. 1850-
51, (Helifax, N.S., 1851), p. 4.

' Upton statss that the Micmac population in Nova Scotia
was 1,166 in 1847, Upton, pp. 127-28.

' LANSJ, 1B62, App. 30, p. 8.
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bafors a fast progressing civilization?"®

While the basic framework of ideas that figured in the
tersotyping of native peopls continued unchallenged, in
many reaspects negative attitudes hardened. The increasing
irrslesvancy of the Micmac to government and settlers alike,
plus the growing popularity of Social Darwinism and
biclogical theories of inherent deficiencies confirmed Nova
Scotians' preconceptions. This is clearly revealed in the
contrast between the attitudes of the Indian commissioners
of the first half of the century and William Chearnley, the
comnissioner for Indian Affairs from 1853 to 1857 and from
1859 to 1862.° Indian commissioners like Howe, Gesner, and
Parley had been sympathetic towards their charges. While
assimilation had been their goal, they had worked on behalf
of the Micmac, with the assumption that ths aboriginal
pecple had tha abilities and intelligence to become valuable
Nova Scotian citizens. Chearnlsy, on the other hand, held
out no hope of altering the native way of lifa, It was, he
claimed, "impossibla to impress upon the Indians the
necessity of husbandry”, nor was it possible to induce them

to sattle.” Conseguently, thers was littls to be done

* Micmac Missionary Society, 14th Anrual Report, 1862-
63 (Halifax, 1864), p. 10,

* Ralston, p. 488.
7 LANSJ, App. 26, 1BS54, p. 211.
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except to dispense blankets and greatcoats (used, if
possible) to ease thaeir misery until they all disappeared.
Chsarnley's pessimistic attitude reflected the growing
ascendency of the idea that the Micmac's own inherent
deficiencies doomed them. A sense of cobligation and
rasponsibility tc the people Nova Scotians had displaced was
reduced to a charitable impulse to aid a pauperired people.

If the Micmac could never become assimilated, why, Nova
Scotians argued, were they allowed tc keep large areas of
under utilixed land, theredby impeding the progress and
davelopment of their province. The solution complemented
the theory that native peopla could be motivated to industry
if they held land individually. S.P. Fairbanks,
commissioner of Crown Lands and Indian Affairs, advised the
government to subdivide reserve lands, holding somas for the
heads of Micmac families, and selling the remaindsr; ths
funds raised to be ussd for the penefit of the Indians.

This advice was undoubtedly a responsse to political pressure
as squatters demanded the right to keep the reserve lands on
which they had settled. As Fsirbanks explained:

I think I express a general fseling, entertasinad in

the island, that it is time these lands should ba

made available for settlement, - that reserving

such large tracts unimproved is injurious, and retards

the progress of the country. If it be ths policy of

the Legislature to escheat those tracts which are held
by individuals without performing the conditions of the
grant, it follows that the same policy ought to apply

to lands which are not only left without improvement,
but f£ail to accomplish that cobject for which they were
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raserved - the expectation of improving the condition
and comfort of the Indians.'

The Indian agsnt for Queen's County agresd with this policy,
reiterating the argumant that allowing the Indians to kesp
large raserves of land which they did not cultivate retardsd
the sattleament of the province. Furthermore, he claimed,
the reserve lands ware of no benefit to the Indians. If the
reserve land in Queen's County wers subdivided and granted
to Micmac families, most would sell to white settlers. As
for the Micmac, "They would be no worse off without it than

thay are now."’

When the responsibility of Indian affairs was handed
over to the federal government at confedsration, it was
assumed that the same policies of distributing charity to
the aged, destitute, and {ll1, and subdividing reserve lands
would continue. A report of 1887, just before the transfer
took place, explains that the Indians' lack of progress has
not been dus to the commissioners' lack of effort. The
blame, the report continues, lay with the Micmacs' own
nature and habits that had led them to reject the

government's many inducements to ssttla.’®

* LANSJ, Indian Resarves, 1860, p. 297.
' LANSJ, App. 16, 1863, pp. 6-7.
* LANSJ, App. 39, 1867, p. 1.
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In the transition period foliowing confederation, the
Micmac were neglacted by both levels of government until
1870 when Joseph Howe was appointed superintendsnt gsneral
of Indian Affairs. Hows daveloped a cohersnt policy,
organizing the province into districts, each with an Indian
agent responsible toc the Departmant. However, as a man of
his tima, Hows accepted the prevailing ideology that
governed policy He beliaved that if the remnant of the
Micmac were to be saved, thsy had to be encouraged "to
abandon the chase...and f£all back on the cultivation of the
soil.™ Assistance and supplies were only to bs given to
those who demonstrated a "disposition to advance and help
themselves."}* The Micmac benefitted from one aspect of
this reaffirmed policy; if thsy were to become ownars of
property and successful farmers, their land had to be
protected. To this end, Howe advised the Indian agents to
remove squatters and make ths Micmacs feel more secure in

the ownership of their reserves.®?

The protection of reserves did not mean that the Micmac
were to be allowed to hold their land communally. Private
property remained the key to native assimilation to the
dominant society. Following the wishes of the fedaral
Department of Indian Affairs, in 1880 the Indian agent at

* pcpsp, 22, 1872, p. 35.

12 1hid.
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Chester dividsd reserve land into 100 acre lots "with a hope
of ancouraging more and more a love for self-aggrandizemant
and industry."!’ Ultimately, ths government hopsd that all
indian lands would be subdivided, after thair "strangs

aversion™ to this process was cvercome,’!

The Micmac's aversion to freshold land tenure also
appliesd to farming on tha scale their guardians envisaged.
wWhile the yeoman imags continued to be the ideal adhered to
by the Indian Affairs Department, the comments of some
agents suggest that the Micmac were lass enthusiastic. One
agant noted that "The Micmac was never intendsd to be a
systematic farmer, "’* while ancther stated that *“They do not
take kindly to tilling the soil."'®* A few, like Rand,
recognized that while the Micmac were not "born farmers”,
they had other talents, being "born mechanics.") Thess
commants suggest that it was the inborn nature of the Micmac
that predicated his abilities or lack of tham., The

acceptance of blological determinism mgant that social and

% pePSP, 14, 1881, p. 42.

* pcPsP, 6, 1882, p. xivii.
* DCPSP, 14, 1880, p. 40.

¥ pcpsp, 14, 1900, p. 69.
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environmental factors becama less of a concern. It was the
indians' nature, not ocutside influsnces that shaped his
character. Accordingly, the sslf-flagesllation that earlier
sympathizers of the Micmac indulged in when blaming whites
for contaminating ths “weaker” native race almost
disappesred. Environmental influencss wers not completely
discounted. Good role models were still considersd to be
worthwhile, but now they were to be provided by Indian
families who had adapted to the yeoman idesl imposed upon

tham.

Parallesling its growing importance in society was an
increassd emphasis on sducation as a agent of social change
within the aboriginal community. Although funds were
allocated for native schooling, the results were irregular
and discontinuous. In spite of the high value put on
sducation, it remsined a weaak tool of assimilation among tha
nineteenth century Micmac. Schools were occssionally
established for short periods of time and some Micmac
childraen attended schocl with their white neighbours:
howaver, problems of language and the Micmac need to move
from place to placs to gather rescurces and ssll handicrafts

msant that native sducation was sporadic.’®

* See Ralston, op. cit., for s discussion of education
up to 1872.
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Almost all the efforts to "advance” the Indian was

carried out under the paternal eye of government. As wards
of the Crown the Micmac werse to be "uplifted” and tutorsd
until they becane civilired and were ready to join Euro-
Canadiasn society. ASs ons agent sxpresssd it: "In the
business of cultivating the soil and accumulating property
the Indian is but a child, and requires aid and protection
until he can go alone."' Some agents also danigrated the
Micmac's intellsct. When cne agent was asked whethsr he
thought if it was feasible to establish a system oOf
municipal government in his ares, he responded: "such a
system would prove wholly impracticsble in this county. The
Indians are not intelligent enough tc assume responsibility

of such a nature."®

Most Indian sgents reaported that under their tutelage
tha Micmac wers making small, but incremental, progress. As
federal employsas, they were unlikely to do otherwiss for a
negative report would hava meant that they were not
adaguately carrying cut their duties. The occasional ageant,
instesd of reporting small gains, made r plea for his
charges. In 1881, thes agent for Cornwallis, King's County
pleaded that the Micmac in his jurisdiction were in a
dasparate state because thay did not have sufficient land on

3 LANSJ, App. 30, 1862, p. 8.
® pepsP, 14, 1881, p. 42.
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which to live:

The gane is all gons. Tha timbar which thsy require
for their handiwork i{s becoming very scasrce.... Whan
sickness comas, destitution and starvation starss them
in ths face.... I see no prospect ahsead but dastitution
and misery, and finally sxtinction of the racs here....
I am not overdrawing the picturs, ths reality is

coming home to us... tha only fear is that ws bacoae
too callous and indifferant to their misery.”

This compassionate outcry echoes those of esarlier
humanitarians, but in 1881 it was rare. Explanations for
indifferonce covar many possibilities. Perhaps most Nova
Scotians felt that the Micmac ware being adsgQuately carsd
for by government Or perhaps ths belisf that they wera soon
to disappear was snough to justify neglect. Rationalization
was slzo at hand in development theories that recommended
non-interferance in the advancement of savage peoples,
Probably, the most significant factor was that the Micmac
had bscome incressingly marginal in Nova Scotian society.
This is not to suggsst that active humanitarians wers
completsly absent in the lattar half of ths ninetesnth
century, Or that sympathetic cobsarvers had disappearsd.
Howaver, they were fewsr in number and seemsd more willing
to delegate sccial responsibilitias to agencies or

govarnment,

The most notable exception was Silas Rand who,

 pCPsp, 6, 1882, p. 25.
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sotivated by missionary zeal, worked for decades among the
Micmac, evangelixzing, collscting syths and lesgends,
translating, and teaching. He 4id not act alons. Always in
ths background wers his supporters, first the Micmac
Missionary Society, founded through his efforts, and latar,
supporters who kept his mission going through voluntary

donations.

Rand, and by association, his sSupporters, were more
concearnad about the spiritual condition of the Micmac than
with their material life, howsver, they did assume that one
influenced the other, This assumption was based on the
belief that the Protestant religion was the only avenus to
advancement and civilization. Ths Roman Catholic religion,
in their view, had cdeliberately kept the native people in
ignorance, bigotry and darkness. Only the Bible, "the trus
knowledge of salvation”, could 1lift the Micmac out of their

misery and degradation.?

In many respscts Rand shared the stersotypiceal view of
ths native people, but he rejected the idea thst ths Micmac
wers inherently, and irredsemably, inferior. Rand was never
shaken in his traditional Christian beliaf that all men are
brothars. As such, ths Micmac, even if "untutorsd semi-

savages”, were capable of improvsmant. In his Short

# rand, 1850, p. 3.
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Statemant, designad to convince Nova Scotians that tha
Micmac were dasarving of the attantion of svangslical
Christians, hs based his case on devslopmental arguments and
theories of cultural relativity. He pointed out that the
anciant inhabitants of Britain ressmbled ths Indians in
their ferocity and cruslty and that the civilized pecpls of
the time, the Romans, held them in contempt, The ability of
the British to slevats themsslves, rsflscted, he axgusd, "on
tha posaibility of slevating the Indian from his prassent
deagradation, to the rank of a man.” As for thes nature of
the Indian, it was not msors cruel than that of other men:
the English and the French, he Claimed, must share the blame

for inciting tham to violence.”

Rand's faith in the ability of the Micmac to progress,
to advances, was part of his traditional Christian faith, but
ss he worked with thes, his respect for their capabilities
and intelligance graw. His work was hasmpersd as he was
often considared an unwelcome intruder by ths Micmac and »
dangsrous rival by the priests. Hs perssvared, studying the
Micmac language, translating parts of the Bible into Micmac,
then reading it to the Micmac, as well as teaching soms how
t0 read. It was nOt a one way strest; as Rand gainsd the

confidsnce of some native psople, they taught him their

# Rand, 1850, p. 6.
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history and literature.

Rand was supported by the NMicmeo Missicnary Socliety, s
group of svangslical Proteastants, from its founding in 18350
until he withdrew from it in 1865. Ths annual reports of
the Socisty suggest that ths membars falt aome
responsibility for thes prasent condition of the Micmac, bdut
they were firmly convinced that offering the Micmac "the
blessing of Christian civilization” was a fair rscompenss
for taking their land. As they explained the odject of
their mission:

As 8 recompanse for the injustice which thay have

suffered, and for the neglect and contsmpt with

which thsy have been treatsd, ws would present

tham with the best gift ons child of man can bestow

upon another - "The Book"™ - "Fountain of Xnowledge

and of Life".*

The Mission Socisty soon learned that the Bible was not
sufficient, by itsslf, to impart the virtuss of
civilization. A central mission was nesdsd to sncoursge the
Micmac to ssttls and to desvelop industrious habits. Their
Fourth Annual Report claarly statss ths rslaticnship betwesn
a sattled life, industry and the comforts that rssulted:

... the manly struggle with circumstances which begests

intelligencs, industry, and forsthought, is unknown for

tha life of the wigwam is only an ignominious and often
repested flight frox the difficultiess of ons position,

to ssak, ready to their hand, without the outlay of
labour or reflection, in soms othar locality, such

* Micmsc Missionary Society, 5th Annual Report, 1B33-
54, p. 13.
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circunstances es suit chea. It would be tha dawn of

a batter day to the Indian than he has sver known,

when, instead of this, he was induced to avail himself

of the advantagss of any cne situstion, and create,

and gather round him, by patisnt industry, those

slsmants of comfort and progress, which cannot possibly

bs gleamed from the scatterad and barren tracte of »

wandering life.®
Land was purchasad in the Hantsport arsa and the Micmac
encouraged to sattle. Ths Mission alsO sst up an anterprise
to buy and sell Micmac handicrafts., It was 80 succeassful
that {t had to be discontinued; ths Micmac produced mors
goods than could be sold. The Micmac Missionary Society did
not regard this as a failure; the effort wss desned s
success because thay had proven that ths Micmac were capabls
“of perseavering in ths occupations of industry for a length

of time. ™"

Not sveryons supported Rand's efforts. Often he had to
defend his work against dstractors who mads much of his
failure to gain converts. Of particular interest is Rand's
response to Gilpan’s article, "Indians of Nova Scotis” in
which Gilpan claimad that Rand and his supporters had wasted
thair tims and money, and had actuslly injured ths race they
sought to besnefit, According to Gilpen thsss misguided
svangslists had tried to carxry the Micmac "back to their old

® micmac Missionary Society, Fourth Annusl Report, 1852-
53, p. 10,

* micmac Missionarvy Society, Sixth Annual Report, 1854-
85, p. 5.
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worn=-out life and languags” when they should have besan
tesching them English and "to wear shoes and stockings and
to eat from tadbles.”?” Rand's defenss suggests that he was
as interssted in turning the Micmac into whites as was
Gilpen, He claimed that the Indians wers making steady
progrees in acquiring the habits of civilization dua to the
sfforts of his mission:

¥e_have tayght thes to wear shoss and stockings,

and to sat from tables, and to dress liks their

white brothers and sisters. I cannot resembsr whan

I have ssen ths old pesaked cap on an Indian woman's

heasd, or the 0ld blankat around thair shouldars.

And WE have taught them to live in housss, and to

send their children to school, and in s goodly

number of casss, to bes staady, sober, industriocus

and comfortabls.?

Rand had always pressnted the use of Micmac as a
trangitional measura. Its temporary use was neCessary in
ordar tco rsach the native psople, to evangelize them and to
civilize tham. With assimilation the gosl, Rand assumed
that Micmac would svantually cease to ba a spoken language
ss they would "sdopt the langusgs with the mannsrs of ths

peopla to whom thsy bscome assimilated.””

Gilpen was not the only Nova Scotian to suggest that

¥ Giipen, 1875-78, p. 115. For a discussion of Gilpen's

* Rand, The Micmac Mission, (Hsntsport, N.S., 1882), p.
5.

» Micmac Missionary Societv, Fifth Annual Report 1853-
54, p. 9.
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Rand's work was pointliess. In response, Rand often
marshslled ¢-guments in defenss of his work and to convincs
sceptics of ths Micmacs' potential. Ssveral of thase
arguments are presented in the Tenth Annusl Report oX the
Micmac Missionary Scciety. To the complaints that
misgionaries are often doomad to disappeintment and that
*Indian preachers” often end up to be failures, he counters
that "These complaints ... apply to every nation, tribe, and
people.” A similar response is made to the argument that
native people will not give up the hunt:

But white people hunt too; and what would our

govarnors, military officers, judges, lawyers

... S8y to the doctrine that ar uncontrocllable

propensity to scour the woods, to shoot moose,

to "rise” salmon, and "kill" trout is a

proof of semibarbarism, and ©of a disposition that

cannot be moulded into harmony with civilization,

and refinemant,’
Rand points out that whites also share two Other
*misdemesnours” of the Micmacs ~ drunkenness and neglscting
tc pay their debts. The conclusion he always draws is that
the Micmac are like other men snd should be treated as "we

would wish to be ourselves treated."”

But the Micmac ware not guite like poiher man, even to
missicnaries like Rand., This is apparant in Rand's response
to the argument that “an Indian ‘like a partridge' cannot be

¥ Micmac Miesionarv Society, Tenth Annual Report, 1858-
59, ppn 32-33-

» 1bid., p. 33.
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tamad. "’ He uses an example to illustrate that this view
i in error, but, of course, while arguing that an Indiasn
can be tamed, Rand is also assuming that he nseds to be
*tamed”. The Indian whose "savage”™ nature was subdusd was a
fourteen year old orphan, James Meuse, who had been takan in
by Mr., Josish P. Doane. Mr. Doans tamed this individual
membar of homp silvaticus as other wild animalsg would be
tamed. Rand explalns that James was content until other
Indians wers about and then he ran away. It was not easy to
catch him but

Mr. Doana persevered. If the child screamad, ran

away, and hid himself; and if the men and women came

out to protect him with noisy gesticulation, he would

kindly reason with them. Having at length secured the

prize, Jim would at once become gentle and confiding
as ever.”

Some of Rand's critics did not express their hostility
on the lesvel of intellectual arguments. On ona occasion "He
was interrupted and assailed with coarse obscene language by
sundry whits men in the garb of gentlemen” while he was on a

steamboat speaking to some Micmac,’

On the other hand, Rand did have many supporters,

32 rpid., p. 25.

¥ Micmac Missioparv Society Eighth Annual Report, 1856-
57, pPo 10-110

* Micmac Missionary Society, Ninth Annual Report, 1B857-
58, p. 13.
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enough for him to live in ressonabla comfort throughout the
forty-thres ysars he worked with the Micmac. Positive
attitudes ars also suggestsd by the fact that the whites
l1iving in the neighbour of tha Hants Mission were informed
of the plans and did not object.” In 1882 Rand claimed
that the Micmac had made many advances, giving as svidence

the acceptance of Indian children in white schools.™

while Rand's supporters indicate some sympathy for the
Micmacs within the Nova Scotian community, the existenca of
detractors suggests that antipsthy continued. Devalopmsntal
theories, as part of the prevsiling parsdigm, would have
bean accepted by all, but whether thay were interpreted
positively or nsegatively depended on the individual's point
of view. A devout Christian would have believed, like Rand,
that all men, no matter how savage, could advsnce, if given
the opportunity. After all, all men had fallen from Grace
and needed Divine intervention to be uplifted. This
perceived gift of evangelization was considered a fair
recompanse to the Micmac for taking their land and depleting

their resourcas.

But development theories also offered tha opportunity
to dispenss with feslings of guilt and responsibility.

* Micmac Migsionary Society, Fifth Annual Report, p. 6.
* Rangd, 1882, p. 10.
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Evolutionary arguments were marshallied to explain the damise
of & race sO weak it could not stand against one of superior
anergy and intellect. Hannay, in his history of Acadia,
explains that the Micmaca' impending doom is dus to inherent
woaknesses and a way of life, s0 reckless and baneful, it
leads to inavitable misery and death. Europeans wesre not to
blame for the introduction of diseases that decimated the
indigenous population; it was tha native lifestyle, "thair
uncertain means of subsistence and indulgences," that
undaermined their constitutions anu made them susceptible to
dissase. Further diminishing the impact of introduced
disease on the native people, Hannay claims that the Indian
population in Acadia had been greatly exaggerated. The
numbar of Micmac in Nova Scotia, 1666 in 1871, was probably,
he claims, the most the aras had ever supported. This is
because an uncultivated country can only support a limited
population. Hunters and gathers need a wide range of
territory to obtain the meagre resources necessary to
sustain a small group. This life of hardship and privation
is fatal to all but the most hardy. Lifestyle also expleains
why the Indians were unable to resist the temptations
offered to them by the lower elements of European society.’
Wesak, demoralized snd degraded, the native people of Acadia,
according to Hannay, would socon disappsar with no blams to
be attributed to the white population. The myth of a

¥ Hannay, pp. 43-51.
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wandering, homsless tribe, inherantly feeble and raesistant
to changa, absolved Nova Scotians of any quilt or

responsibility.

By the and of ths nineteenth century the idea that
*Thair inherent character is avarse to the gsnius of modarn
civilization"’ was entrenched among most Nova Scotians.

The Micmac had stubbornly clung to their own languags and
customg for thres hundred years, & constancy interpreted by
whites as rigidity and an inability to change. As Hannay
axpressed it:

You cannot mew up the eagls of the mountain like ths

barn-door fowl, nor tame the forest stage like ths

stalled ox. So to the red man the trammels and
fetters of civilized life are irksome. They chafe

his very soul.... He assimilates not with our hakits.”
Just at the time when the Micmac were beginning to respond
to pressure to live in houses, to take up farming and to
send their children to school, the stersotypes that branded
tham hardened into imagss that would not even bagin to

dissipate until well into the following cantury.

¥ W.H. Withrow, h_Aserice
{Toronto: Methodist Mission Rooms 1895), p. 69. A copy of
this book was owned by the Brumwick 8t. United Church,
Halifax.

» Hannay, p. 69.
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Conclusion

In conclusion, two questions need to ba addressed.
First, one may ask, why dig up evidence of past nistrust,
mistreatmant and prejudice? The obviocus answer is that it
ig important to understand the ideas that undarlay Buro-
American attitudes towards native peopls, attitudes which
have formed the basis of interaction between the two pauples

for centuries.

Without a clear understanding of the ideological
underpinnings of late eighteanth century and ninetsenth
cantury society it is easy to misinterpret literaturs of the
pericd. Literary conventions of the Noble and Demonic
Savage are particulary liable to misunderstanding. Because
the Nobls Savage convention accords with late twentieth
century points of view, writers who employed this stereotype
are sometimas described as "men before their time."

However, when viewed within the context of their time, it is
clear that these writers, although esteeming the Noble
Savage, 4id not reject the basic tenets of their soclety.
Ssvages, becsuse they wera close tO nature, had virtues
which were worthy of admiration; they could be ussd to
criticize a corrupt society, but, in the end, thay lacked

refinement, they ware “"uncivilized.”
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The distancs Gotwesn civilized and savage was the
determining factor. Civilization meant arts, science,
industry, and abovs all, the comforts of life. In 18685,
this is how A.H. Munro, s Nova Scotian, defined

civilization:

Its sccapted and legitimate signification is, the
superiority of man in a state of culture above man
in a barbaric conﬂiticn. ctvilisatioa then is the

Munro makes the necessity of the concept of the "savage”

explicit. Savagery was the standard of measursment against
which civilired societies wers measursd. It is as if their
self-dafinition rested on the comparison: savages were what

Eurc-Americans werse not.

As part of the dominant society, Nova Scotians beliaved
that thsir values, their beliefs, their way of life, were
the best. Conssguently, attespts to impose their culturs on
others were viewed ss benevolance, not opprassion. This is
a clear raflection of ethnocentrism, "the belief that cne's

own group is best or superior to others.”? This universal

5. (Halifsx, N.S.: "Christian Messenger”,

1865), p. 6.
! Roger Daniels and Harry H. L. Kitano, Amerjcan Racigm:

P , (Englewood Cliffs, New
Jarssy: Prentice-Hall, 1970), p. 2.
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phancmancon was recognized by Rand: "The Micmac fssl that
they are the bravast angd best of all Indian nations.... And
what nation on the face of the sarth, thinks otherwice

respecting their own supariority?"’

This leads us to the second Question that nesds tc be
addressed--was Nova Scotia & racist society during the
period I have discussed? Rogsr Daniels and Herry H.L.
Kitano make a distinction batween sthnocentrism and racism
by defining the latter as "the belief that one or mors racss
have innate superiority over other races."' 1 would argue
that the label of racism is applicable to the second half of
the ninatesanth cantury, but not to the sarlier period deaslt
with.

There is no question that Nova Scotians, as part of
Euro-American society, thought they were superior to the
indigenous pesople during the entire period under discussion.
But it was the new world view which esmerged in the mid-
ninetesanth cantury that gave racism credibility and lad to
the hardening of attitudes. Nova Scotians, in the sarlier
period, felt securs in thair hierarchical social structure,
ordained by God, in which aeveryons knew his place. In
1850, Rand sxpresssd this principle of ordesr in the

> Rand, 1850, p. 8.
' paniels & Kitano, p. 2.
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aphorism, "a placs for svary thing and svery thing in its
place:; a tims for svery thing and svary thing in its time; a
station for svery one, and svery one in his station.™*
Charscteristics of supsriority and infariority wers clearly
dafinsd and were inherent in the diffarent ranks of society.
This structurs was not rigid, as individusls, and groups,
could riss and fall within i{t; howaver, the distance to be

travelled was gensrally limited.

Conforming to Christian views of tha universal
brotherhood of man, the native people of Nova Scotia were
incorporated into this hisrarchical structure. Bacauss thsy
ware considersd to be "uncivilized,” they were placed closs
to the bottom, but they could, through assimilation, rise up
through ths ranks, most suitably, to the level of yeoman

farmers.

1 would argus that this sthnocentric view was not
racism. Ths native people were usually judged, and
condamned, according to accepted notions of what it meant to
be civilized., Their bshaviour and values lumped them
together with other groups that wers also considared to be
wanting. Raca and colour were not significant factors as
the Irish, gypsies, and vocational groups such as sailors
and soldiers were also judged to be inferior.

* Rand, 1850, p. 14.
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The ides that the white race was innately superior
dsveloped during the latter half of the ninstssnth century
when scientists “proved" what some had aiways suspected: the
axistence of separate, discrete races, soms of which ware
inferior to others. This racist doctrine satisfied the
neads of tha dominant society to keap certain groups
subservient. As the sightesnth century's hierarchical
structure and its ranking system dissolved, a new
arrangement based on biclogical differsnces took its placas.
It should ba emphasizsd that in spite of ths different
justifications, the and result was the sama: the

subordination of certain groups.

Regardless of the differences between racism and
sthnocentrism and the appropriatensss of my interpretation,
thare is no gquestion that a great deal of prejudice exiated
during the period under discussion, The prajudgments oOn
which prejudice was based were founded on stersotypical
images of native psopls drawn from ancient talss myths and
legends. Ths Noble Savage, the Demonic Savage, the Degraded
Savags, evan the categorization of the savage as 2
davelopsant stage, all were a means of kesping thes native
pecpls ssparats from, and subservient to, whitas society.
Even those who admirsd the Micmac and tried to help thes,
saw their future only in terms of assimilation. As an

authentic, viable, functional society, the Micmac did not
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axist. Not surprisingly, sven ths most broad-mindsd Nova
Scotians cculd not ses beyond the limits of their culturo.
The attitudes which formed the baais of their interaction
with the Micmac were distorted by the prevailing imsges of

the time.
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